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ADVERTISEMENT.

THE Sermons of S. Augustine, besides their other excel-
lencies, furnish a beautiful picture of perhaps the deepest and
most powerful mind of the Western Church adapting itself
to the little ones of Christ. In them, he who has furnished
the mould for all the most thoughtful minds for fourteen
bundred years, is seen forming with loving tenderness the
babes in Christ. Very touching is the child-like simplicity,
with which he gradually leads them through what to them
were difficulties, watching all the while whether he made
himself clear to them, keeping up their attention, pleased at
their understanding, dreading their approbation, and leading
them off from himself to some practical result. Very touch-
ing the tenderness with which he at times reproves, the
allowance which he makes for human infirmities and for those
i secular life, if they will not make their infirmities their
boast, or in allowed duties and indulgences forget God.
But his very simplicity precludes the necessity of any
preface. His Sermons explain themselves. They appear
from a passage in the Commentary on the Psalms to have
been often taken down in writing at the time by the more
attentive sort of hearers, (as were those of S. Chrysostom;)
Possidius states that this was done from the commencement
of his presbyterate, and that ¢ thence* through the body of
Africa, excellent doctrine and the most sweet savour of

s Vit.e. 7.



iv . ADVERTISEMENT.

Christ was diffused and made manifest, the Church of God
beyond seas, when it heard thereof, partaking of the joy.”
Those on the New Testament have been now selected, both
as furnishing a comment, and as a gradual introduction to
what is found in a larger measure elsewhere, the spiritual
interpretation of Holy Scripture. It will doubtless seem
strange to some at first sight that the spiritual meaning of
numbers, for instance, should be made a part of religious
instruction. And yet, it might not require any great diffi-
dence to think that St. Augustine knew better than any of
us, the tendency and effects of his mode of teaching upon
minds, which he evidently treated with such tender care, and
that they who have entered into that system can estimate it's
value better than they who have not. It will appear also,
probably, that a system which sees a meaning every where
in Holy Scripture is more reverential than one which over-
looks it; as, on the other hand, as a fact, the anti-mystical
interpretation has both in ancient and modern times stood
connected with a cold rationalism, and with heresy. This
is, however, a large subject, upon which this does not
seem the place to enter, since such interpretations are here
only incidental and subordinate, and it is here intended only
to give a practical warning. Those who close their eyes, of
course, never see. The eye also requires to be insensibly
familiarized with what, as new, is strange to it. But whoever
will not set himself against what is in fact the received mode>
of interpretation of the Church, will be insensibly won by it
and will have his reward. The interpretations of St. Au—
gustine were, a8 he himself often says, sought by his owim™
praycers and the prayers of his people, and will, to those who
receive them, open a rich variety of meaning and instructiors -
One might instance, of the most solemn sort, the analogs™
of the three dead, whom our Lord raised, with the three
stages of sin, consent, act, and habit, as an affecting and
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impressive specimen of this mode of instruction, which has
been adopted, in a manner, by the spiritual perception of the
Western Church. . '

On his directly practical teaching, it will be borne in
mind, that to him the Church is mainly indebted for the
orerthrow of Pelagianism, and the vindication of the doctrine
of the free grace of God. When then he insists, as he does
w0 frequently, on the value of good works and especially
amsgiving, to which he seems to recur with such especial
sympathy, it will not be hastily thought that so deep and
consistent a thinker, and so imbued with Divine truth, was at
variance with himself and with it, and we may in his teaching
gain more constraining motives to encourage ourselves and
others, if so one great stain of our times, the neglect
of Christ’s poor, may be mitigated or effaced. On the
other hand, when he speaks of heresy, he speaks of
what he had himself been; of the nothingness of this
world’s pleasures and applause, of what he had himself,
when unbaptized, too miserably tasted; of Christ's power
to save out of them, what he had himself felt; of the grace
of God, what he had himself used; of the value of alms,
as having himself given up what was his®; of humility,
a3 shewing it in the very language in which he praises it;
of the joys of Heaven, and the love of God, as that for which
he bad abandoned freely and for ever all on earth, for which
he was daily labouring, enduring, sighing.

It remains to say, that the text used is that of the Bene-
dictines, in which their large resources in MSS have been

* This he did immediately on his
conversion; Possidius says, ¢ He made
no will, because as a poor man of God
(pauper Dci) he had nothing whereof to
make one.”’ (c. ult.) The poor, Possidius
calls his ¢‘ compauperes,” of whom he
+ays ‘‘ he was ever mindful, and supplied
tbem out of the same sources as himself

and all who lived with him, [his Clergy
under monastic rule,] out of the returns
of the possessions of the Church, or the
oblations of the faithful.” o. 23. Possi-
dius speaks, c. 4. how the report of
‘¢ the continency and deep poverty of
his monastery,” won those separated
from the Church.
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so cxcellently employed, and that the Editors are indebted
for the translation to the Rev. R. G. MACMULLEN, M.A.
Fellow of Corpus Christi College.

E. B. P.
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SERMONS

S. AUGUSTINE,
BISHOP OF H1PPO,

UPON THE NEW TESTAMENT.

SERMON I. [LI. Ben.]

Of the agreement of the Evangelists Matthew and Luke in the generations
of the Lord.

1. May He, beloved, fulfil your expectation Who hath
avakened it: for though I feel confident that what I have
to say is not my own, but God’s, yet with far more reason do
Isay, what the Apostle in his humility saith, We have llmﬁ (;“
lreasure in earthen vessels, that the excellency of the power
may be of God, and not of us. 1 do not doubt accordingly
that you remember my promise ; in Him I made it through
Whom I now fulfil it, for both when I made the promise,
tid I ask of the Lord, and now when I fulfil it, do 1
eceive of Him. Now you will remember, beloved, that it was
n the matins of the festival of the Lord’s Nativity, that I
nmt off the question which I had proposed for resolution,
)ecause many came with us to the celebration of the ac-
‘ustomed solemnities of that day to whom the word of God
s usually burdensome ; but now I imagine that none have
rome here, but they who desire to hear, and so I am not
ipeaking to hearts that are deaf, and to minds that will
lisdain the word, but this your longing expectation is a
wmayer for me. There is a further consideration; for the day
f the public shows! has dispersed many from hence, for: mupe-
vhose salvation I exhort you to share my great anxiety, and "*
do you with all earnestness of mind, intreat God for those

B



s:nu who are not yet intent upon the spectacles of the truth, b §:

2 Our Lord & His Martyrsthe glorious spectaclesof the Churck.

[51 ‘p.jare wholly given up to the spectacles of the flesh; for I knov

and am well assured, that there are now among you those who

have this day despised them, and have burst the bonds o |

their inveterate habits; for men are changed both for the
better and the worse. By daily instances of this kind are we
alternately made joyful and sad; we joy over the reformed,
are sad over the corrupted ; and therefore the Lord doth nat

gfgat.lo, say that he who beginneth, shall be saved, But he that

'ipros for He hath combated’ unto salvation not only the lovers of

venato-

endureth unto the end shall be saced.

2. Now what more marvellous, what more magnificent
thing could our Lord Jesus Christ, the Son of God, and also
the Son of Man, (for this also He vouchsafed to be,) grant to
us, than the gathering into His fold not only of the spectators
of these foolish shows, but even some of the actors in them;

res ve- the combats of men with beasts, but even the combatants

natus

themselves, for He also was made a spectacle Himself. Hear

salutem. how. He hath told us Himself, and foretold it before He was

made a spectacle, and in the words of prophecy announced be-
forehand what was to come to pass, as if it were already done,

Ps. 22, saying in the Psalms, They pierced My hands and My feet,

16.17.

1 Cor.
4,9.

they told all My bones. 1.0! how He was made a spectacle,
for His bones to be told! and this spectacle He expresseth
more plainly, they observed and looked upon Me. He was
made a spectacle and an object of derision, made a spectacle
by them who were to shew Him no favour indeed in that
spectacle, but who were to be furious against Him, just as at
first He made His martyrs spectacles; as saith the Apostle,
We are made a spectacle unto the world, and to angels, and
to men. Now two sorts of men are spectators of such spec-
tacles; the one, carnal, the other, spiritual men. The carnal
look on, as thinking those martyrs who are thrown to the

beasts, or beheaded, or burnt in the flames, to be wretched

men, and they detest and abhor them; but others look on, like
the holy Angels, not regarding the laceration of their bodies,
but admiring the unimpaired purity of their faith. A grand
spectacle to the eyes of the heart doth a whole mind in a
mangled body exhibit! When these things are read of in the
church, you behold them with pleasure with these eyes of

















































18Our LordtheSonofMaryasof David being Godand Lordofbeth

Seru. seed of David, dut according to the flesh, by the Virgin Mary,

[51.1'8.] who was espoused to Joseph. When they answered thes

Matt. that Christ was David’s Son, Jesus said to them, How thes §i

104 doth David in spirit call Him Lord, saying, The Lord said }.

unto my Lord, Sit Thou on My right hand, till I put Thim §:

Ps. 110,enemies under Thy feel. If David then in spirit call Him §:

Lord, how ts He his Son? And the Jews could not answer Him.

So we have it in the Gospel. He did not deny that He was

David's Son, so that they could not understand that He was §

also David’s Lord. For they acknowledged in Christ that }-

which He became in time, but they did not understand in §:

Him what He was in all eternity. Wherefore wishing to §

teach them His Divinity, He proposed a question touching }

His Humanity; as though He would say, “ You know that

Christ is David’s Son, answer Me, how He is also David's

Lord?” And that they might not say, “ He is not Davids

Lord,” He introduced the testimony of David himself. And

what doth he say? He saith indeed the truth. For you find

Ps. 132, God in the Psalms saying to David, Of the fruit of thy body

will I set upon thy seat. Here then He is the Son of David.

Ps. 110, But how is He the Lord of David, Who is David’s Son? The

Lord said unto my Lord, Sit Thou on My right hand. Can you

wonder that David's Son is his Lord, when you see that Mary

was the mother of her Lord? He is David’s Lord then as

being God. David’s Lord, as being Lord of all; and David's

Son, as being the Son of Man. At once Lord and Son.

Phil. 3, David's Lord, Wiho, being in the form of God, thought it not

?; y, robbery to be equal with God; and David's Son, in that
He emptied Himself, taking the form of a sesrvant.

xiii.  21. Joseph then was not the less His father, because he

knew not the mother of our Lord, as though concupiscence

luxorem and not conjugal affection constitutes the marriage bond"

Attend, holy brethren; Christ’'s Apostle was some time after

lCor 7, this to say in the Church, It remaineth that they that have

wives be as though they had none. And we know many of

our brethren bringing forth fruit through grace, who for the

Name of Christ practise an entire restraint by mutual consent,

who yet suffer no restraint of true conjugal affection. Yea,

the more the former is repressed, the more is the other

strengthened and confirmed. Are they then not married







20 All which is permitied in marriage,is not therefore right.

ssr¥. whom it is due. Let both the woman and the man seek relief

[mf'“_] for their infirmity in themselves. Let not the husband go &

~ 7" any other woman, nor the woman to any other man, for from
this adultery gets its name, as though it were “a going b
another®” And if they exceed the bounds of the marriage
contract, let them not at least exceed those of conjugl
fidelity. Is it not a sin in married persons to exact from
onc another more than this design of the * procreation of
children” renders necessary? It is doubtless a sin, thoughs

1Cor.7,venial one. The Apostle saith, But I speak this of allow-

?i,m, 5. ance, when he was treating the matter thus. Defraud ye no
one the other, except it be with consent for a time, that ye
may give yourselves to fasting and prayer; and come lo-
gether again, that Satan lempt you not for your incom-
tinency. What does this mean? That you do not impose
upon yourselves any thing beyond your strength, that you
do not by your mutual continence fall into adultery. Tha!
Satan lempt you not for your incontinency. And that he
might not scem to enjoin what he only allowed, (for it is one
thing to give precepts to strength of virtue, and another to
make allowance to infirmity,) he immediately subjoined;
But this I speak of allowance, not of commandment. For I
would that all men were even as I myself. As though he
would say, I do not command you to do this; but I pardon
you if you do.

xiv.  23. So then, my brethren, give heed. Those famous men
who marry wives only for the procreation of children, such
as we rcad the Patriarchs to have been, and know it, by many
proofs, by the clear and unequivocal testimony of the sacred
books ; whoever, I say, they are who marry wives for this pur-
posc only, if the means could be given them of having children
without intercourse with their wives, would they not with joy
unspeakable embrace so great a blessing? would they not with
great delight accept it? For there are two carnal operations
by which mankind is preserved, to both of which the wise
and holy descend as matter of duty, but the unwise rush
headlong into them through lust; and these are very different
things. Now what are these two things by which mankind
is preserved ? The first which is confined to ourselves and
relates to taking nourishment, (which cannot of course be taken

b Adulterium quasi ad alterum,

























28Joseph a fathernolafierthefiesh,Marya Mothernotbythefied

SBIRH- nature fitted to give birth, He wrought that birth which ws;
(51. B.] for the husband also. And therefore doth the Angel bid thes
" both give the Child a name, and hereby is the authority
both parents established. For when Zacharias was yet dund,
the mother gave a name to her new-born son. And wha

Lukeel, they who were present made signs lo his father what
would have him called, he took a writing-table and wrote
name which she had already pronounced. So to Mary

Ib. 31. the Angel saith, Bekold, thou shalt conceive a Son, and

Mﬂ;‘ll,call His name Jesus. And to Joseph also he saith, J

" thou son ¢f David, fear not to take unto thee Mary thy wfh :
Jor That whick ts conceived in her is of the Holy Ghoj§
And she shall bring forth a Son, and thou shalt call His
Jesus, for He shall save His people from their sins. Ags

Lukeg, it is said, And she brought forth a Son to him?, by which

7 is established to be a father, not in the flesh indeed, but i
love. Let us then acknowledge him to be a father, as ! :
truth he is. For most advisedly and most wisely do
Evangelists reckon through him, whether Matthew i
descending from Abraham down to Christ, or Luke #
ascending from Christ through Abraham up to God.
one reckons in a descending, the other in an ascending
order; but both through Joseph. And why? Because heis
the father. How the father? Because he is the more

firmius undeniably a father in proportion as he is more chastely s
He was thought, it is true, to be the father of our Lord Jesus|
Christ in another way: that is, as other parents are accordisg’
to a fleshly birth, and not through the fruitfulness of a wholly

Luke3, spiritual love. For Luke said, Who was supposed to be the

2. father of Jesus. Why supposed? Because men’s thoughts
and suppositions were directed to what is usually the caw®
with men. The Lord then was not of the seed of Joseph,
though He was supposed to be ; yet nevertheless the Son of
the Virgin Mary, who is also the Son of God, was born %
Joseph, the fruit of his piety and love.

xxi. 31, But why does St. Matthew reckon in a descending
and Luke in an ascending order? I pray you give attentive
ear to what the Lord may help me to say on this matter;
with your minds now at ease, and disembarrassed from all

4 There scems to be no trace of any such reading any where else,






30 Mystical meaning of the numbers

seru. after which the people of Israel went out of Egypt, whers

[Glf'B.] it is four hundred and thirty. And so here the one generatios,

Gen. 15, which exceeds the fortieth, does not take away the predom

}f’c'u ;. Dance of that number. Now this number signifies the lié

6.  wherein we labour in this world, as long as we are absest
from the Lord, during which the temporal dispensation
the preaching of the truth is necessary. For the number
by which the perfection of blessedness is signified, multi
four times, because of the fourfold divisions of the seasom
and the fourfold divisions of the world, will make the numbe

Deut. forty. Wherefore Moses and Elias, and the Mediator His

‘}'{;m self, our Lord Jesus Christ, fasted forty days, because i

i:».a: the time of this life, continence from the enticements of

4,2. body is necessary. Forty years also did the people wanderis

Numb. the wilderness. Forty days the waters of the flood lastd

?,%,,‘_37', Forty days after His resurrection did the Lord converse wik

i'cm 4, the disciples, persuading them of the reality® of His rism

1 verita- body, whereby He shewed that in this life, wherein we o

';‘é‘on absent from the Lord, (which the number forty, as has bes

5,6. already said, mystically figures,) we have need to celebrat

1Cor. the memory of the Lord’s Body, which we do in the Church,

11,26. ¢i1] He come. Forasmuch, then, as our Lord descended '

Rom. 4, this life,and the Word was made flesh, that He might be de-

2. livered for our sins, and rise again for our justificatios,
Matthew followed the number forty; so that the one genen-
tion which there exceeds that number, either does not hinder
its predominance—just as those thirty years do not hindet
the perfect number of four hundred—or that it even hes
this further meaning, that the Lord Himself, by the additioa
of Whom the forty-one is made up, so descended to this life
to bear our sins, as yet, by a peculiar and especial excellency,
whereby He is in such sense man, as to be also God, to be
found to be excepted from this life. For of Him only is that
said, which never has been or shall be able to be said of any
holy man, however perfected in wiedom and righteousness,

Joho 1, The Word was made Flesh.

xxiii. 83. But Luke, who ascends up through the generations
from the baptism of the Lord, makes up the number seventy-
seven, beginning to ascend from our Lord Jesus Christ Himsel
through Joseph, and coming through Adam up to God. And
that is, because by this number is signified the abolition of al












[62 B](though in fear I say it)) that the Tnmty is in a manner

ii.

1 pre-
sump-
tionis.

84 The distinctness of the Trinity seen in our Lord's Baplis.
2. And if we consider the places, I say with confidence,

scparable. When Jesus came to the river, He came from
one place to another; and the Dove descended from heaver
to earth, from one place to another; and the very Voice of the
Father sounded neither from the earth, nor from the water,
but from heaven ; these three are as it were separated in
places, in offices, and in works. But one may say to me,
“ Shew the Trinity to be inseparable rather. Remember
that thou who art speaking art a Catholic, and to Cathalics
art thou speaking.” For thus doth our faith teach, thatis,
the true, the right Catholic faith, gathered not by the opinion
of private! judgment, but by the witness of the Scriptures’,
not subject to the fluctuations of heretical rashness, bat

 lectio- gronnded on Apostolic truth: this we know, this we beliere.

3 aperi-

entes 8i-

num

This though we sce it not with our eyes, nor as yet with the
heart, so long as we are being purified by faith, yet by this
faith we most rightly and most strenuously maintain—That
the Father, Son, and Holy Spirit are a Trinity inseparable; §
One God, not three Gods. But yet so One God, as that the
Son is not the Father, and the Father is not the Son, and the
Holy Spirit is neither the Father nor the Son, but the Spirit
of the Father and of the Son. This ineffable Divinity,
abiding ever in itself, making all things new, creating, creat-
ing anew, sending, recalling, judging, delivering, this Trinity, L
I say, we know to be at once incffable and inseparable.

3. Whatam I then about? See: The Son came separately
in the Man; The Holy Spirit descended separately from heaves |
in the form of a Dove; The Voice of the Father sounded seps- N
ratcly out of heaven, This ts My Son. Where then is this
inscparable Trinity? God hath made you attentive by my
words. Pray for me, and open, as it were, the folds® of your
hearts, and may He grant you wherewith your hearts so opened
may be filled. Share my travail with me. For you see whatl
have undertaken; and not only what, but who [ am that have
undertaken it, and of what I wish to speak, and where and

.
~

Wisd. 9, what my position is, even in that body which s corruptible,

15.

and presseth down the soul, and the earthly habitation
weigheth down the mind that museth upon many things.
When therefore I abstract my mind from the multiplicity of






SERM.
11.
[52. B.]

Wisd. 8,
1.

Ps. 116,

10.

1 fide
i.e.
Symb.
fidei.
(Ben.)

86 The Father doeth all by The Son, although not Incarnale,

made, but that the things which were made are also governed
and ordered by Him. You acknowledge Christ then to be the
Power and Wisdom of God; acknowledge too what is said
of Wisdom, She reacheth from one end to another mightily,
and sweetly doth she order all things. Let us not the
doubt that by Him are all things ruled, by Whom all things
were made. So then the Father doeth nothing without the
Son, nor the Son without the Father.

6. But so a difficulty meets us, which we have undertaken
to solve in the Name of the Lord, and by His will. If the
Father doeth nothing without the Son, nor the Son without
the Father, will it not follow, that we must say that the
Father also was born of the Virgin Mary, the Father suffered
under Pontius Pilate, the Father rose again and ascended
into heaven? God forbid! We do not say this, because we
do notbelieveit. For I believed, therefore have I spoken : we
also believe, and therefore speak. What! is in the Creed?
That the Son was born of a Virgin, not the Father. Whatis
in the Creed? That the Son suffered under Pontius Pilate and
was dead, not the Father. Have we forgotten, that some,
misunderstanding this, are called Patripassians, who say that
the IFather Himself was born of a woman, that the Father
Himself suffered, that the Father is the same as the Son, that
they are two names, not two things? And these hath the
Church Catholic separated from the communion of saints,
that they might not deceive any, but dispute in separation
from her.

7. Let us then recall the difficulty of the question to your
minds. One may say to me, “ You have said that the Father
doeth nothing without the Son, nor the Son without the
Father, and testimonies you have adduced out of the Scrip-
tures, that the Father doeth nothing without the Son, for that
all things were made by Him ; and again, that that which was
made is not governed without the Son, for that He is the
Wisdom of the Father, reackhing from one end to another
mightily, and sweelly ordering all things. And now you
tell me, as if contradicting yourself, that the Son was born of
a Virgin, and not the Father; the Son suffered,not the Father;
the Son rose again, not the Father. See then, here 1 see
the Son doing somecthing which the Father doeth not. Do



















42 What any comprehendeth, not God; man, a faint inep,

Serw. himself with that Light, and had felt that the eye of his mal

[521.11';.] could not yet be attempered to the light of God's wisks

T And because he had done this in ecstacy, hurried away fre

roub-  his bodily senses, and taken 'up into God, when he v

recalled in a manner from God to man, he said, I sid #

my ecstacy. For I saw in ecstacy I know not what, which |

could not long endure, and being restored to my mod

}mem- egtate?, and the manifold thoughts of mortal things from

the body which presseth down the soul, I said, what! [

cast away from the sight of Thine eyes. Thou art far abow

and I am far below. What then, brethren, shall we sty

God? For if thou hast been able to comprehend what the

wouldest say, itis not God; if thou hast been able to comp!

hend it, thou hast comprehended something elseinsteadof Gob

If thoun hast been able to comprehend Him as thou thinket,

by so thinking thou hast deceived thyself. This then isst

God, if thou hast comprehended it; but if it be God, the’

" hast not comprehended it. How therefore wouldest th
speak of that which thou canst not comprehend ?

17. Let us see then, if haply we cannot find something it

the creature whereby we may prove that some three things

:fr":i”' exhibited? separately whose operation is yet inseparable. Be

whither shall we go? To the heaven, to dispute of the s

and moon and stars? To the earth, to dispute of shrul

and trees, and animals which fill the earth? Or of

heaven and the earth itself, which contain all the thin

that are in heaven and earthi How long, O man, ¥

thou roam over the creation? Return unto thyself, see, co

sider, examine thine own self. Thou art searching amoi

the creatures for some three things which are separately e

hibited, whose operation is yet inseparable; if then thou t

searching for this among the creatures, search for it first

thine own self. For thou art not other than a creature. It

a resemblance thou art searching for. Wouldest thou sear

for it among the cattle? For of God it was thou wast speakir

when thou wast in search for this resemblance. Thou w

speaking of the Trinity of Majesty ineffable, and because th

‘cl‘:;f‘:'u didst fail in contemplating * the Divine Nature, and with t

divinis coming humility didst confess thine infirmity, thou didst co

down to human nature; there then pursue thine enqui


















48 Daysof theblessed remind to speakofthecoursesofblessednen.

Szan. Spirit; I do not say this; let men understand it how theywil |~

[,; ]1';.] I do not venture to say this. Let us reserve the greater trutls
“~ for those who are capable of them: but, infirm as I am mysR-

1 convey to the infirm only what is according to our powers. 1 I
do not say that these things are in any sort to be equalled with
the Holy Trinity, to be squared after an analogy; thatiss!
kind of exact rule of comparison. This I do not say. Bst
what do Isay? See. I have discovered in thee three things,
which are exhibited separately, whose operation is i
separable; and of these three, every single name is produced §
by the three together; yet does not this name belong to the
three, but to some one of the three. Believe then in the
Trinity, what thou canst not see, if in thyself thou ha
heard, and seen, and retained it. For what is in thine om
self thou canst know: but what is in Him Who made thee,
whatever it be, how canst thou know? And if thou shalt be
ever able, thou art not able yet. And even when thou shatt §
be able, wilt thou be able so to know God, as He knoweth
Himself? Let then this suffice you, beloved: I have said all
I could; I have made good my promise as ye required. As
to the rest which must be added, that your understanding
may make advancement, this seek from the Lord.

SERMON III. [LIII. Ben.]

On the words of the Gospel, Matt. chap. v. ¢ Blessed are the poor in spirit, &."
but especially on that, ¢ Blessed are the pure in beart, for they shall s
God.”

1. By the return of the commemoration of a holy virgin, §

* mervit who gave her testimony to Christ, and was found worthy' o

a testimony from Christ, who was put to death openly, and
crowned invisibly, I am reminded to speak to you, beloved,
on that exhortation which the Lord hath just now uttered out
of the Gospel *, assuring us that there are many sources of
blessed life, which there is not a man that does not wish for.
There is not a man surely can be found, who does not wish to
be blessed. But oh! ifas men desire the reward, so they would
not decline the work that leads to it! Who would not run
with all alacrity, were it told him, ¢ Thou shalt be blessed "
Let him then also give a glad and ready ear when it is said,

2 This portion of 8. Matthew is the Saints’ Day; the corresponding portion
Gospel during the whole Octave of All of S. Luke is read in the Comm. Plur.
Saints, as in our own Church on All Mart,







50 Godalone fulness; man to part with his fulmess,tobe filled

seru. For instance, the death of a son causes the father sorrow, md
(55, 5 the birth of a son joy. The one he has carried ot
his burial, the other he has brought into the world ; in the
former is occasion of sadness, in the latter of fear: and s
neither is there consolation. That therefore will be the
true consolation, wherein shall be given that which may ot
be lost, so that they may rejoice for their after consolatios,
! pere-  who mourn that they are in! exile now.
w;:,a 4. Let us come to the fourth work and its reward, Blessed
Matt. 5, are they that hunger and thirst after righteousness, for they
shall be filled. Dost thou desire to be filled? Whereby!
If the flesh long for fulness, after digestion thou wilt suflr
John 4, hunger again. So He saith, IWhosoever drinketh of this wale
shall thirst again. 1If the remedy which is applied tos
wound heal it, there is no more pain; but that which i
applied against hunger, food that is, is so applied as ©
give relief only for a little while. For when the fulness is :
past, hunger returns. This remedy of fulness is applied day .
by day, yet the wound of weakness is not healed. Letw
therefore hunger and thirst after righteousness, that we mey |
be filled with that righteousness after which we now hunger |
and thirst. For filled we shall be with that for which we .
hunger and thirst. Let our inner man then hunger and
J°h“ 6, thirst, for it hath its own proper meat and drink. I, saith
- He, am the Bread which camme down from heaven. Here s
P" 36, the bread of the hungry; long also for the drink of the '
Mutt 5, thirsty, For with Thee ts the well qf life.
7. 5. Mark what comes next: Blessed are the merciful, for
they shall obtain mercy. Do this, and so shall it be done ¥
thee ; deal so with others, that God may so deal with thee.
Forthou art at once in abundance and in want—in abundanct
of temporal things, in want of things eternal. The man whon
thou hearest is a beggar, and thou art thyself God’s beggar.
Petition is made to thee, and thou makest thy petition. As
thou hast decalt with thy petitioner, so shall God deal with
His. Thou art at once full and empty ; fill the empty with
thy fulness, that thy emptiness may be filled with the ful-
. ness of God.
M:tlt 6. Mark what comes next: Blessed are the pure in heart,
8. for they shall see God. This is the end of our love; an end

v.



Stght of God the especial gift to purity of heart. 51

whereby we are perfected, and not consumed. For there is Serm.
an end of food, and an end of a garment; of food when it [5132'3.]
is consumed by the eating; of a garment when it is perfected — _
in the weaving. Both the one and the other have an end;

but the one is an end of consumption, the other of per-
fection. Whatsoever we now do, whatsoever we now do well,
whatsoever we now strive for, or are in laudable sort eager

for, or blamelessly desire, when we come to the vision of
God, we shall require no more. For what need he seek for,
with whom God is present ? or what shall suffice him, whom
God sufficeth not? We wish to see God, we seek, we
kindle with desire to see Him. Who doth not? But mark
what is said: Blessed are the pure in heart, for they shall
see God. Provide thyself then with that whereby thou
mayest see Him. For (to speak after the flesh) how with
weak eyes desirest thou the rising of the sun? Let the eye

be sound, and that light will be a rejoicing, if it be not sound,

it will be but a torment. For it is not permitted with a heart
impure to see that which is seen only by the pure heart. Thou

wilt be repelled, driven back from it, and wilt not see it. For
Nessed are the pure in heart, for they shall see God. How

ofen already hath he enumerated the blessed, and the
canses of their blessedness, and their works and recom-
penses, their merits and rewards! But no where hath it been

nid, T/key shall sce God. Blessed are the poor in spirit, for

theirs 13 the kingdom of heaven. Blessed are the meek, for

they shall snkerit the earth. Blessed are they that mourn,

Jor they shall be comforted. Blessed are they that hunger

and thirst after righleousness, they shall be filled. Blessed

are the merciful, they shall obtain mercy. In none of these

hath it been said, They <kall sce God. When we come to

the pure in heart, there is the vision of God promised. And

pot without good cause ; for there,in the heart, are the eyes,

by which God is seen. Speaking of these eyes, the Apostle

Paul saith, The eyes ¢f your heart being enlightened. At Eph. 1,
present then these eyes are enlightened, as is suitable to their 1.
infirmity, by faith; hercafter as shall be suited to their
strength, they shall be enlightened by sight. For as long as2 Cor.s,
we are in the body we are absent from the Lord; For we 6. 7.
valk by faith, not by sight. Now as long as we are in this

E 2









serx. merciful ; the reward, that thou shalt obtasn mercy. Andw

111
[63. B.

ix.

taptaest €ach.  Humility qualifics! for the possession of the kingdos

54 All the beatitudes to be in all ; but God seen by purily.

| the precept is, that thou cleanse the heart; the reward, that
thou shalt see God.

9. But do not so conceive of these precepts and rewards,
as to think when thou dost hear, Blessed are the pure
heart, for they shall see God, that the poor in spirit, or the
meek, or they that mourn, or they who hunger and thint
after righteousness, or the merciful, will not see Him. Think
not of those that are pure in heart, that they only will se
Him, whilst the others will be excluded from the sight of
Him. For all these several characters are the self-same
persons. They shall all see ; but they shall not see in that
they are poor in spirit, or meek, or in that they mourn, sad
hunger and thirst after righteousness, or are merciful, bet
in that they are pure in heart. Just as if bodily works wesn
duly assigned to the several members of the body, and ome
were to say for example, Blessed are they who have feet,
for they shall walk; blessed are they that have hands, for they
shall work; blessed are they that have a voice, for they shal
cry aloud; blessed are they who have a mouth and tongue,
for they shall speak; blessed are they that have eyes, for they
shall see. Even so our Lord arranging in their order the
members as it were of the soul, hath taught what is proper ¥

of heaven; meckness qualifies for possessing the earth;
mourning for consolation; hunger and thirst after righteous-
ness for being filled ; mercy for the obtaining mercy ; a pur
heart for seeing God.

10. If then we desire to see God, whereby shall our eye be -
purified ? For who would not care for, and diligently seek the
means of purifying that eye whereby he may see Him Whom
he longeth after with an entire affection ? The Divine record

Actalb has expressly mentioned this when it says, purifying ther

2 spiri-
tali

hearts by faith. The faith of God then purifies the hear,
the pure heart secs God. But because this faith is some-
times so dcfined by men who dcceive themselves, as though
it were enough only to believe; (for some promise themselves
even the sight of God and the kingdom of heaven, who believe
and live evilly;) against these, the Apostle James, incensed
and indignant asit were with a holy ? charity, saith in his Epistle,






Szan. all that thou dost perisheth. For it is the province of faith |

11.
(63. B.]

xi.

2 Cor.

13, 2-4.

Xii.

1s. 66,
1.

56 Cast off forcibly all material thoughts in thinking on God. :

to believe, of charity to do. For if thou believest without lore,
thou dost not apply thyself to good works; or if thou dost,
it is as a servant, not as a son, through fear of punishment,
not through love of righteousness. ‘Therefore I say, that
faith purifieth the heart, which worketh by love.

12. And what does this faith effect at present? What does
it by so many testimonies of Scripture, by its manifold lessons,
its various and plentiful exhortations, but make us see now
through a glass darkly, and hereafter face to face. But
return not now in thought again to this thy bodily face. Think
only of the face of the heart. Force, compel, press thine :
heart to think of things divine. Whatsoever occurs to thy ! '
mind that is like to a body, throw it off from thee. Ifthon |
canst not yet say, “ It is this,” yet at least say, “ It is not this.”
For when wilt thou be able to say, “ This is God?” Not even
then, when thou shalt see Him; for what thou shalt then seeis |
incffable. Thus the Apostle says, that he was caught up inb |
the third heaven, and heard ineffable words. If the words are
incffable, what is He Whose words they are 7 Therefore &
thou dost think of God, perchance there is presented to thee
the idea of some human figure of marvellous and exceeding
greatness, and thou hast set it before the eyes of thy mind s
something very great, and grand, and of vast extension. Stil
somewhere thou hast set bounds to it. If thou hast, it is not
God. But if thou hast not set bounds to it, where can the face
be? Thou art fancying to thyself some huge body, and i
order to distinguish the members in it, thou must needs set
bounds to it. For in no other way but by sectting bounds to this
large body, canst thou distinguish the members. But whatart
thou about, O foolish and carnal imagination! Thou hast
made a large bulky body, and so much the larger, as thou
hast thought the more to honour God. Another adds one
cubit to it, and makes it greater than before.

13. But “ I have read,” you will say. What hast thou read,
who hast understood nothing? Yet tell me, what hast thou
read? Let us not thrust back the babe in understanding
with his play. Tell me, what hast thou rcad? Heaven is My
thyone, and the earth is My footstool. 1 hear thee; I have
rcad it also: but it may be that thon thinkest thyself to have







58 Breadth, length, depth,and height, in Christ's indwelling;

Seny. they are reminded to “ 1t up their hearts*,” and when they are
[5:1; ']',.] soreminded, they answer, ¢ that they lift themup:” nor invsin
Col.3, is it said, If ye then be risen with Christ, seek those things
1L.2.  which are above, where Christ silteth on the right hand ¢ -
God. Set your affections on things above, not on things on the
earth. In so far therefore as they have their conversation
there, they do bear God, and they are heaven; because they
are the seat of God; and when they declare the words of God,
Ps.19,1. The heavens declare the glory ¢f God,

xiv.  15. Return then with me to the face of the heart, asd
make il ready. That to which God speaketh is within. The
cars, and eyes, and all the rest of the visible members, are
either the dwelling place or the instrument of some thing

Vinterim Within. It is the inner man where Christ doth dwell, now'
by faith, and hereafter He will dwellinit, by the presence of His
Ephes. Divinity, when we shall have known wkhat is the length, and
grc."' breadth, and depth, and height; when we shall have knowm
also the love of Christ that surpasseth knowledge, that we
may be filled with all the fulness ¢f God. Now then if
thou wouldest enter into the meaning of these words, summon
24 tibi all thy powers® to comprehend the breadth, and length, and
intellee- ojrht, and depth. Wander not in the imagination of the

tus hi
non dis- thoughts through the spaces of the world, and the yet com-

ﬂ]i:sza prehensible extent of this so vast a body. Look for what

tecom- T am speaking of in thine own self. The breadth isin

prehen- M .

dere  good works; the length is in long-suffering and perse
verance in well-doing; the Zeight is in the expectation of
rewards above, for which height’s sake thou art bidden “ ¥
lift up thy heart.” Do well, and persevere in well-doing
because of God’s reward. Ksteem earthly things as uothing
lest, when this earth shall be smitten with any scourge of thss
wise One, thou say that thou hast worshipped God in vain,
hast done good works in vain, hast persevered in good works
in vain. For by doing good works thou hadst as it were the
breadth, by persevering in thein thou hadst as it were the
length; but by sceking ecarthly things thou hast not had the
height.  Now observe the depth; it is the grace of God in

Rom. the secret dispensation of His will.  For who hath known the
11, 84.

b In the Communion Oflice.






60 Commands wh.seem contradicloryobeyed by y* right minded. |-~

szau. For by this is the heart .purified; for that in it is that fnli
[é,uB which worketh by love. Hence, Blessed are the pureis k

= =" heart, for they shall see God.

SERMON 1V. [LIV. Bex.]

On that that is written in the Gospel, Matt. v. « Let your light so shim

before men, that they may see your good works, aud glorify your Fathe
Which is in heaven:” and contrariwise, chap. vi. ¢ Take heed thatye &
not your righteousness before men to be seen of them.”

i 1. It is wont to perplex many persons, Dearly beloved, that
our Lord Jesus Christ in His Evangelical Sermon, after He
Matt. 5, had first said, Let your light so shine before men, that they
16 may see your good works, and glorify your Father Which is
Matt.6,in heaven ; said afterwards, Tuke heed that ye do mot your
ll:iusﬁ_ righteousness® before men to be seen of them. For so the mind
%‘“';‘ of him who is weak in understanding is disturbed, as desiroas
to obey both precepts, and distracted by diverse, and contn-
dictory commandments. For a man can as little obey but one
master, if he give contradictory orders, as he can serve two
Matt.6, masters, which the Saviour I{imself hath testified in the same
2. Scrmon to be impossible. What then must the mind that is
in this hesitation do, when it thinks that it cannot, and yet is
afraid not to obey? For if he set his good works in the light
to be seen of men, that he may fulfil the command, Let
your light so shine before men, that they may see your good
works, and glorify your Father Which is in heaven ; he will -

think himself involved in guilt because he has done contrary

to the other precept which says, Take heed that ye do not

your righteousness bgfore men lo be seen ¢f them. And again,

if fearing and avoiding this, he conceal his good works, he

will think that he is not obeying Him Who commands, saying,

Let your light shine before men, that they may see your good
works.
ii. 2. But he who is of a right understanding, fulfils both,
and will obey in both the Universal Lord of all, who would

not condemn the slothful servant, if he commanded those







SERM.

[J_vf,.] see your good works ; but there was immediately subjonsd

iii.

Phil. 3,
8.9,

2 Cor.
5,21,

Rom.
10, 3.

62 The righteous do righleousness for God, account it Geds; §*

the words, Let your light so shine before men, that theynsy ¥

why this was to be done; that they may glorify your Felbe [
which is in heaven; that when a man who does gool
works is seen of men, he may have only the intention of e
good work in his own conscience, but may have no intenis §
of being known, save for the praise of God, for their advantsg
sake to whom he is thus made koown; for to them U8
advantage comes, that God Who has given this power to ms#
begins to be well-pleasing to them; and so they domt~
despair, but that the same power might be vouchsafed b
themselves also if they would. And so He did not conclude
the other precept, Tuke heed that ye do not your righteousnes
before men, otherwise than in the words, fo be seen of them;
nor did He add in this case, that they may glorify your Father
which ts in heaven, but rather, otherwise ye have no reward
of your Father which is in hearen. For by this He shewsw
that they who are such, as He will not have His faithful oe:
to be, seek a reward in this very thing, that they are seet
of men—that it is in this they place their good—in thi
that they delight the vaunity of their heart—in this is thei
emptiness, and inflation, their swelling, and wasting away
For why was it not sufficient to say, Take heed that ye do m
your righteousness before men, but that he added, that ye me
be seen of them, except because there are some who do thet
righteousness before men ; not that they may be seen of then
but that the works themselves may be seen; and the Fathe
which is in heaven, who hath vouchsafed to endow with thex
gifts the ungodly whom He had justified, may be glorified?

4. They who are such, neither do they account their righ
teousness as their own, but His, by the faith of Whom the)
live, (whence also the Apostle says, That I may win Chrisl
and be found in Him, not having mine own righteousmes
which is of the law, but that which is of the faith of Chris
the righteousness which is of God by faith ; and in anothe
place, That we may be the righteousness of God ¢n Hin
Whence also he finds fault with the Jews in these word
Being tgnorant of God's righteousness, and wishing
establish their own righleousness, they have not submilt
themselves to the righteousness of God.) Whosoever the



and soseek not men’spraise for yoodinthem,asnot their ouwn 63

wish their good works to be so seen of men, that He may be Sern.
glorified from whom they have received those things which [527i3.]
are seen in them, and that thereby those very persons who

see them, may through the dutifulness! of faith be provoked 1 pietate
to imitate the good, their light shines truly before men,
because there beams forth from them the light of charity;
their’s is no mere empty fume of pride; and in the very act

they take precautions, that they do not their righteousness
before men to be seen of them, in that they do not reckon

that righteousness as their own, nor do they therefore do it

that they may be seen; but that He may be made known,

Who is praised in them that are justified, that so He may
bring to pass in him that praises that which is praised in
others, that is, that He may make him that praises to be
himself the object of praise. Observe the Apostle too, how

that when he had said, Please all men in all things, as I also1 Cor.
please all men in all things; he did not stop there, as if he !% 3%
bad placed in that, namely, the pleasing men, the end of his
intention; for else he would have said falsely, I/ 1 yet pleased

men, I should not be the servant of Christ; but he subjoined
immediately why it was that he pleased men; Not seeking, ibid.
saith he, mine own profit, but the profit of many, that

they may be suved. So he at once did not please men for

his own profit, lest he should not be the servant of Christ ;

and he did please mep for their salvation’s sake, that he
might be a faithful Minister of Christ; because for him his

own conscience in the sight of God was enough, and from

him there shined forth in the sight of men something which

they might imitate.

SERMON V. [LV. Bex.]

On the words of the Gospel, Matt. v. ¢ Whosoever shall say to his brother,
Thou fool, shall be in danger of hell fire.”

1. The section of the Holy Gospel which we just now i.
beard when it was read, must have sorely alarmed us, if we
have faith; but those who have not faith, it alarmed not. And
becaase it does not alarm them, they are minded to continue
in their false security, as knowing not how to divide and



64 Aweof God seeks to God,that He may subdue us to Him. §

serm. distinguish the proper times of security and fear. Let him §'

(56, b then who is leading now that life which has an esd

T fear, that in that life which is without end, he may hwe

Matt. 5,security. Therefore were we alarmed. For who would nat
fear Him Who speaketh the truth, and saith, Whosoeser
shall say to his brother, Thou fool, shall be in danger of kel

James fire. Yet the tongue can no man tame. Man tames the

38 wild beast, yet he tames not his tongue; he tames the lion,
yet he bridles not his own speech; he tames all else, yet be
tames not himself; he tames what he was afraid of, ssd
what he ought to be afraid of, in order that he may tame
himself, that he does not fear. But how is this? Itisa
true sentence, and came forth from an oracle of truth, But
the tongue can no man lame.

ii. 2. What shall we do then, my brethren? 1 see thatIam
speaking indeed to a large assembly, yet, seeing that we are
onein Christ,let us take counsel asit were insecret. No stranger

linunum heareth us, we are all one, because we are all united in one'.
What shall we do then? Whosoever saith to his brother, Thos
Jool, shall be in danger of hell fire: But the tongue canm .

Ps.89,1. man tame. Shall all men go into hell fire? God forbid! Lord,

98_t' E. Thouw art our refuge from generation to generation : Thy wrath

P-'.)lss isjust: Thou sendestnoman intohellunjustly. Whither shalll

7. ' gofrom Thy Spirit? and whither shall I flee from Thee, butlo |
Thee? Let us then understand, Dearly beloved, that if no msn |
can tame the tongue, we must have recourse to God, that He
may tame it. For if thou shouldest wish to tame it, thou canst
not, because thou art a man. The tongue can no man tame.
Observe alike instance to this in the case of those beasts which
we do tame. The horse does not tame himself, the camel does
not tame himself; the elephant does not tame himself; the
viper does not tame himself; the lion does not tame himself;
and so also man does not tame himself. But that the horse,
and ox, and camel, and elephant, and lion, and viper, may be -
tamed, man is sought for. Therefore let God be sought to,
that man may be tamed.

iii. 8. Therefore, O Lord, art Thou become our refuge. To
Thee do we betake ourselves, and with Thy help it will be well
with us. For ill is it with us by ourselves. Because we have
left Thee, Thou hast left us to ourselves. Be we then found







G6  Blessedness of chastisement, misery of its absence.

Seru. thou wilt need no more His taming hand, but only to be§:
[Mv B.) Possessed by His exceeding' mercy. * For God will thea
ipissi- all in all; neither will there be any unhappiness to exerm ¥’
T¢or. 1S but happiness alone to feed us. Our God will be i ¥
15, 28. self our Shepherd; our God will be Himself our Cop;§-
TPt our God will be Himself our glory; our God wil hg:
Himself our wealth, What multiplicity of things swere

thou seekest here, He alone will be Himself all these thing}*

to thee. :

v. 5. Unto this hope is man tamed, and shall his Tamer tha}‘
be deemed intolerable ? Unto this hope is man tamed, md§

shall he murmur against his beneficent Tamer, if he chane

to use the scourge? Ye have heard the exhortation of the

Heb 12, Apostle, If ye are without chastening, ye are bastards,amd
n,,d 7, not sons; for what son is he whom the father chasteneld
9. " not? Furthermore, he says, we have had fathers of ow
Sesh which corrected us, and we gave them reverence; shl

we not much rather be sin subjection to the Father of spirils,’

and live? For what could thy father do for thee, that be:
corrected and chastised thee, brought out the scom-gemd.

beat thee? Could he make thee live for ever? What be
could not do for himself, how should he do for thee! Fot

some paltry sum of money which he had gathered togethet

by usury and travail, did he discipline thee by the scourge

that the fruit of his labour when left to thee might not be.
squandcred by thy evil living. Yes, he beats his son, as fearing’

lest his labours should be lost; forasmuch as he left to thes

what he could neither retain here, or carry away. For he dil

not leave thee any thing here which could be his own; be

went off, that so thou mightest come on. But thy God, thy
Redeemer, thy Tamer, thy Chastiser, thy Father, instrocteth

thee. To what end? That thou mayest receive an inheritance,

when thou shalt not have to carry thy father to his grav

but shalt have thy Father Himself for thine inheritance
Unto this hope art thou instructed, and dost thou murmuri

and if any sad chance befall thee, dost thou (it may be)
blaspheme ¢! Whither wilt thou go from His Spirit? But

now He letteth thec alone, and doth not scourge thee;

or He abandonecth thee in thy blaspheming; shalt thou

not experience His judgment? Is it not better that He







68 The Creed teaches to Whom, the Lord’s Prayer,whal to pray.

Serx. saved. Moreover, because the Jews, even those who believed
(50, 57in Christ, grudged the Gospel to the Gentiles, and said tha
T the Gospel ought not be preached to them who were no
circumcised ; because against these the Apostle Paul allege
Rom.10, this testimony, And it shall be, that whosoever shall call upn
18.& the Name of the Lord, shall be saved ; he immediately sub
joined, to convince those who were unwilling that the Gospe
should be preached to the Gentiles, the words, But Aot shel
they call upon Him,in Whom they have not believed ? orkm
shall they believe in Him of Whom they have not heard? o
how shall they hear without a preacher? or how shall they
preach excepl they be sent? Because then he said, how shal
they call upon Him in Whom they have not believed ? ye haw
not first learnt the Lord’s Prayer, and after that the Creed;
but first the Creed, where ye might know what to believe
and afterwards the Prayer, where ye might know Whom t
call upon. The Creed then has respect to the faith, tht
Lord’s Prayer to prayer; because it is he who believeth, tha
is heard when he calleth.
il 2. But many ask for what they ought not to ask, ndo
knowing what is expedient for them. Two things therefor
must he that prays beware of; that he ask not what b
ought not; and that he ask not from whom he ough
ldemo- not. From the devil, from idols, from evil spirits’
mibus:  hust nothing be asked. From the Lord our God Jesu
Christ, God the Father of Prophets, and Apostles, ant
Martyrs, from the Father of our Lord Jesus Christ, from Goi
Who made heaven and earth, the sea,and all things in them,
from Him must we ask whatsoever we have to ask. Bu
we must beware that we ask not of Him that which we
ought not to ask. If because we ought to ask for life, thot
ask it of dumb and deaf idols, what doth it profit thee? &
if from God the Father, Who is in heaven, thou dost wish fo
the death of thine ¢nemies, what doth it profit thee? Has
thou not heard or read in the Psalm, in which the damnabl
end of the traitor Judas is foretold, how the prophec
Ps. 109, spake of him, Let his prayer be turned into sin? If the
thou risest up, and prayest for evil on thine enemies, thy pray
will be turned into sin.
iii. 3. You have read in the Holy Psalms, how that he wt









Prayingfor Name,kingdom, Willof God,we pray forourselves.71

thescorld. Lo here is the kingdom whereof we say, Thy king- SRBIH
dom come. We pray that it may come ¢n us; we pray that [se. [66. B.]
we may be found in #¢. For come it certainly will; but what

will it profit thee, if it shall find thee at the left hand?
Therefore, here again it is for thine own self that thou wishest

well; for thyself thou prayest. This it is that thou dost long

for ; this desire in thy prayer, that thou mayest so live, that

thou mayest have a part in the kingdom of God, which is to

be given to all saints. Therefore when thou dost say, Thy
kingdomn come, thou dost pray for thyself, that thou mayest

hive well. Let us have part in Thy kingdom : let that come

even to us, which is to come to Thy saints and righteous

ones.

7. Thy will be done. What! if thou say not this, will not v,
God do His will? Remember what thou hast repeated in ver- 10-
the Creed, I believe in God the Futher Almighty. If He be
Almighty, why prayest thou that His will may be done?

What is this then, Thy will be done? May it be done in me,
that I may not resist Thy will. Therefore here again it is for
thyself thou prayest, and not for God. For the will of God
will be done ¢n thee, though it be not done by thee. For both in
them to whom He shall say, Come, ye blessed of My Falher, Mat. 25,
receive the kingdom prepared for you from the beginning of the®*
world ; shall the will of God be done, that the saints and righ-
teous may receive the kingdom; and in them to whom He shall
say, Depart ye into everlasting fire, prepared for the devil and ivid. 41.
his angels, shall the will of God be done, that the wicked may
be condemned to everlasting fire. That His will may be done
by thee is another thing. It is not then without a cause, but
that it may be well with thee, that thou dost pray that His will
may be done in thee. But whether it be well or ill with thee,
it will still be done in thee: but O that it may be done by
thee also. Why do I say then, Thy will be done in heaven
and in earth, and do not say, Thy will be done by heaven and
earth? Because what is done by thee, He Himself docth in
thee. Never is any thing done by thee which He Himself
doeth not in thee. Sometimes, indced, He doeth in thee what
is not done by thee; but never is any thing done by thee, if
He do it not in thee.
8. But what is in heaven and in earth, or, as in heaven sa









14 Daily infirmities remedied by the Lord's prayer ard alms.

Sery. Tt is necessary for us who are even now labourers in the
(6. I{;,] vineyard.—it is our food, not our hire. For he that hires the
" labourer into the vineyard owes him two things; food, that
he faint not, and his hire, wherewith he may rejoice. Our
daily food then in this earth is the word of God, which is
dealt out always in the Churches: our hire after labour
is called eternal life. Again, if by this our daily bread thou
understand what the faithful ® receive, what ye shall receive,
when ye have been baptized, it is with good reason that we
ask and say, Give us this day our daily bread; that we may
live in such sort, as that we be not separated from the
Holy Altar.
vii. 11, And forgive us our debts, as we forgive our debtors.
ver. 12. Touching this petition again we need no explanation, thatit
is for ourselves that we pray. For we beg that our debts may
be forgivenus.  For debtors are we, not in money, but in sins.
Thou art saying perchance at this moment, And you too.
We answer, Yes, we too. 'What, ye Holy Bishops, are ye |
!domine debtors? Yes, we are debtors too. What you! My Lord’. |
Be it far from thee, do not thyself this wrong. I do myself
1 John no wrong, but I say the truth; we are debtors: If we say ve
L8 have no sin, we decetve ourselves, and the truth is not in w.
We have been baptized, and yet are we debtors. Not that
any thing then remained, which was not remitted to us in
Baptisin, but because in our lives we are contracting ever
what nceds daily forgiveness. They who are baptized, and
3 2scen- forthwith depart out of thislife, come up from the font* withoat
any debt; without any dcbt they leave the world. But they
who are baptized and arc still kept in this life, contract
defilements by reason of their mortal frailty, by which though
the ship be not sunk, yet have they need of recourse to the
pump. For otherwise by little and little will that enter in by
which the whole ship will be sunk. And to offer this prayer,
is to have recourse to the pump. But we ought not only %
pray, but to do alms also, because when the pump is used t0

m S. Augustine throughout these Ser- seems to be used in our Church Cate-
mons,asweseeinotherpartxofhisworks, chizm, ¢ The Body and Blood of Chrift
speaks with great reserve of the Holy which are verily and indeed taken and
Eucharist. as before those who were received by the faithful in the Lords
wome of them unbaptized: fideles was Supper,” ~This reserve of the ascient
the title of the baptized, Sermo 113, 2. Church in itself implies the high doe-
¢“fidelibus dico eis quibus Christo Corpus  trine of the H. Eucharist; modern views
erogamus dico;” and in this sense it have nothing to reserve.












78 Use high prayers, and pray to act thereafter.

Sery. his nature. So let thy prayer be against the malice of thine
[5(‘;[;,.] enemy, that it may die, and he may live. For if thine
~ enemy were dead, thou hast lost it might seem an enemy, yet

xi.

xii.

hast thou not found a friend. But if his malice die, thoa
hast at once lost an enemy and found a friend.

15. But still ye are saying, Who can do, who has ever done
this? May God bring it to effect in your hearts! I knowas
well as you, there are but few who do it; great men are they
and spiritual who do so. Are all the faithful in the Church
who approach the altar, and take the Body and Blood of
Christ, are they all such? And yet they all say, Forgive us our
debts, as we also forgive our debtors. What, if God should
answer them, “ Why do ye ask me to do what I have promised,
when ye do not what I have commanded?” What havel
promised? 70 forgive your debls. What have I commanded?
That ye also forgive your debtors. How can ye do this,
if ye do not love your enemies? What then must we do,
brethren? Is the flock of Christ reduced to such a scanty
number? If they only ought to say, Forgive us our debts,
as we also forgive our debtors, who love their enemies; Iknow
not what to do, I know not what to say. For must T say to
you, If ye do not love your enemies, do not pray; I dare not
say so; yea, pray rather that ye may love them. But must I
say to you, If ye do not love your enemies, say not in the
Lord’s Prayer, Forgive us our debts, as we also forgive owr
debtors? Suppose that I were to say, Do not use these words.
If ye do not, your debts are not forgiven; and if ye do use
them, and do not act thereafter, they are not forgiven. In
order therefore that they may be forgiven, ye must both use
the prayer, and do thereafter.

16. I see some ground on which 1 may comfort not some
few only, but the multitude of Christians; and I know that

Luke 6, ye are longing to hear it. Christ hath said, Forgive, thel

37.

ye may be forgiven. And what do ye say in the Prayer
which we have now becn discussing? Forgive us our debts,a
we also forgive our debtors. So, Lord, forgive, as we forgive.
This thou sayest, O Father,Which art in heaven,so forgive our
debls, as we also forgive our debtors. For this ye ought to do,
and if ye do it not, ye will perish. When your enemy asks
pardon, at once forgive him. And is this much for you to do?
Though it were much for thec to love thine enemy when












82 “ Qur Father” teaches that wce are sors through the Som.

Ssnu times when they have gotten one, or two, or three children,
[57 B]fear to give birth to any more, lest they reduce the rest to
~ beggary. But because the inheritance which He promiseth =
is such as many may possess, and no one be straitened;
therefore hath He called into His brotherhood the peoples of
the nations; and the Only Son hath numberless brethren; who
say, Our Father, Which art in heaven. So said they who
have been before us; and so shall say those who will come

after us. See how many brethren the Only Son hath in Hs |

grace, sharing IHis inheritance with those for whom He
suffered death. We had a father and mother on earth, that
we might be born to labours and to death: but we have
found other parents, God our Father, and the Church our
iii. Mother, by whom we arc born unto life eternal. Let us
then consider, beloved, Whose children we have begun to
be; and let us live so as becomes those who have sucha
Father. See, how that our Creator hath condescended to be
our Father!
8. We have hcard Whom we ought to call upon, and with
what hope of an eternal inheritance we have begun to havea

Father in heaven; lct us now hear what we must ask of Him.

Of such a Father what shall we ask? Do we not ask rain of

Him, to-day, and yesterday, and the day before? Thisisno :

great thing to havg.asked of such a Father, and yet ye see with

what si ghmgs, and with what great desire we ask for rain, when !
death is feared, when that is* feared which none can escape. '
For sooner or later every man must die, and we groan, and
pray, and travail in pain, and cry to God, that we may dies '

little later. How much more ought we to cry to Him, that
we may come to that place where we shall never die!

iv. 4. Therefore is it said, Hallowed be Thy Name. Thiswe

also ask of Him that His Name may be hallowed in us; for
Holy isit always. And how is His Namehallowed in us,except
while it makes us holy. For once we were not holy, and we
are made holy by His Name; but He is always Holy, and His
Name always Holy. It is for ourselves, not for God, that we
pray. Kor we do not wish well to God, to Whom no ill can
ever happen. But we wish what is good for ourselves, that
His IHoly Name may be hallowed, that that which is always
Holy, may be hallowed in us.






84 Manifold contrusts of Hearen and earth; all included.

s:u offend Thee not, so may we also not offend Thee. Agin,
157 B]how is Thy will be done, as in heaven, so in earth, under-

~ stood? All the holy Patriarchs, all the Prophets, all the
Apostles, all the spiritual are as it were God’s heaven; and
we in comparison of them are earth. Thy witll be done,as in
heaven, 80 in earth; asin them, so in us also. Again, Thy
will be done, as in hearen, so in earth; the Church of God
is heaven, His enemies are earth. So we wish well for owr |
enemies, that they too may believe and become Christians, -
and so the will of God be done, as in heaven, so also in
carth. Again, Thy will be done, as in heaven, so in earlh.
Our spirit is heaven, and the flesh earth. As our spirit is
rencwed by believing, so may our flesh be renewed by rising
again; and tke will of God be done, as in heaven, so in earth.
Again, our mind whercby we see truth, and delight in this .

Rom 7, truth, is heaven; as, I delight in the law of God, after the

vil.

ver. 11.

* tnward man. What is the carth? I see another law is
my members, warring against the law ¢of my mind? When
this strife shall have passed away, and a full concord brought
about of the flesh and spirit, the will of God will be done as
in heaven, so also in earth. When we repeat this petition, let
us think of all these things, and ask them all of the Father.
Now all these things which we have mentioned, these three
petitions, beloved, have respect to the life eternal. For if the
Name of our God is sanctified in us, it will be for eternity. If
His kingdom come, where we shall live for ever, it will be
for eternity. If His will be done as in heaven, so in earth, in
all the ways which I have explained, it will be for eternity.
7. There remain now the petitions for this life of our
pilgrimage ; therefore follows, Give us this day our daily
bread. Give us eternal things, give us things temporal. Thou
hast promised a kingdom, deny us not the means of subsist-
ence. Thou wilt give everlasting glory with Thyself hereafter,
give us in this earth temporal support. Therefore is it day
by day, and to-day, that is, in this present time. For when
this life shall have passed away, shall we ask for daily bresd
then? For then it will not be called, day by day, but to-day.
Now it is called, day by day, when one day passes away,
and another day succeeds. Will it be called, day by day,
when there will be one eternal day? This petition for daily







86 ¢ Temptation™ nol irial, but deceit of the heart and Salas.

s:n about to enter in to receive a plenary and entire remission of

[57 B jyour debts, do ye above all things see that ye have nothingin

" your hearts against any other, 50 as to come forth from Baptism

secure, as it were free and discharged of all debts, and thes

begin to purpose to avenge yourselves on your enemies, who

in time past have done you wrong. Forgive, as ye are for-

given. God can do no one wrong, and yet He forgiveth

Who oweth nothing. How then ought he to forgive, who

is himself forgiven, when He forgiveth all, Who oweth
nothing that can be forgiven Him?

ix. 9. Lead us not inlo lemplation, but deliver us from ewl.

v-13. Will this again be necessary in the life to come? Lead v

nol into temptation, will not be said, except where there can

Job 7, be temptation. We read in the book of holy Job, Is nol

:‘:ep" the life of man upon earth a temptation? What then do we

eneio  pray for? Hear what. The Apostle James saith, Let no mas

1*1s* say when he is tempted, I am tempted of God. He spoke of

those evil temptations, whereby men are deceived, and brought

under the yoke of the devil. This is the kind of temptation

he spoke of. For there is another sort of temptation which is

called a proving; of this kind of temptation it is written,

Deut. The Lord your God tempteth ( proveth) you to know whether

13 3. ye love Him. What means ““to know ! “ To make you know,”

for He knoweth already. With that kind of temptation:

whereby we are deccived and seduced, God tempteth no

man. But undoubtedly in His deep and hidden judgment

He abandons some. And when He hath abandoned them, the

tempter finds his opportunity. For he finds in him no resist-

ance against his power, but forthwith presents himself to him

as his possessor, if God abandon him. Therefore that He may

not abandon us, do we say, Lead us not into temptation. For

i'ﬁ:eiob every one is tempted, says the same Apostle James, when b

is drawn away of his own lust and enticed. Then lust, whes

it hath conceived, bringeth forth sin; and sin, when it i

JSinished, bringeth forth death. What then has he hereby

taught us? To fight against our lusts. For ye are about t

put away your sins in Holy Baptism; but lusts will still

remain, wherewith ye must fight after that ye are regenerate.

Fora conflict with your own selves still remains. Let no enemy

from without be feared: conquer thine own self, and the
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S‘;ﬁl- stood me. Give me your attention, that ye may understand.
[57. B.] Suppose, avarice tempts a man, and he is conquered in any

single temptation, (for sometimes even a good wrestler and '

! vulne- fighter may get roughly handled:) avarice then has gotthe :

ratur

better of a man, good wrestler though he be, and he has dons
some avaricious act. Or there has been a passing lust; it has
not brought the man to fornication, nor reached unto
adultery, for when this does take place, the man must at alt

;g"-t 5,events be kept back from the criminal act. But he hath

Xii.

seen a woman to lust qfter her: he has let his thoughts
dwell on her with more pleasure than was right; he has
admitted the attack; excellent combatant though he be, he has
been wounded, but he has not consented to it; he has beaten
back the motion of his lust, has chastised it with the bitterness
of grief, he has beaten it back; and has prevailed. Sdll in
the very fact that he had slipped, has he ground for saying,
Forgive us our debts. And so of all other temptations, it isa
hard matter that in them all there should not be occasion for
saying, Forgive us our debts. What then is that frightful
temptation which I have mentioned, that grievous, that tre-
mendous temptation, which must be avoided with all our
strength, with all our resolution; what is it? When we go
about to avenge ourselves. Anger is kindled, and the man
burns to be avenged. O frightful temptation! Thou art losing
that, whereby thou hadst to attain pardon for other faults. If
thou hadst committed any sin as to other senses, and other
lusts, hence mightest thou have had thy cure, in that thou
mightest say, Forgive us our debts, as we also forgive owr
debtors. But whoso instigateth thee to take vengeance, will
lose for thee the power thou hadst to say, As we also forgive
our debtors. When that power is lost, all sins will be
retained ; nothing at all is remitted.

12. Our Lord and Master, and Saviour, knowing this dan-
gerous temptation in this life, when He taught us six or seven
petitions in this Prayer, took none of them for Himself to
treat of, and to commend to us with greater earnestness, than
this one. Have we not said, Our Father, Which arl i»
heaven ; and the rest which follows? Why after the con-
clusion of the Prayer, did He not enlarge upon it to us,
either as to what He had laid down in the beginning, or
concluded with at the end, or placed in the middle? For
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Szru. have been found gold, and have not been forsaken by God.
o7, 5. They would have perished with hunger, if the daily inward
bread were to leave their heart. After this let us chiefly
2‘“‘- 5,hunger. For, Blessed are they who hunger and Lhirst after
) righteousness, for they shall be filled. But He can in mercy
Ps. 103, look upon our infirmity, and see us, as it is said, Remember
}:;,33’ *that we are dust. He Who from the dust made and quick-
V.)  ened man, for that His work of clay’s sake, gave His Ouly
Son to death. Who can explain, Who can worthily so much

as conceive, how much He loveth us?

SERMON VIII. [LVIIL BEen.]

Again on the Lord’s Prayer, Matt. vi. To the Competentes.

i. 1. You have just repeated the Creed, where in brief sum-
mary is contained the Faith. I have already before now told
Rom. you what the Apostle Paul says, How shall they call on Him
10,14 ¢n Whom they have not believed ¢ Because then you have
both heard, and learnt, and repeated how you must believe
in God ; hear to-day how He must be called upon. The Son
Himself, as you heard when the Gospel was read, taught His
disciples and His faithful ones this Prayer. Good hope have
tjuris- We of obtaining our cause, when such an Advocate! hath
Peritys gictated our suit. The Assessor of the Father, as you have
confessed, Who sitteth on the right hand of the Father; He
is our Advocate Who is to be our Judge. For from thence will
He come to judge the quick and dead. Learn then this
Prayer also which you will have to repeat in eight days time.
But whosoever of you have not repeated the Creed well, have
yet time enough, let them learn it; because on the Sabbath
day* in the hearing of all who shall be present, you will have
to repeat it: on the last® Sabbath day, when you will be to
bc baptized. But in eight days from to-day will you have

to repeat this Prayer, which you have heard to-day.
i, 2. Of which the first clause is, Qur Father, Which art in
Matt. 6, heaven. We have found then a Father in heaven; let us take
) good heed how we live on earth. For he who hath found such
a Father, ought so to live that he may be worthy to come to
his inheritance. But we say all in common, Our Father.

s Easter Eve. b i, e. in Lent.
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8xru. is described by the Apostle, for the flesh lusteth against the
[,X,Ih ]apznl and the spirit against the flesh. When the Spirt
Gal. 5, lusteth against the flesh, His will is even now done in heaven;
7. when the flesh lusteth not against the spirit, His will is now
doncin earth. There will be harmony complete when He will;
be then the contest now, that there may be victory hereafter.
Thus again, Thy will be done as in heaven, so in earth, may
be well understood, by making keaven to be the Church,
cportnt because it is the throne! of God; and earth the unbelievers,
19.8et. to whom it is said, Earth thou art, and unto earth shalt thow
go. 'When therefore we pray for our encmies, for the enemies
of the Church, the enemies of the Christian name, we pray
that His will may be done as in keaven, so in earth, thatis,
as in Thy faithful ones, so in Thy blasphemers also, that they
all may become Aeaven.
iv. 5. There follows next, Give us this day our daily bread.
ver.11. Jt may be understood simply that we pour forth this
prayer for daily sustenance, that we may have abundance; or
if not that, that we may have no want. Now he said daily,
Heb. 3, for as long as it is called fo-day. Daily we live, and daily
3. rige, and are daily fed, and daily hunger. May He then
give us daily bread. Why did He not say covering too, for
the support of our life is in meat and drink, our covering in
raiment and lodging. Man should desire nothing more than
1Tim.6, these. Forasmuch as the Apostle saith, We brought nothing
Z 8. dnlo this world, neither can we carry any thing out: having
mmmm JSood and covering, let us be therewith content. Perish covet-
esrér- ousness, and nature is rich. Therefore if this prayer have
antded ) . .
reference to our daily sustenance, since this is a good under-
standing of the words, Give us this day our daily bread; let
us not marvel, if under the name of bread other necessary
things are also understood. As when Joseph invited his
Gen.43, brethren, These men, saith he, will eat bread with me to-day.
16.Sept- \WWhy, were they to cat bread only? No,but in the mention of
bread only, all the rest was understood. So when we pray
for daily bread, we ask for whatever is necessary for us in
earth for our bodies’ sake. But what saith the Lord Jesus!?
Matt. 6, Seek ye first the kingdom of God and His righteousness, and
. all these things shall be added unto you. Again, thisisa
very good sensc of, Give us this day our daily bread,
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Serx. is last he either say not, or say deceitfully, the other which
[52“31] is first he says in vain. We say to you then especially who
are approaching to Holy Baptism, from your hearts forgive
every thing. And ye faithful, who taking advantage of this
occasion are listening to this prayer, and our exposition of
it, do ye wholly and from your hearts forgive whatsoever yo
have against any. Forgive it there where God seeth. For
sometimes a man remitteth with the mouth, and in the heart
retaincth ; he remitteth with the mouth for men’s sake, and re-
taineth in the heart, as not fearing the eyes of God. But do
ye remit entirely. Whatever ye have retained up to these
Ephes. holy days®, in these holy days at least remit. The sun ought
4:36. ot to go down upon your wrath, yet many suns have passed.
Let then your wrath at length pass away also, now that we are
celebrating the days of the great Sun, of that Sun of which
Mal. 4, Scripture saith, Unto you shall the Sun of righteousness arise
3. with healing in His wings. What is, in His wings?® In His
Ps.17,8. protection. Whence it is said in the Psalms, Keep me under
the shadow of Thy wings. But as to others who in the day
of judgment shall repent, but all too late, and who shall
mourn, yet unavailingly, it hath been foretold by Wisdom
what they shall then say as they repent and groan for
Wisd. 5, anguish of spirit, What hath pride profited us, or what
3.&o. good hath riches with our vaunting brought us? All these
things are passed away like a shadow. And, Therefore have
we erred from the way of truth, and the light of righteous-
ness hath not shined unto us, and the Sun of righleousness
rose not upon us. That Sun riseth upon the righteous only;
Matt 5,but this sun which we sce, God maketh, daily to rise upon
the good and evil. The righteous attain to the seeing of that
Sun; and that Sun dwelleth now in our hearts by faith. If
then thou art angry, let not this sun go down in thine heart
upon thy wrath ; Let not the sun go doun upon thy wrath;
lest haply thou be angry, and so the Sun of righteousness go
down upon thee, and thou abide in darkness.

vii. 8. Now do not think that anger is nothing. Mine eye
P s 8 was disordered because of anger, saith the Prophet. Surely
715 .Yhe whose cye is disordered cannot see the sun; and if he

should try to sec it, it were pain, and no pleasure to him.
* The Feast of Easter, the great season for baptizing. See Bingham xi. 6, 7.






96 Xtians’ sins, of infirmily only; consent makes desire six. .

. Yet are ye angry, yea inveterate anger is in your hearts, and

[:81 “]there grow 8o wany hatreds, so many beams, so many

viii.
ver. 13.

James
1,18.
&e.

1concu-
buisti

scorpions, 8o many vipers, and will ye not then purify the
house of God, your heart? Do then what is said, 4s e alse

Jorgive our deblors; and so say securely, Forgive us owr

debts. For without debts in this earth ye cannot live; but
those great crimes which it is your blessing to have beea
forgiven in Baptism, and from which we ought to be ever
free, are of one sort, and of another are those daily sins,
without which a man cannot live in this world, by reason of
which this daily prayer with its covenant and agreement is
necessary; that as we say with all cheerfulness, Forgire ws
our debls; so we may say with all truth, 4s we also forgire
our deblors. So much then have we said as touching past
sins; what now for the future ?

9. Lead us not into templation: forgive what we have
donc already, and grant that we may not commit any more
sins. For whosoerver is overcome by temptation, committeth
sin. Thus the Apostle James saith, Let no man say then
he is templed, he is tempted of God, for God cannot be
tempted with evil, neither tempteth He any man. But every
man is templed, when he is drawn away of his own lust,and
enticed. Then lust, when it hath conceived, bringeth forth
sin: and sin, when it is finished, bringeth forth death.
Therefore that thou be not drawn away by thy lust; consent
not to it. It hath no means of conceiving, but by thee. Thou
hast consented, hast as it wcre in thine heart admitted'
her embrace. Lust has risen up, deny thyself to her, follow
her not. It is a lust unlawful, impure, and shameful, it will
alicnate thee from God. Give it not then the embrace of
thy consent, lest thon have to bewail the birth; for if thou
consent, that is, when thou hast embraced her, she conceires,
and when lust hath conceived, it bringeth forth sin.
Dost thou not yet fear? Sin bringeth forth death; at least,
fear death. If thon fear not sin, yet fear that whereunto it
leads. Sin is sweet; but death is bitter. This is the infelicity
of men ; that for which they sin, they leave here when they
die, and the sin themselves they carry with them. Thou
dost sin for money, it must be left here: or for a country
seat; it must be left here: or for some woman’s sake; she
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Snu in earth, are for eternity. But the four following relate to
[68 B ]t.hls life, Give us this day our daily bread. Shall we ask day
by day for daily bread, when we shall have come to that
fulness of blessipg? Forgive us our debts. Shall we sy .
this in that kingdom, when we shall have no debts? Leed
us not into temptation. Shall we be able to say this then, |
when there will be no temptation? Deliver us jfrom enl,
Shall we say this, when there shall be nothing from which
to be delivered? Therefore these four are necessary, because
of our daily life, but the three first in reference to the life
eternal. But all things let us ask, with a view of attaining
to that life, and let us pray here, that we be not separated
from it. Every day must this prayer be said by you, when
you are baptized. For the Lord’s Prayer is said daily in the
Church before the Altar of God, and the faithful hear it
We have no fear thercfore as to your not learning it carefully,
because even if any of you should be unable to get it perfectly,
he will learn it by hearing it day by day.

xi.  13. Therefore on the Saturday* when by the grace of God
you will keep the Vigil, you will have to repeat not the
Prayer, but the Creed. For if you do not know the Creed now,
you will not hear that every day in the Church, and among the
people. But when you have learnt it, that you may not
forget it, say it every day when you rise; when you are
preparing for sleep, rchearse your Creed, to the Lord rehearse
it, remind yourselves of it, and be not weary of repeating it.
For repetition is useful, lest forgetfulness steal over you
Do not say, “ I said it yesterday, I have said it to-day, I say
it every day, I know it perfectly well.” Call thy faith to
mind, look into thyself, let thy Creed be as it were a mirror
to thee. Therein see thyself, whether thou dost believe all
which thou professest to belicve, and so rejoice day by dayin
thy faith. Let it be thy wealth, let it be in a sort the daily
clothing of thy soul. Dost thou not always dress thyself
when thou risest? So by the daily repetition of thy Creed
dress thy soul, lest haply forgetfulncss make it bare, and
thou remain naked, and that take place which the Apostle

g%*"- saith, (may it be far from thee!) If so be that being wn-

* Easter Eve. See Bingham xxi., 1. 82.




















































If we would be made good, we must by alms do good. 115

gold? Hast thou not heard in the Psalm, He kath dispersed anu
abroad, he Rath gwen to the poor, his righteousness remaineth [6, B 1
Jor ever. This is good, this is the good whereby thou artPg 113,
made good; righteousness. If thou have the good whereby >

thou art made good, do good with that good which cannot

make thee good. Thou hast money, deal it out freely. By
dealing it out freely, thou increasest righteousuess. For

he hath dispersed abroad, hath distributed, hath given to the

poor; his righteousness remaineth for ever. See what is
diminished and what increased. Thy money is diminished,

thy righteousness increased. That is diminished which

thou must soon have lost, that diminished which thou must

soon have left behind thee; that increased which thou shalt
possess for ever.

4. It is then a secret of gainful dealing I am giving; iv.
learn 80 to trade. For thou dost commend the merchant who
selleth lead and getteth gold, and wilt thou not commend the
merchant, who layeth out money, and getteth righteousness ?

Bat thou wilt say, I do not lay ont my money, because I
have not righteousness. Let him who has righteousness lay
kis money out ; I have not righteousness, so at least let me
have my money. Dost thou not then wish to lay out thy
money, because thou hast not righteousness? Yea, lay it out
then rather that thou mayest have righteousness. For from
whence shalt thou have righteousness but from God, the
Fountain of righteousness? Therefore, if thou wilt have
righteousness, be God’s beggar, Who just now out of the
Gospel urged thee to ask, and seek, and knock. He knew
His beggar, and lo the Householder, the mighty rich One,
rich, to wit, in riches spiritual and eternal, exhorteth thee and
naith, Ask, seek, knock; he that asketh receiveth, he thatMatt.7,
secketh findeth, to him that knocketh it shall be opened.®
He exhorteth thee to ask, and will he refuse thee what thou
askest ?

5. Consider a similitude or comparison drawn from a
contrary case, (as of that unjust judge,) which is an encou-
ragement to us to prayer. There was, saith the Lord, in a Lukele
city a certain judge, which feared not God, neither regar ded ™
man. A certain widow importuned him daily, and said, Avenge
me. He would not for a long time; but she ceased not to

12
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ifter righteousness. Wherefore are they blessed? They do Saex.
umger and thirst, and are they blessed? Is want ever a(g. B
blessing? They are not blessed in that they hunger and thirst,
butin that they will be filled. There will there be blessedness,
in the fulness, not in the hunger. But hunger must go before
the falness, that no loathing attach to the bread.

8. We bave said then, from Whom it is that we ask, and vii.

who we are that ask, and what we ask. But we also are
asked ourselves. For we are God’s mendicants; that He may
acknowledge His mendicants, let us on our part acknowledge
ours. But let us think in this case again, when any thing
is asked of us, who they are that ask, from whom they ask,
and what they ask? Who then are they that ask? Men.
From whom do they ask? From men. Who are they that
sk? Mortals. From whom? From mortals. Who are they
that ask? Frail beings. From whom? From frail beings.
Who are they that ask! Wretches. And from whom?
From wretches. Excepting in the matter of wealth, they that
ask are as they of whom they ask. With what face canst thou
sk before thy Lord, who dost not acknowledge thine own
equal? “ I am not,” he will say, “as he is,” far be it from me
to be such as he. It is thus that one clad in silk, and puffed
up with pride, speaks of one who is wrapped in rags. But 1l
ask you when you both are stripped. I ask you not as
you are now when clothed, but as you were when you were
first born. Both were naked, both weak, beginning a life of
misery, and therefore beginning it with cries.

9. See then, recal, O rich man, to mind thy first beginnings;
see whether thou broughtest any thing into the world. Now
thou hast come indeed, and hast found so great abundance.

Baut tell me, I pray thee, what didst thou bring hither? Tell

me, or if thou art ashamed to say, hear the Apostle. We) Tim.
brought nothing into this world. He saith, We brought® 7
nothing into this world. But perhaps because thou broughtest v
in nothing, but yet hast found much here, thou wilt take

away something hence? This too, peradventure through love

of riches, thou art afraid to confess. Hear this also, and let

the Apostle who will not flatter, tell thce. We brought nothing

into this world, to wit when we were born; neither can we
arry any thing out, to wit when we shall depart out of the
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S;llt;a. SERMON XII. [LXII. Ben.]

[62. B.] On the words of the Gospel, Matt. viii. “ I am not worthy that Tha
shouldest come under my roof, &c.” and of the words of the Aposte,

1 Cor. viii. “ For if any man see him which hath knowledge sit o
meat in the idol’s temple,”” &c.

i. 1. WE have heard, as the Gospel was being read, the
praise of our faith as manifested in humility. Forwhen the Lord
Jesus promised that He would go to the Centurion’s house
M.“‘ 8, to heal His servant, He answered, I am not worthy that Thos
shouldest come under my roqf: but speak the word only,
and he shall be healed. By calling himself unworthy, be
shewed himself worthy for Christ to come not into his
house, but into his heart. Nor would he have said this with
so great faith and bumility, had he not borne Him in his
heart, of Whose coming into his house he was afraid. For
it were no great happiness for the Lord Jesus to enter int
his house, and yet not to be in his heart. For this Master of
humility both by word and example, sat down even in the .
Luke 7,house of a certain proud Pharisee, by name Simon; and
36.  though He sat down in his house, there was no place in his
'I;;kw » heart, where the Son of Man could lay His Head.
2. For so, as we may understand from the words of the
Lord Himself, did He call back from His discipleship
a certain proud man, who of his own accord was desirous
Luke 9,to go with Him. Lord, I will follow Thee whithersoever
57.  thou goest. And the Lord seeing in his heart what was
Matt 8, invisible, said, Fozes have holes, and the birds of the air
have nests, but the Son of Man hath not where to lay His
Head. That is, in thee, guile like the fox doth dwell, and
pride as the birds of heaven. But the Son of Man simple as
opposed to guile, lowly as opposed to pride, hath not where
to lay ITis Head ; and this very laying, not the raising up of
the head, teaches humility. Therefore doth He call back
this one who was desirous to go, and another who refused
He drawcth onward. For in the same place He saith to a
Luke 9, certain man, Follow Me. And he said, I will follow Thee,
Lord, but let me first go and bury my father. His excuse
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1 Cor.
15, 9.

1 galute
1 Cor.
4, 11.

ver. 12.

126 H. Scr. His hem to heal us; forbids idolatrous feasts.

pleasures. Ye have, I say, the border of the garment to
touch. Look upon the Apostles as the garment, by the texture
of unity clinging closely to the sides of Christ. Among these
Apostles was Paul, as it were the border, the least and last;
as he saith himself, J am the least of the Apostles. In a
garment the last and least thing is the border. The border is
in appearance contemptible, yet is it touched with saving
efficacy!. Even to this hour we both hunger and thirsl,
and are naked and buffeted. What state so low, so con-
temptible as this! Touch then, if thou art suffering froma
bloody flux. There will go power out of Him Whose garment
it is, and it will heal thee. The border was proposed to
you just now to be touched, when out of the same Apostle

. there was read, For if any one see him which hath

knotledge sit at meat in an idols temple, shall not the
conscience of him who is weak, be emboldened to eat things
offered to idols? And through thy knowledge shall thy
weak brother perish, for whom Christ died! How think ye
may men be deceived by idols, which they suppose are
honoured by Christians? A man may say, “ God knows my
heart.” Yes, but thy brother did not know thy heart. If
thou art weak, beware of a still greater weakness; if thou art
strong, have a care of thy brother's weakness. They who
see what you do, are emboldened to do more, so as to
desire not only to eat, but also to sacrifice there. And lo,
Through thy knowledge the weak brother perisheth. Hear
then, my brother; if thou didst disregard the weak, wouldest
thou disregard a brother also? Awake. What if so thou
sin against Christ Himself? For attend to what thou canst
not by any means disregard. But, saith he, when ye sis
so0 against the brethren, and wound their weak conscience,ye
sin against Christ. Let them who disregard these words, go
now and sit at meat in the idol’s temple; will they not be
of those who press, and do not touch? And when they have
been at meat in the idol’s temple, let them come and fill the
Church; not to receive saving health, but to make a pressure
there.

8. But thou wilt say, I am afraid lest I offend those
above me. By all means be afraid of offending them,
and so thou wilt not offend God. For thou who art afraid






128 Hurt to heathen, the weak, themselves byidolatrous feasts.
their weak conscience, ye sin against Christ. Do not disre-

[‘g_l}{_] gard it, if ye would not be wiped out of the book of life.

How long shall T go about to speak in bright and pleasing
terms lo you, what my grief forceth me to speak in some sor,
and will not suffer me to keep secret? Whosoever they are
who are minded to disregard these things, and sin agaimst
Christ, let them only consider what they are doing. We
wish the rest of the Heathen to be gathered in; and ye are
stones in their way: they have a wish to come; they stumble,
and so return. For they say in their hearts, Why should we
leave the gods whom the very Christians worship as we do?
God forbid, thou wilt say, that I should worship the gods of the
Gentiles. I know, I understand, I believe thee. But what ac-
count art thou making of the consciences of the weak which |
thou art wounding? What account art thou making of their

price, if thou disregard the purchase? Consider for how grest
a price was the purchase made. Through thy knouwledge, saith
the Apostle, shall the weak brother perish; that knowledge
which thou professest to have, in that thou knowest that anidol
is nothing, and that in thy mind thou art thinking only of God,
and so sittest down in the idol’s temple. In this knowledge
the weak brother perisheth. And lest thou shouldest pay no
regard to the wecak brother, he added, for whom Christ died.
If thou wouldest disregard him, yet consider his Price, and
weigh the whole world in the balance with the Blood of
Christ. And lest thou shouldest still think that thou art sinning
against a weak brother, and so estcem it a trivial fault, and
of small account, he saith, Ye sin against Christ. For men
are in the habit of saying, “ I sin against man; am I sinning
against God?” Deny then that Christ is God. Dost thou dare :
deny that Christ is God? Hast thou learned this other doc-
trine, when thou didst sit at meat in the idol’'s temple? The
school of Christ doth not admit that doctrine. I ask; Where
learnedst thou that Christisnot God? The Pagans are wontto

1 mensw Sy 80. Seest thou what bad associations? do? Scest thou,

1 Cor.
15, 33.

that evil communications corrupt good manners? There thou
canstnot speak of the Gospel, and thou dost hear others talking
of idols. There thou losest the truth that Christis God; and
what thou dost drink in there, thou vomitest out in the
Church. It may be thou art bold ecnough to speak here;







130 This world a furnace, lo purify or to destroy.

Serm. wont to be pressed ; that at least Christians would not press

[é"l, 1 the Body of Christ. Brethren, it is my business to speak to

1Cor.5, you, my business it is to speak to Christians ; For what Aave

12 I to do to juilge them that are without? the Apostle himself
saith. Them we address in another way, as being weak. With

1blandi-them we must! deal softly, that they may hear the truth;

endum jn you the corruption must be cut out. If ye ask whereby
the Pagans are to be gained over, whereby they are to be
illuminated, and called to salvation; forsake their solemnities,
forsake their trifling shows; and then if they do not consest
to our truth, let them blush at their own scantiness.

12. If he who is over thee be a good man, he is thy
nourisher ; if a bad man, he is thy tempter. Receive the
nourishment in the one case with gladness, and in the tempt-
ation shew thyself approved. Be thou gold. Regard this
world as the furnace of the goldsmith; in one narrow place
are there things, gold, chaff, fire. To the two former the fire
is applied, the chaff is burned, and the gold purified. A
man has yielded to threats, and been led away to the idol's
temple: Alas! I bewail the chaff; T see the ashes. Another
has not yielded to threats nor terrors; has been brought before
the judge, and stood firm in his confession, and has not bent
down to the idol image: what does the flame with him!?
Does it not purify the gold? Stand fast then, Brethren, in the
Lord; greater in power is He Who hath called you. Be not
afraid of the threats of the ungodly. Bear with your enemies;
in them ye have those for whom ye may pray ; let them by
no means terrify you. This is saving health, draw out in
this feast here from this source; here drink that wherewith
ye may be satisfied, and not in those other feasts, thst
only whereby ye may be maddened. Stand fast in the Lord
Ye are silver, ye shall be gold. This similitude is not our
own, it is out of Holy Scripture. Ye have read and heard,

Wmd 3, As gold in the furnace hath He tried them, and -received
them as a burnt-offering. Sece what ye shall be among the
treasures of God. Be ye rich as touching God, not as if to
make him rich, but as to become rich from Him. ULet
Him replenish you; admit nought else into your heart.

viii.  18. Do we lift-up ourselves unto pride, or tell you to be
despisers against the powers ordained ? Not so. Do ye again







132 Man’s wrongs only profit those who trust swholly in God.

Szru. For so the Martyrs have despised it. They did not lose life,
XIII. . .

(6s. B.) but they gained Life.

“x.  15. Be sure, Brethren, that enemies have no power against
the faithful, except so far as it profiteth them to be tempted
and proved. Of this be sure, Brethren, let no one say ought
against it. Cast all your care upon the Lord, throw yourselves
wholly and entirely upon Him. He will not withdraw Himself
that ye should fall. He Who created us, hath given us security

}f,:';b‘ touching our very hairs. Verily I say unto yow, even the hain
of your head are all numbered. Our hairs are numbered by
God ; how much more is our conduct known to Him to Whon
our hairs are thus known? See then, how that God doth not
disregard our least things. For if He disregarded them, He
would not create them. For he verily both created our haim,
and still taketh count of them. But thou wilt say, though they |
are preserved at present, perhaps they will perish. On this poist

;‘l"’k;& also hear His word, Verily I say unto you, there shall mot es
hair of your heud perish. Why art thou afraid of man,0
man, whose place is in the Bosom of God? Fall not out of
His Bosom; whatsoever thou shalt suffer there, will avail to 1
thy salvation, not to thy destruction. Martyrs have endured
the tearing of their limbs, and shall Christians fear the
injuries of Christian times? He who would do thee an
injury now, can only do it in fear. He does not say openly,
come to the idol-feast; he does not say openly, come to my
altars, and banquet there. And ifhe should say so, and thou
wast to refuse, let him make a complaint of it, let him bring
it as an accusation and charge against thee: *“ He would not
come to my altars, he would not come to my temple, wherel
worship.” Let him say this. He does not dare; but in his guile
be contrives another attack. Make ready thy hair; he is
sharpening the razor; he is about to take off thy superfiuous
things, to shave what thou must soon leave behind thee.
Let him take off what shall endure, if he can. This powerful
enemy, what has he taken away? what great thing has he taken
away? That which a thief or housebreaker could take: in his
utmost rage, he can but take what a robber can. Even ifbe
should have license given him to the slaying of the very body,
what does he take away, but what the robber can take ? Idid






184 Princes,asGod sministers,mayrestrain heathen or heretla,

SERM. NO power, and to be ever eager in their wishes to die without |

XI1II

(63. B.) @ Cause.
Teut.7. present in the Mappalia®.

1. and
13, 8.

Xii.

Ye heard what we read to you, all of you who were
When the land shall have been
given inlo your power, (he saith first, #nco your power, and
8o enjoined what was to be done;) then, saith he, ye skall
destroy their altars, and break in pieces their groves, and
hew down all theirimages. When we shall have got the power,
do this. When the power has not been given us, we do nat
do it; when it is given, we do not neglect it. Many Pagans
have these abominations on their own estates; do we go and
break them in pieces? No, for our first efforts are thatthe '
idols in their hearts should be broken down. When they !
too are made Christians themselves, they either invite usto .
so good a work, or anticipate us. At present we must pray
for them, not be angry with them. If very painful feelings
excite us, it is rather against Christians, it is against our
brethren, who will enter into the Church in such a mind, as
to have their body there, and their heart any where else.
The whole ought to be within. If that which man seeth
is within, why is that which God seeth without ?

18. Now ye may know, Dearly Beloved, that these unite
their murmurings with Heretics and with Jews. Heretics,
Jews, and Heathens have made a unity against Unity.
Because it has happened, that in some places the Jews have .
received chastisement because of their wickednesses; they
charge and suspect us, or pretend, that we are always seeking
the like treatment for them. Again, because it has hap-
pened that the heretics® in some places have suffered the
penalty of the laws for the impiety and fury of their deeds
of violence; they say immediately that we are seeking by every
means some harm for their destruction. Again, because it has
been resolved that laws should be passed against the Heathen,

b A place where St. Cyprian’s body
was buried outside the walls of Car-
thage. Macrius in his Hierolexicon
(ad verb) thinks it ought to be written
Mapalia. i. e. domus rurales.

¢ This refers doubtless to the laws
against the Donatists. The Emperor

onorius, issued an edict against them,
A.D. 4056. and another, A.D. 410. and
A.D.412.and again, A.D.414.0n occa-
sion of the death of Marcellinus, and to

prevent any advantage which the Dona-
tists might derive from his death. For
he had been judge in the conference
between the Catholics and Donatists,
granted by the Emperor at the request
of the deputies of the Council of Car-
thage, four years before (Fleury H. E.
B. xxii. ¢xxvi.) and to him had been
entrusted the execution of the laws
irsued against the Donatists for the
maintenance of the Catholio religion.






186 Templations,wind; man’sdesire waves;awake Christin thee,

SXBIRI.IL SERMON XIII. [LXIII. Be~.]
163.B]  On the words of the Gospel, Matt. viii. “ And when He was entered
' into a ship,” &e.

1. By the Lord’s blessing, I will address you upon the
lesson of the Holy Gospel which has just been read, and take
occasion thercby to exhort you, that against the tempest
and waves of this world, faith sleep notin your hearts. * For
the Lord Christ had not indeed death nor sleep in His
power, and peradventure sleep overcame the Almighty One
as He was sailing against His will?” If ye believe this, He
is asleep in you; but if Christ be awake in you, your faith is

Ephes. awake. The Apostle saith, that Christ may dwell is

%17 your hearts by faith. This sleep then of Christ is a sign of

1sacra- & high mystery!. The sailors are the souls passing over the

menti- world in wood. That ship also was a figure of the Church.
And all, individually indeed are temples of God, and his own
heart is the vessel in which each sails; nor can he suffer ship-
wreck, if his thoughts are only good.

2. Thou hast heard an insult, it is the wind; thou art
angry, it is a wave. When therefore the wind blows, and
the wave swells, the ship is endangered, the heart is in jeo-
pardy, the heart is tossed to and fro. When thou hast heard
an insult, thou longest to be avenged; and, lo, avenged thou
hast been, and so rejoicing in another’s harm thou hast
suffered shipwreck. And why is this? Because Christ is asleep
in thece. What does this mean, Christ is asleep in thee? Thou
hast forgotten Christ. Rouse Him up then, call Christ to
mind, let Christ awake in thee, give heed to Him. What didst
thou wish? To be avenged. Hast thou forgotten, that when

Lnke23, He was being crucified, He said, Father, forgive them, for they
know not what they do ? He who was asleep in thy heart did
not wish to be avenged. Awake Him up then, call Him to
remembrance. The remembrance of Him is His word; the
remembrance of Him is His command. And then wilt thou say
if Christ be awake 1n thee, What manner of man am I, who wish
to be avenged! Who am I, who deal out threatenings against
another man? I may die perhaps before I am avenged. And
when at my last breath, inflamed with rage, and thirsting for
vengeance, I shall depart out of this body, He will not receive






138 Wisdom of serpents, to seek remewal, guard real life.

Seru. wolves ; not to the neighbourhood of wolves, but tn the midst

[éw of wolves. There was then at that time a herd of wolves,
and but few sheep. For when the many wolves killed the
few sheep, the wolves were changed and became sheep.

2. Let us hear then what advice He hath given, Who hath
promised the crown, but hath first appointed the combat; Who
is a spectator of the combatants, and assisteth them in their toil.

Mat.10, What manner of conflict hath He prescribed? Be ye, ssith

16.  He, wise as serpents, and simple as dores. Whoso under-

1secarus standeth, and holdeth to this, may die in assurance ! that he will
not really die. For no one ought to die in this assurance, but
he who knows that he shall in such sort die, as that death
only shall die in him, and life be crowned.

ii. 8. Wherefore, Beloved, I must explain to you, though I
have often spoken already on this subject, what it is to be
simple as doves, and wise as serpents. Now if the simplicity
of doves be enjoined us, what hath the wisdom of the serpent
to do in the simplicity of the dove? This in the dove I love,
that she has no gall; this I fear in the serpent, that he has
poison. But now do not fear the serpent altogether ; some-
thing he has for thee to hate, and something for thee to
imitate. Forwhen the serpent is weighed down with age, and
he feels the burden of his many years, he contracts and

s tuni- forces himself into a hole, and lays aside his old coat? of
€A™ gkin, that he may spring forth into new life. Imitate him in
f; att. 7, this, thou Christian, who dost hear Christ saying, Enter ye in af
Col.3,9. the strait gate. And the Apostle Paul saith to thee, Pulye
fl;‘;” off the old man with his deeds, and put ye on the new mas.
"Thou hast then something to imitate in the serpent. Die
not for the old man, but for the truth. Whoso dies for any
temporal good dies for the old man. But when thou hast
stripped thyself of all that old man, thou hast imitated the
wisdom of the serpent. Imitate him in this again; keep
thy head safe. And what docs this mean, keep thy head safe’
Keep Christ with thce. Have not some of you, it may be, ob-
served, on occasions when you have wished to kill an adder,
how to save his head, he will cxpose his whole body to the
strokes of his assailant? He would not that that part of him
Jobn14, should be struck, where he knows that his life resides. And our
?'Cor. Life is Christ, for He hath said Himself, I am the way, and
11,3. the lruth, and the life. Hear the Apostle also; The Head







140 Fear God, that you fear not man.

sezm. when the Holy Gospel was being read, that our Lord God

[6{‘;'.] before He died for us, would have us to be firm; and this by

‘Mat.10,admonishing us not to fear, and withal to fear. For he

8. said, Fear not them which kill the body, but are not able to
kill the soul. See where He advised us not to fear. See now
where He advised us to fear. But, saith he, fear Him
Who hath power to destroy both body and soul in hell. Let
us fear therefore, that we may not fear. Fear seems to be
allied to cowardice: seems to be the character of the weak,

Prov. not the strong. But see what saith the Scripture, The fear ¢f

é:,’,: % the Lord is the hope of strength. Let us then fear, thatwe
may not fear; that is, let us fear prudently, that we may not
fear vainly. The holy Martyrs on the.occasion of whose
solemnity this lesson was read out of the Gospel, in fearing,
feared not; because in fearing God, they did not regard
men.

2. For what need a man fear from man? And what is that
whereby one man should cause another fear, since both of
them are men? One threatens and says, I will kill thee;
and does not fear, lest after his threat he die before he have
fulfilled it. I eill kill thee, he says. Who says it, and to
whom? I hear two men, the one threatening, and the other
alarmed : of whom the one is powerful, and the other week,
yet both are mortal. Why then does he so stretch out him-
self, he, in honour, a somewhat more inflated power, in body,
equal weakness? Let him securely threaten death who does
not fear death. But if he fear that whereby he causes fear;
let him think of himself, and compare himself with him whom
he is threatening. Let him see in him whom he threateneth
a likeness of condition, and so together with him let him seek
like pity from the Lord. For he is but a man, and he
threatens another man, a creature, another creature; only
the one puffed up under his Creator’s eye, and the other
fleeing for refuge to the same Creator.

ii. 8. Let the stout Martyr then, as he stands a man before
another man, say; 7 do not fear, because I fear. Thou canst
not do what thou art threatening, unless He will; but what
He threateneth, none can hinder Him from doing. And then
again, what dost thou threaten, and what canst thou do, if
thou art permitted ? Thy violence extends but to the flesh, the
soul is safe from thee. Thou canst not kill what thou dost not






142 Life wh.y* soul gives to y* body,nol its ownlife: thisisGod.

S;%l- hath seen, nor can see, to Whom be honour and glory for
(65. B.) ever and ever. Amen. If then God only hath immortality,

iv.

the soul must needs be mortal. See then why it was that I
said that the soul is immortal after a certain manner of its
own. For in fact it may also die. Understand this, Beloved,
and there will remain no difficulty. I venture to say then
that the soul can die, can be slain also. Yet itis undoubtedly
immortal. See, I venture to say, it is at once immortal, and
it may be slain; and therefore I said that there is a kind of
immortality, an entire unchangeableness, that is, which God
Only hath, of Whom it is said, Who Only Aath immortality;
for if the soul cannot be slain, how did the Lord Himself say,
when He would make us fear, Fear Him Who Aath power
to slay both borly and soul in hell?

5. Hitherto I have confirmed, not solved, the difficulty. I
have proved that the soul can be slain. The Gospel
cannot be gainsaid but by the ungodly soul. Lo, some-
thing occurs to me here, and comes into my mind to spesk.
Life cannot be gainsaid, but by a dead soul. The Gospel is
life, impiety and infidelity are the death of the soul. See
then, it can die, and yet it is immortal. How then is it
immortal? Because there is always a sort of life whichis
never extinguished in it. And how does it die? Not in
ceasing to be life, but by losing its life. For the soul is both
life to something else, and it has its own proper life. Cor-
sider the order of the creatures. The soul is the life of the
body : God is the life of the soul. As the life, that is the
soul, is present with the body, that the body die not ; so ought
the life of the soul, that is God, to be with it that the soul die
not. How does the body die? By the soul’s leaving it. [
say, by the soul'sleaving it the body dies; and it lies along s
mere carcase, what was a little before a desirable, now a con-
temptible, object. There are in it still its several members,
the eyes, and ears; but these are but the windows of the house,
its inhabitant is gone. They who bewail the dead, cry in vain
at the windows of the house; there is none within to hear.
How many things does the fond affection of the mourner
give utterance to, how many enumerate and call to mind;
and with what a madness of sorrow, so to say, does he speak,
as with one who was sensible of what was doing, when he is






144 Sinnersdead,tho’living,moving; thesethe deadto bemourned.

. how can the soul which is said to be dead in pleasure, live in

(65 vB [65. B.) adultery? It is surely dead. But it is dead even though it

" benotin this case. I hear a man speaking; the body then
lives. For the tongue could not move itself in the mouth, and
by its several motions give utterance to articulate sounds,
were there not an inhabitant within; and a musician as it
were to this instrument, to make use of his tongue. I under-
stand it perfectly. Thus the body speaks; the body then
lives. ButI ask,is the soul alivealso? Lo, the body speaks,
and so is alive. But what does it speak ? As I said concem-
ing the feet; they walk, and so the body is alive, and I
then asked, whither do they walk? that I might understand
whether the soul was alive also. So also when I hear a man
speak, I understand that the body is alive; I ask what does
he speak, that I may know whether the soul is alive also.
He speaks a lie. If so, then is the soul dead. How do we

Wml l,prove this? Let us ask the truth itself, which saith, The

vi.

Eccles.
23, 12.

mouth that lieth, slayeth the soul. 1 ask, why is the soul
dead? I ask as I did just now, why is the body dead?
Because the soul, its life, was gone. Why is the soul dead?
Because God, its life, hath forsaken it.

7. After this brief examination then, know and hold for
certain that the body is dead ,without the soul, and that the
goul is dead without God. Every man without God hatha
dead soul. Thou dost bewail the dead: bewail the sinner rather,
bewail rather the ungodly man, bewail the unbeliever. Itis
written, The mourning for the dead s seven days; for a fool
and an ungodly man all the days of his life. What! are
there no bowels of Christian compassion in thee; that thou
mournest for a body from which the soul is gone, and mournest
not for the soul, from which God is departed ? Let the Martyr
remembering this make answer to him that threatens him,
Why dost thou force me to deny Christ? Wouldest thou

then force me to deny the truth? And if I will not, what wilt :

thou do? Thou wilt assault my body, that my soul shall
depart from it; but this same soul of mine has its body only
for the soul’s sake. It is not so foolish or unwise. Thoa
wouldest wound my body; but wouldest thou, that through
fear lest thou shouldest wound my body, and my soul should
depart from it, I should wound mine own soul, and my God

e -







146 Greatness and deep humility of S. John Baptist.

seru. fore the judge; yet they who walk before, are really after him.

[év" 1 How signal a testimony then did John give to Christ? Even

John 1, to saying that he was not tworthy to loose the latchet of His

3;. 16, Shoes. And what more ? Qf His fulness, saith he, have all ve
received. He confessed that he was but a lamp lighted at His
Light, and so he took refuge at His feet, lest venturing on high,
he should be extinguished by the wind of pride. So greatin-
deed was he, that he was taken for Christ; and if he had not
himself testified that he was not He, the mistake would have
continued, and he would have been reputed to be the Christ.
What striking humility! Honour was proffered him by the
people, and he himself refused it. Men were at fault in his
greatness, and he humbled himself. He had no wish to
increase by the words of men, seeing he had comprehended
the Word of God.

2. This then did John say concerning Christ. And what .

Matt. said Christ of John? We have just now heard. He began to

1L,7- say to the multitudes concerning John, What went ye out
tnto the wilderness to see? A reed shaken with the wind!?

f.'p}x:s. Surely not; for John was not blown about by every wind

ﬁat 11,9 doctrine. But what went ye out for to see? A mas

" clothed in soft raiment? No, for John was clothed in
rongh apparel; he had his raiment of camel’s hair, not of

ver.9. down. But what went ye out for to see? A Prophet? yes,

and more than a Prophet. Why more than a Prophet?

The Prophets foretold that the Lord would come, Whom -

they desired to see, and saw not ; but to him was vouchsafed
what they sought. John saw the Lord; he saw Him, pointed
Joha 1, his finger toward Him, and said, Behold the Lamb of God,
2. Who taketh away the sins of the world ; behold, here He is.
Now had He come and was not acknowledged; and so s
mistake was made also as to John himself. Behold then
here is He Whom the Patriarchs desired to see, Whom the
Prophets forctold, Whom the Law prefigured. Behold the
Lamb of God, Who laketh away the sins of the world.
And he gave a goodly testimony to the Lord, and the
Matt. Lord to him. Among them that are born ¢f women, saith
1,1 the Lord, there hath not risen a greater than Jokn the
Baptist: notwithstanding, ke that is less in the kingdom
of heaven is greater than he; less in time, Lut Zreater in
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ver. 6.

148 John's disciples sent to vur Lord to confirm John's teaching.

the lame walk, the lepers are cleansed, the poor hace the
Gospel preached to them; and blessed is he whosoever shall
not be offended in Me. Do not suspect that John was offended
in Christ. And yet his words do sound so ; Ast Thou He that
should come? Ask my works; The blind see, the deaf hear,
the lame walk, the lepers are cleansed, the dead are raised,
the poor have the Gospel preached to them ; and dost thou ask |
whether I am He? My works, saith He, are My words. Go,
shew him again. And as they departed. Lest haply any one '
should say, John was good at first, and the Spirit of God
forsook him; therefore after their departure, he spake these
words ; after their departure whom Jobhn had sent, Christ
commended John.

4. What is the meaning then of this obscure question?
May that Sun shine upon us, from which that lamp derived
its lame. And so the resolution of it is altogether plain. John
had scparate disciples of his own; not as in separation from
Christ, but prepared as a witness to him. For meet it was that
such an one should give his testimony to Christ, who was him-
self also gathering disciples, and who might have been envious
of Him, for that he could not see Him. Therefore becanse
John’s disciples highly esteemed their master, they heard
from John his record concerning Christ, and marvelled ; and
as he was about to die, it was his wish that they should be
confirmed by him. For no doubt they were saying among
themselves; Such great things doth he say of Him, but none
such of himself. Go then, ask Himn ; not because I doubt, but
that ye may be instructed. Go, ask Him, hear from Himself
what I am in the habit of telling you; ye have heard the
herald, be confirmed by the Judge. Go, ask Him, Art Thos
He that should come, or do we look for another ? They went
accordingly and asked; not for John’s sake, but for their own.
And for their sakes did Christ say, The blind -see, the lame
walk, the deaf hear, the lepers are cleansed, the dead are
raised, the poor have the Gospel preached to them. Ye see |
Me, acknowledge Me then; ye see the works, acknowledge
the Doer. And blessed is he whosoever shall not be offended
in Ae. But it is of you I speak, not of John. For that
we might know that He spake not this of John, as they
departed, He began to speak to the mullitudes concerning













152 The devil subdued by praise of God.

seru. then remain? Against principalities and powers of spiritual
[§7. {;I ] wickedness, the rulers of the world. It might seem as though
Vulg. he gave the devil and his angels more than they have. Itis
50, he has called them the rulers of the world. But to prevent
misunderstanding, he explains what this world is, of which
they are the rulers. The rulers of the world,of this darkness.
What is, of the world, of this darkness? The world is full
of those who love it, and of unbelievers, over whom he is
ruler. This the Apostle calls darkness. This darkness
the devil and his angels are the rulers of. This is not the
natural, and unchangeable darkness: this darkness changes,
and becomes light; it believes, and by believing is enlight-
ened. When this takes place in it, it will hear the words,
Ephes. For ye were sometimes darkness, but now are ye light in the
8,8 Lord. For when ye were darkness, ye were not in the
Lord: again, when ye are light, ye are light not in your-
| Cor. Selves, but in the Lord. For what hast thou which thou hast
4 7. not received ? Inasmuch then as they are invisible enemies,
by invisible means must they be subdued. A visible enemy
indeed thou mayest overcome by blows; thy invisible enemy
thou conquerest by belief. A man is a visible enemy; to
strike a blow is visiblealso. The devil is an invisible enemy;
to believe is invisible also. Against invisible enemies then
there is an invisible fight.

6. From these enemies how can any man say that he is
safe? For this I had begun to speak of, but I thought it
necessary to treat of these enemies at some little length. But

iv. now that we know our enemies, let us see to our defence
Ps.17,4.against them. TIn praising 1 will call upon the Lord, s
sfg‘ . shall I be safe from mine enemies. Thou seest what thou

.V.) hast to do. In praising call; that is, in praising the

Lord, call. For thou wilt not be safe from thine enemies,
if thou praise thyself. In praising call upon the Lord, and
thou shalt be safe from thine enemies. For what doth the
Ps. 49, Lord Himself say? The sacrifice of praise shall glorify Me,
(2:0“’1" and there is the way, in which 1 will shew him My salvation.
E.V.) Where is the way? In the sacrifice of praise. Let not your
foot then wander out of this way. Keep in the way ; depart
not from it; from the praise of the Lord depart not a foot,
nay, not a nail’s breadth. For if thou wilt deviate from this
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156 Proud natural philosophy the foolish wisdom of this world,

hast hid these things from the wise and prudent, from those
who thought themselves to be light, and were darkness; and
who because they were darkness, and thought themselves
to be light, could not even be enlightened. But they who were
darkness, and confessed that they were darkness, were little
babes, not great; were humble, not proud. Rightly therefore
did they say, O Lord, Thou wilt lighten my candle. They
knew themselves, they praised the Lord. They did not stray
from the way of salvation; They in praise called upon the
Lord, and they were saved from their enemies.

10. Turning then to the Lord our God, the Father Almighty,
in purity of heart, let us render unto Him, as our frailty best
can, our highest and abundant thanks, with our whole mind
praying His singular goodness, that in His good pleasure
He would vouchsafe to hear our prayers, that by His Power
He would drive out the enemy from our deeds and thoughts,
would enlarge our faith, direct our minds, grant us spiritual
thoughts, and bring us safe to His eundless blessedness,
through His Son Jesus Christ. Amen.

SERMON XVIII. [LXVIII. Bex.]

Again on the words of the Gospel, Matt. xi. ¢ I confess to Thee, O Father,
Lord of heaven and earth. &c.”

1. WEhave heard the Son of God saying, I confess to Thee,
O Father, Lord of heaven and earth. What doth he confess
to Him? Wherein doth he praise Him? Because Thou hast
hid these things from the wise and prudent, and hast revealed
thein untn babes. Who are the wise and prudent? Who
the babes? What hath He hid from the wise and prudent,
and revealed unto babes? By the wise and prudent, He
significth those of whom St. Paul speaks; Where is the wise?
where is the scribe? where is the disputer of this world!
Hath not God made foolish the wisdom of this world ¢ Yet
perhaps thou still askest who they are. They are they
peradventure who in their much disputation concerning God,
have spoken falsely of Him; who, puffed up by their
own doctrines, could in no wise find out and know God, and
who for the God whose substance is incomprehensible and












160 Humility the antidote to man’s weary labor.

SerM. babes. Thou hast hid them from the proud, and revealed

(63, B them to the humble. What things are these? For when He

~ said this, He did not intend the heaven and earth, or point them
out as it were with His hand as He spake. For these who does

Matt. 5,not see? The good see them, the bad see them; for He maketh

Mt His sun to rise on the cvil and the good. What then are

11,97. these things? All things are delivered unlo Me of My
Father. :

SERMON XIX. [LXIX. Ben.]

On the words of the Gospel, Matt. xi. ¢ Come unto Me, all ye that laboar
and are heavy laden, &ec.”

i 1. WE heard in the Gospel that the Lord, rejoicing greatly
Matt. in Spirit, said unto God the Father, I confess to Thee, 0
11, %3. Father, Lord of heaven and earth, because Thow hast hid

these things from the wise and prudent, and hust revealed
ver. 26. them unto babes. Even so, Father : for so it seemed good in
Thy sight. All things are delivered unto Me of My Father:
and no man knoweth the Son, but the Father; neither
knoweth any man the Father, save the Son, and he to whom-
soever the Son will reveal Him. 1 have labour in talking,
you in hearing: let us then both give ear to Him who goes
ver. 28. on to say, Come unto Me, all ye that labour. For why do we
labour all, except that we are mortal men, frail creatures
and infirm, bearing about vessels of clay which crowd and
straiten one another. But if these vessels of flesh are
1spatia straitened, let the open 'expanse of charity be enlarged.
What then does He mean by, Come unto Me, all ye that
labour,but that ye may labour no more? In a word, His promise
is clear enough; forasmuch as He called those who were in
labour, they might perchance enquire, for what profit they
were called : and, saith He, I will refresh you.
ver.29. 2. Tuke My yoke upon you, and learn of Me; not to raise
the fabric of the world, not to create all things visible and
invisible, not in the world so created to work miracles and
raise the dead; but, that I am meck and lowly in heart.
Thou wishest to be great, begin from the least. Thou
art thinking to construct some mighty fabric in height;
first think of the foundation of humility. And how great

ver, 27.






162 We cannot flee from God's sight ; flee we then to Him,

serm. to observe thee, Who did not labour to create thee? Doth

[ex,,f%:] not He fix His eye upon thee, Who made thine eye? Thou

" wast not, and He created thee and gave thee being; and

Rom. 4, doth not He care for thee now that thou art, Who calleth
those things which be not as though they were? Do not then
promise thyself this. Whether thou wilt or no, He seeth
thee, and there is no place whither thou canst hide thyself

Ps.139, from His eyes. For if thou goest up into hearen, He is
there; if thou goest down into hell, He is there also. Great
is thy labour, whilst unwilling to depart from evil deeds:
yet wishest not to be seen by God. Hard labour truly!
Daily art thou wishing to do evil, and dost thou suspect that
thou art not scen? Hear the Scripture which saith, He that
planted the ear, shall He not hear? He that formed the eye,
doth not He consider? Where canst thou hide thy evil deeds
from the cyes of God? If thou wilt not depart from them,
thy labour is great indeed.

ii. 4. Hear Him then Who saith, Come unto Me, all ye that
labour. Thou canst not end thy labour by flying. Dost
thou choose to fly from Him, and not rather to Him? Find
out then whither thou canst escape, and so fly. Bat if thou
canst not fly from Him, for that He is every where present;

1defly (it is quite nigh') to God, Who is present where thou art
ProXimo standing. Fly. Lo in thy flight thou hast passed tlie heavens,
He is there; thou hast descended into hell, He is there; what-
ever deserts of the earth thou shalt choose, there is He, Who
g;r;n;. hath said, / fill heaven and earth. If then He fills heaven
*"" and earth, and there is no place whither thou canst fly from
1lim ; ceasc this thy labour, and fly to His presence, lest thou
2 Pre- fecl Ilis coming. Take courage from the® hope that thon
SUMe  shalt by well-living see Him, by Whom even in thy evil living
thou art seen. For in evil living thou canst be seen, thou canst
not see; but by well-living, thou art both seen and seest
3 famili- For with how much more tender nearness?® will He who
ariv  crowneth the worthy look on thee, Who in His pity saw thee
that He might call thee when unworthy? Nathanael said to
John 1, the Lord Whom as yet he did not know, Whence knewest
48. thou Me? The Lord said unto him, When thou tast under
the fig-tree I saw thee. Christ saw thee in thine own shade;
and will He not see thee in His Light? For what is, Whes












166  Christians’ inward joy lightens all Satan’s torments.

8erM. of numberless observances which were indeed a beavy yoke,
XX.
(0. B]but meetly imposed on a stubborn neck, every grievous

"~ trouble which that prince who is cast forth could inflict from
without on the outward man, should through the easiness of
a simple faith, and a good hope, and a holy charity, become
light through the joy within. For to a good will nothing is so
easy, as this good will to itself, and this is enough for God.
How much soever therefore this world may rage, most traly
did the angels exclaim when the Lord was born in the flesh,

Luke 3, Glory to God in the highest, and on earth peace to men of

1 Cor.

10, 18.

i

good will; because His yoke, Who was then born, s easy, and
His burden light. And as the Apostle saith, God i3 faithful,
Who will not suffer us to be tempted above that we are able
to bear; but will with the temptation also make a way l»
escape, that we may be able to bear it.

SERMON XXI. [LXXI. BEn.]

On the words of the Gospel, Matt. xii. « Whosoever speaketh a word
against the Holy Ghost, it shall not be forgiven him, neither in this
world, neither in the world to come.” Or, “on the blasphemy against the
Holy Ghost.”

1. THERE has been a great question raiscd touching the
late lesson of the Gospel, to the solution of which I am

2Cor. 3, unequal by any power of mine own; but our sufficiency i

5.

¢f God, to whatever degree we are capable of receiving His
aid. First then consider the magnitude of the question; that
when ye see the weight of it laid upon my shoulders, ye may
pray in aid of my labours, and in the assistance which is
vouchsafed to me, may find edification for your own souls.

Mat.12, When one possessed with a devil was brought to the Lord,

28.

blind and dumb, and He had healed him so that he could

ver. 23. speak and see, and all the people were amazed and said, It
ver. 34. not this the Son of David? The Pharisees hearing it said,

This fellow doth not cast out devils but by Beelzebub the
prince of the devils. But Jesus knew their thoughts, and

ver. 2. said unto them, Every kingdom iivided against itself shall be

Vulg.

brought to desolation, and every city or house divided against

ver.26. itself shall not stand. And {/' Satan cast out Satan, he #

divided against himself; how shall then his kingdom stand’
In these words He wished it to be understood from their ovn
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178 Hypocrites,as Judas,eat Bodyand Bloodof Xt to damnatios.

Seru. believe and are baptized, but some only; those, to wit, wh
[3‘3‘;;, are settled in that faith, which, according to the Apostlel
"Gal5,6. distinction, tworketh by love: so when he said, He that shol

blaspheme against the Holy Ghost hath never forgivenes, |
he did not intend every kind, but a specific sin of blaspheuy1
against the Holy Ghost, by which whosoever shall be bound,
he shall neter by any remission be loosed.

xi. 17. That expression also of his, He that eateth My Flesdh
g&h" 8 and drinketh My Blood dwelleth in Me, and I in him, bov

must we understand? Can we include in these words thow
1Cor. even of whom the Apostle says, that they eat and drink judg

11,29 snent to themselves; when they eat this Flesh and drink this

Blood? What! did Judas the impious seller and betrayer of

;‘;k;l his Master, (though, as Luke the Evangelist declares mom

’™" plainly, he eat and drank with the rest of His disciples
't :;nfec-this first Sacrament of His Body and Blood, consecrated'

by the Lord’s hands,) did he dwell in Christ and Chrid]
in him? Do so many, in fine, who either in hypocriyy
eat that Flesh and drink that Blood, or who after they have
eaten and drunk become apostate, do they dwell in Christa
Christ in them? Yect assuredly there is a certain manner
cating that Flesh and drinking that Blood, in which whosoeret
cateth and drinketh, ke dwelleth in Christ and Christ in his
As then he doth not duwell in Christ and Christ in him,wh
eateth the Flesh and drinketh the Blood ¢f Christ in any
manner whatsoever, but only in some certain manner, to whick
He doubtless had regard when He spake these words. Soi
this expression also, He that shall blaspheme against th
Holy Ghost hath never forgiveness, he is not guilty of ths
unpardonable sin, who shall blaspheme in any way wha
ever, but in that particular way, which it is His will, Who
uttered this true and terrible sentence, that we should se&
out and understand.

xii. 18. Now as to what that mode, or immoderateness ? rather
;g:l'n_of blasphemy is, what that particular blasphemy, and what
di mo- that word against the Holy Ghost, the order of my discourse
g::i’u;'e' requires me to say w_hat I think, and not to put off any lonqe!
‘ :’xzsg-o your expectation which has been so long but so necessarily

" deferred. Ye know, Dearly beloved, thatin that invisible and
incorruptible Trinity, which our faith and the Church Catholic






















agst. Holy Spirit not unforgiven, as tho' Alone forgiving. 185

reason, because although men should be even bound in that sg;llh
sn which He mentioned when He said, I/ I had not come [71. B.]
and spoken to them, they had not had sin ; which sin also in John15,
the Gospel according to John He shews to be a very gl'ievousm
one, when He says of the Holy Spirit Himself, when He
promised that He would send Him, He shall reprove the John16,
world of sin, and of righteousness, and of judgment: of sm,g
because they belivved not on Me: yet if that hardness of the
impenitent heart have not spoken a word against the Holy
Ghost, even this which is spoken against the Son of Man
shall be forgiven.

25. Here perhaps some one may ask, “ whether the Holy xv.
Ghost only forgiveth sins, and not the Father and the Son
also?” I answer, Both the Father and the Son forgive them.
For the Son Himself saith of the Father, If ye forgive men Matt.s,
their trespasses, your heavenly Father will also forgive you.
And we say to Him in the Lord’s Prayer, Our Father, Which ver. 9.
ert in heaven. And amongst the other petitions we ask this,
saying, Forgive us our debts. And again of Himself He saith, ;'vi:ums
That ye may know that the Son of Man hath power on earthé.
te forgive sins. “ If then,” you will say, “ The Father, the Son,
and the Holy Spirit forgive sins, why is that impenitence which
shall never be forgiven, said to relate only to the blasphemy
of the Spirit, as though he who should be bound in this sin of
impenitence should seem to resist the gift of the Iloly Spirit,
becanse by that gift is wrought the remission of sins?” Now
on this point, I will also ask, Whether Christ only cast out
devils, or the Father and the Holy Spirit also? For if Christ
only, what means His saying, The Father that diwelleth in i’(‘)’h““»
Me, He doelh the works. For so itis said, He doeth the works,
as if the Son doeth them not, but the Father Who dwelleth
in the Son. Why then in another place doth Ile say, Ay Jobns,
Father worketh hitherto,and I work, And a little after, For :Z,. 19.
what things soever He doeth, these also doeth the Son like-
vise. But when in another place He says, If I had not done Jobn1s,
amongst them the works which none other man did, He speaks 2.
as if He did them alone. Now if these things are so ex-
pressed, as that nevertheless the works of the Father and the
Son are inseparable, what must we bclieve of the Holy
Spirit, but that He also worketh equally with them? For in
| that very place, from which this question arose which we are
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186 The operations of the Trinity inseparable,

discussing, when the Son was casting out devils, He yet

mxg]sald If I in the Holy Spirit cast out devils, then the king-
Mat.13,dom of God is come unto you.

xvi.

Ps. 73 7.
(74 7
Jo-h 5

John 8,

l Cor
12, 11,

26. And here perhaps one may say, “ That the Holy Spirit
is rather given by the Father and the Son, than that He
worketh any thing by His own will, and that this is the scope
of the words, In the Holy Spirit I cast out devils, because
not the Spirit Himself, but Christ in the Spirit, did it; »
that the expression, I cast out in the Holy Spirit, might be
understood as if it were said, I cast out by the Holy Spiril.
For this is the usual style of the Scriptures, They killed
in the sword, that is, by the sword. They burnt in the fire,
that is, by the fire. And Joshua took knives of flints, i
"which {to ctrcumccse, that is, by which to circumcise, the
children of Israel.” But let those who on this account take
from the Holy Spirit His proper power, look to that which we
read to have been spoken by the Lord, The Spirit bloweth
where It listeth. And as to what the Apostle says, But all
these worketh that one and the self-same Spirit, dividing to
every man scverally as He will; it might be feared, lest
one imagine that the Father and the Son do not work them:
whercas amongst these works he has expressly mentioned
both the gifts of healings, and the workings of miracles,in
which surely is included also the driving out of devils. But
when he adds the words, Dividing to every man severally at
He 1cill; does he not clearly shew also the Power of the Holy
Spirit, yet as plainly inseparable from the Father and the Son!?
If then these things are so expressed, as that notwithstanding
the operation of the Trinity is understood to be inseparable:
so that when the operation of the Father is spoken of, it i
understood that He does not cxercise it without the Son, and
the Holy Spirit; and when the operation of the Son is spoken
of, it is not without the Father and the Holy Spirit; and when
the operation of the Holy Spirit is spoken of, it is not with-
out the Father and the Son; it is sufficiently clear to thos
who have a round faith, or who even understand as they best

Johnl4, can, both that the words, He doeth the works, are spoken of :

0.
1 origo.

the Father, in that from Him is also! the first principle of the
works, from Whom is the existence of the Persons Who co
operate in working: for that both the Son is born of Him,
and the Holy Spirit proceedeth from Him, as the First Be-



even when proceeding directly from One Person only. 187

gioning, of Whom the Son is born, and with Whom He hath Sgzx.
one Spirit in common; and again that when the Lord said, If' [7xlxll3]
Ihad not done among them the works which none other did, youais,
He did not speak in reference to the Father and the Spirit, -
as that They did not cooperate with Him in those works;
but to men by whom we read of many miracles having been
done, but by none such miracles as the Son did. And
what the Apostle says of the Holy Spirit, But all these
worketh that one and the self-same Spirit, dividing to every
man severally as He will, is not said, because the Father and
the Son do not cooperate with Him ; but because in these
works there are not many spirits, but One Spirit, and in His
divers operations He is not diverse from Himself.

27. ‘And yet it is not without cause, but with reason and
with truth said, that the Father, and not the Son and the
Holy Spirit, said, Thou art My beloved Son, in Whom I am Mlt-17,
well pleased. Nevertheless, we do not deny that the Son?; Luke 3,
and the Holy Spirit cooperated in working this miracle of22-
the voice sounding from heaven, though we know that it
belongs to the Person of the Father only. For though the
8on bearing flesh, was there conversing with men on earth,
He was not the less on that account in the Bosom of the
Father alsoas the Only-Begotten Word, when that Voice came
ont of the cloud; nor could it be either wisely and through
the Spirit' believed, that God the Father separated the ope- !spirita-
mtion of these audible and passing words from the coopera- ter
tion of His Wisdom and His Spirit. In the same way when
we say most rightly, that not the Father, nor the Holy
Spirit, but the Son walked upon the sea, Who only had that
flesh and those feet which rested on the waves; yet who
would deny that the Father and the Holy Spirit cooperated Mat.u
in the work of so great a miracle? For so again we sa.y
most truly that the Son only took this our flesh, not the
Father, nor the Holy Spirit, and yet he hath no true wisdom
who denies that the Father, or the Holy Spirit cooperated in
the work of His Incarnation which belongeth only to the Son.
So also we say that neither the Father, nor the Son, but the Matt 8,
Holy Spirit only appeared both in thc form of a dove, and } Acts 3,
in tongues as it were of fire ; and gave to those to whom He3-
came the power Lo tell in many and various tongues the

f Serm. 3. (62 Ben.) 8—13. (iv.)



188 Remissionof sinsy specialgift of the H. Spiritin y* Church.

Seru. wonderful works of God; and yet from this miracle which

[;{Lx]{.] regards the Holy Spirit only, we cannot separate the coope-

ration of the Father and the Only-Begotten Word. So also

the Whole Trinity work the works of each several Person in

the Trinity, the Two cooperating in the work of the Other,

through a perfect harmony of operation in the Three, and not

through any deficiency of the power to work effectually in

Onc. And since this is so, hence it is that the Lord Jesus cast

out devils in the Holy Spirit. Not that He was not able to

accomplish this alone, or that He assumed that aid as being

insufficicnt for this work; but it was meet that the spirt

who is divided against himself should be driven out by that |
Spirit, which the IFather and the Son Who are not divided in

themselves have in common. |

xvii.  28. And thus sins, because they are not forgiven out of the

Church, must be forgiven by that Spirit, by Whom the Church

is gathered together into one. In fact, if any one out of the

Church repent him of his sins, and for this so great sin where-

by he is an alien from the Church of God, has an heart im-

penitent, what doth that other repentance profit him ? seeing

by this alone he speaketh a word against the Holy Ghost,

whereby he is alienated from the Church, which hath received

this gift, that in her remission of sins should be given in the

Holy Ghost? Which remission though it be the work of the

Whole Trinity, is yet understood specially to belong to the

IIoly Spirit. For He is the Spirit of the adoption of sons, is

Rom. 8, Whom we cry Abba, Father; that we may be able to say to

;:;L 6, Him, Forgive us our debts. And, Hereby we know, as the

}?’.ohns Apostle John says, that Christ dwelleth in us, by His Spirit

2¢.  Which He hath given us. The Spirit Itself beareth witness

11:"'- 8, with our spirit that we are the children of God. For to Him

appertains the fellowship, by which we are made the one

body of the One only Son of God. Whence it is written,

Phil. 2, [f there be therefure any consolution in Christ, {f any com-

JSort of love, if any fellowship of the Spirit. With a view to

this fellowship they to whom He first came spake with

the tongues of all nations. Because as by tongues the

fellowship of mankind is more closely united; so it behoved

that this fellowship of the sons of God and members of Christ

which was to be among all nations should be signified

by the tongues of all nations; that as at that time he







190 Persons may have theSpirit Who knownot thattheyhave It.

Seru. Who then is Paul, and who is Apollos, but ministers by
n XB ]wlnom ye beliered? These then, that is, Paul and Apollos,
T agreed together in the unity of the Spirit and the bond of
peace; and yet because the Corinthians began to divide them
among themselves, and Zo be puffed up for one against
anotker, they are said to be men—carnal and natural men,

not able to receive the things of the Spirit of God; and yet
because they are not separated from the Church, they are
called babes in Christ; for indeed he desired that they
should be either Angels, or even Gods, whom he reproved
Mat.16,because they were men, that is, in those contentions, They
savoured not the things which be of God, but the things
uhich be of men. But of those who are separated from the
Church it is not merely said, perceiving not the ihings

of the Spirit of God, lest it should be referred to the per-
ception of knowledge; but it is said, Haring not the Spirit.

For it does not follow, that he who hath it, should also by
knowledge perceive what he hath. '

81. The babes then in Christ who have yet place in the
Church, who are still natural and carnal, and cannot perceire,

that is, understand and know what they have, have this
Spirit. For how could they be babes in Christ except they

were born anew of the Ioly Spirit? Nor ought it to seem

any wonder that one may have something, and yet not know

what he hath. For to say nothing of the Divinity of the
Almighty, and the Unity of the Unchangeable Trinity, who

can easily perceive by knowledge what the soul is; and yet

who is there that hath not a soul ?  Finally, that we may know

most certainly that babes in Christ, who do not perceive the
things of the Spirit of God, have notwithstanding the Spirit

of God; let us look how the Apostle Paul, when a little while
1Cor.8, after he is rebuking them, saith, Know ye not that ye are
the temples of God, and the Spirit of God dwelleth in you?

This surely he would in no wise say to those who are separated

from the Church, who are described as kaving not the Spirit.

xix.  82. But ncither can he be said to be in the Church, and
SVisd1 16 belong to that fellowship of the Spirit, who is mixed up

'C‘msl’e- with Christ’s sheep by a bodily intercourse only in deceit-
Ereonl” fulness of heart. For the Holy Spirit of discipline will flee
Potius = geceif. Wherefore whosoever are baptized in the congre-

segrega-
tionibus. gations or separations rather' of schismatics or heretics,







192 Impenitenceag™ the H. Spirit stops up sossrce of forgivenes.

serm. Jesus Christ; because when He promised the same Holy
[;: _kl{_'] Ghost; He said, Whom the Father will send in My Name.
Johnl4, For the Spirit dwelleth in no man without the Father and

signifi-
cationes

the Son; as neither doth the Son without the Father and
the Holy Spirit, nor the Father without them. Their in-
dwelling is inseparable, as their operation is inseparable; bat
sometimes thcy manifest themselves separately by symbols'
borrowed from the creatures, not in their own substance;
just as they are pronounced scparately by the voice in
syllables which occupy scparately their own spaces, and yet
they are not separated from each other by any intervals, or
moments of time. For they never can be pronounced together,
whereas they can never exist, except together.  But as I have
alrcady said, and not once only, the remission of sins, whereby
the kingdom of the spirit which is divided against himself is
overthrown and driven out, and the fellowship of the unity
of the Church of God, out of which this remission of sinos
is not, are regarded as the peculiar work of the Holy Spinit,
with the cooperation doubtless of the Father and the Son,
because the Holy Spirit is Himself in some sort the fellowship

*habetur of the Father and the Son. For the Father is not possessed’

xxi.

as Father by the Son and the Holy Spiritin common; because
He is not the Father of Both. And the Son is not possessed
as Son Ly the Father and the Holy Spirit in common; because
e is not the Son of Both. But the Holy Spirit is possessed
as the Spirit by the Father and the Son in common, because
He is the One Spirit of Both.

34. Whosocver therefore shall be guilty of impenitence
against the Spirit,in Whom the unity and fellowship of the com-
munion of the Church is gathered together, shall never have
forgiveness; because he has stopped the source of forgiveness
against himself, and deservedly shall he be condemnued with
the spirit, which is divided against himself, who is himself
also divided against the Holy Spirit which is not divided
against Himself. And of this the very testimonies of the Gospel
warn us, would we with good attention search them. For
according to Luke the Lord does not say, That he who
blasphemeth against the Holy Ghost shall nol be forgiven:
in that place where He is answering those who said that He
cast out devils by the prince of the devils. Whence it
would seem that this was not said once only by the Lord;










as to shew that sin is forgiven only in the Church. 195

but loscatter abroad. And afierwards He subjoined, Wherefore Seru.
Leay unto you, Al manner of sin and blasphemy shall be for- [;E _xéjl
given unilo men; but the blasphemy of the Spirit shall not be ver, 81.
Jorgiven. What is this wherefore? Shall the blasphemy of

the Spirit only not be forgiven, because ke who is not with
Christ <s against Him, and he who gathereth not with Him
wattereth abroad? Even so, doubtless. For he that gathereth

sot with Him, howsoever he may gather under His name,

hath not the Holy Ghost.

. 87. Thus then hath He altogether forced us to understand xxiii.
j hat the remission of no sin nor blasphemy can be effected any

! where else, save in the gathering together of Christ, which

, seattereth notabroad. For it is gathered together in the Holy

| 8pirit, Which is not as that unclean spirit, divided against

: Himself. And thereforeall congregations, or dispersions rather,

which call themselves Churches of Christ, and are divided
sguinst themselves and contrary one to the other, and hostile

o the congregation of Unity, which is His True Church, do

mot therefore belong to His congregation, becausc they seem

o have His Name. But they might belong to it, if the Holy
fpirit in Whom this congregation is joined together, were
divided against Himself. But because this is not so, (for ke

#at is not with Christ is against Him, and he that gathereth

sot with Him scattereth abroad;) therefore all manner of

#in and all blasphemy shall be forgiven unto men in this
congregation, which Christ gathereth together in the Holy
fpirit, Who is not divided against Himself. But that blas-
phemy of the Spirit Himself, whereby in an impenitent heart
miistance is made to this so great gift of God even to the end

of this present life, shall not be forgiven. For though a man so
oppose himself to the truth, as to resist God speaking, not in

the Prophets, but in His Only Son, (since for our sakes He was
pleased that He should be the Son of Man, that He might
weak to us in Him,) yet shall he be forgiven when in repent-

mce he shall have recourse to the goodness of God, who
forasmuch as He willeth not the death of the wicked, but gy
rather that he should turn from his way and live, hath given 33, 11
the Holy Spirit to His Church, that whosoever forgiveth sins

i the Spirit, they should be forgiven. But whoso stands

out as an enemy to this gift, so as not in repentance to seek

02










198 The3 years, 3 timesof God svisiting,before, under since the Lav.

S8gru. Behold these three years I come fo this tree, and find m
ﬁf Ljfruit on it. Now I must clear® the ground; wherefore letit
Lukel3, be cut down. And the husbandman intercedes, saying, Lord,
Z’e?:;u. let it alone this year also, till I shall dig about it and dung
are  jt; and if it bear fruit, well ; and if not, then Thou shelt
come and cul it down. So the Lord hath visited mankind
as it were three years, that is, at three several times. The fint
time was before the Law; the second under the Law; the
third is now, which is the time of grace. For if He did not
visit mankind before the Law, whence was Abel, and Enoch,
and Noe, and Abraham, and Isaac, and Jacob, whose Lord
He was pleased to be called? And He to Whom all nations
belonged, as though He were the God of three men only, said,
fbf“'s’l am the God of Abrakam, and Isaac, and Jacob. Buti
He did not visit under the Law, He would not have givm
the Law itself. After the Law, came the very Master of the
house in person; He suffered, and died, and rose again; He
gave the Holy Spirit, He made the Gospel to be preached
throughout all the world, and yet a certain tree remained o
fruitful. Still is there a certain portion of mankind, which
doth not yet amend itself. The husbandman intercedes; the
g:"’:‘f_" Apostle prays for the people; I bow my knees, he saith, unie
ver. 17. the Father for you, that being rooted and grounded in love, ye
may be able to comprehend with all saints what is the breadth,
and length, and depth, and height ; and to know the love f
ver. 19. Christ which passeth knowledge, that ye might be filled with
all the fulness of God. By bowing the knees, he intercedes
with the Master of the house for us, that we be not rooted ‘
up. Therefore since He must necessarily come, let us taks '
care that he find us fruitful. The digging about the treeis
the lowliness of the penitent. For every ditch is low. The
;::g” dunging it, is the filthy? robe* of repentance. For what is more
tentie filthy than dung; yet if well used, what more profitable ?

ili. 4, Let each one then be a good tree; let him not suppose
that he can bear good fruit, if he remain a corrupt tree.
There will be no good fruit, but from the good tree. Change

{('fim-ﬁy the heart, and the work will be changed. Root out desire,
cupidi- plant in charity. For as desire is the root of all evil,sois
‘;"ﬂ charity the root of all good. Why then do men fret and
g
* Bingh. Antiq. xviii. ¢. 2. §. 9.

ver, 18.







200 The only true Good, what we lose not against our will.

Sxnx, thee, would they not cry out to thee, As thou wishest to have
[79 g] us good, so do we also wish to have a good owner? And

v.

now in speechless accents do they address thy Lord agaimst
thee: “Lo! thou hast given him so many good things, and he
himself is evil. What profit is there to him in that he hath,
when he hath not IIim, Who hath given him all!”

6. One then who has been admonished, and it may be
moved to compunction by these words, may ask what is good?
what is the nature of good? and whence it comes? Wellis
it that thou hast understood that it is thy duty to ask this.
I will answer thy enquiries, and will say, “ That is good
which thou canst not lose against thy will.” For gold thou
mayest lose even against thy will; and so thou canst a house;
and honours, and even the health of the body; but the good
whereby thou art truly good, thou dost neither receive against
thy will, nor against thy will dost lose it. I enquire then,
“ What is the nature of this good?” One of the Psalms teaches
us an important matter, perchance it is even this that we are

Ps.4, 3. seeking for. For it says, O ye sons of men, how long rcill ye

t.
4, 2.

Itrien:

ver. 4.

be heavy in heart? How long will that tree be in its three

E. v) lyears fruitlessness? O ye sons ¢f men, how long uill ye be

* heavy y in heart? What is heavy in keart? Why do ye love
vanity, and seek after leasing? And then it goes on to
say what we must really seek after; Know ye that the Lord
hath magnified His Holy One? Now Christ hath come,novw
hath He becen magnified, now hath He risen again, and
ascended into heaven, now is His Name preached through
the whole world: How long will ye be heary in heart? Let
the times past suffice; now that that Holy One hath been
magnified, How: long will ye be heary in heart? After the
three years, what remains but the ax? How long will ye be
heavy in heart? Why do ye love vanity, and seek after

! pom- Jeasing? Vain, useless, frivolous?, fleeting things are these

patica

vi.
Luke

12, 48.

still sought after, now that Christ the IIoly One hath been so
magnified? Truth now is crying aloud, and is vanity still
sought after? Hoew long will ye be heary in heart?

7. With good reason is this world severely scourged; forthe
world hath known now its Master’s words. And the servant,He
saith, that knew not his Master’s will, and did commit things
worthy of siripes, shall be beaten with few stripes. Why!







SERM.
XXIII.
[73. B.]

il.

1 per
similitu-
dinem

202 Different images picture the same thing; the same, different.

both grow together until the harvest. Now the Lord Jesus
Christ explained this parable also; and said that He was the
sower of the good seed, and He shewed how that the enemy
who sowed the tares was the devil; the time of harvest, the
end of the world; His field, the whole world. And what saith
He? In the time ¢f harvest I will say to the reapers, Gather
ye together first the tares, to burn them, but gather the
wheat into My barn. Why are ye so hasty, He says, ye
servants full of zcal? Ye see tares among the wheat, ye see
evil Christians among the good ; and ye wish to root up the
evil ones; be quiet, it is not the time of harvest. That time
will come, may it only find you wheat! Why do ye vex
yourselves? Why bear impatiently the mixture of the evi
with the good? In the field they may be with you, but they
will not be so in the barn.

2. Now ye know that those three places mentioned yester-
day where the seed did not grow, the way side, the slony
ground, and the thorny places, are the same as these fares.
They received only a different name under a different simili-
tude. For when similitudes are used, or the literal meaning

of a term is not expressed, not the truth but a similitude of -

the truth is conveyed by them. I see that but few hare
understood my meaning; yet it is for the benefit of all that
I speak. In things visible, a way side is a way side, stony
ground is stony ground, thormy places are thorny places;
they are simply what they are, because the names are
used in their literal sense. But in parables and similitudes
one thing may be called by many names; therefore there
is nothing inconsistent in my telling you that that way
side, that stony ground, those thorny places, are bad Chris-
tians, and that they too are the lares. Is not Christ
called the Lamb? Ts not Christ the Lion too? Among
wild beasts, and cattle, a lamb is simply a lamb, and a
lion, a lion: but Christ is both. The first are respectively
what they are in propriety of expression; the Latter both
together in a figurative sense!. Nay much more; besides this
it may happen that under a figure, things very different from
one another may be called by one and the same name. For
what is so different as Christ and the devil? yet both Christ
and the devil are called a lion. Christ is called a lios;






204 Tareseven inhighplacesof theChurch,Anownto Angels nottomen.

Seru. wishing, if it might be so, that no evil ones should remain
[’%%{j among the good. But it has been told us, Let both grow
ver. 30. together until the harvest. Why? For ye are such, as may
ver. 29. be deceived. Hear finally; Lest while ye gather up the tares,
ye root up also the wheat with them. What good are ye
doing? Will ye by your cagerness make a waste of My
harvest?! The reapers will come, and who the reapers are
ver. 39. He hath explained, And the reapers are the angels. We are
but men, the reapers are the angels. We too indeed, if we
finish our course, shall be equal to the angels of God; but
now when we chafe against the wicked, we are as yet but
1Cor. men. And we ought now to give ear to the words, WAerefore
10,13 3ot him that thinketh he standeth, take heed lest he foll
For do ye think, my Brethren, that these tares we read of do
1 apsidas not get up into this’® seat*? Think ye that they are all below,
and none above up here? God grant we may not be so.
i %or- But with me it is a very small thing that I should be judged
*™  @fyou. 1 tell you of a truth, my Beloved, even in these high
seats therc is both wheat, and tares, and among the laity
there is wheat, and tares. Let the good tolerate the bad;
let the bad change themselves, and imitate the good. Let
us all, if it may be so, attain to God ; let us all through His
mercy escape the evil of this world. Let us scek after good
days, for we are now in evil days; but in the evil days letus
not blaspheme, that so we may be able to arrive at the

good days.

SERMON XXIV. [LXXIV. Ben.]

On the words of the Gospel, Matt. xiii. ¢ Therefore every Scribe instructed
in the kingdom of God, &c.”

1. THE lesson of the Gospcl reminds me to seek out, and

to explain to you, Beloved, as the Lord shall give me power,

Mat.18, who is that Scribe instructed in the kingdom of God, who i
52.

* apsis the higher semicircular or byters. see Bing. Antiq. b. viii. c. vi.

arched part of the Chancel, where the §. 9. 10.
Bishop had his throne with the Pres-







206 Evil Ministers out of their hearts, bring evil ; out of Scr.,good.

Seuwm. hypocrites, how can ye being evil speak good things? In
[x“x Ile the one place He says, How can ye being evil speak good
ver. 84, things? in the other He says, What they say, do, but do ye not
after their works. For they say,and donot. 1If they say and

do not ; they are evil; if they are evil; they cannot speak good
things; how then are we to do what we hear from them, whea

we cannot hear from themgywhat is good? Now take heed,
woaac- Holy and Beloved', how this question may be solved. What-
Vestra. €ver an evil man brings forth from himself, is evil; whatever
an evil man brings forth out of his own heart, is evil; for thers

is the evil treasure. But whatever a good man brings forth

out of his heart, is good; for there is the good treasure.
Whence then did those evil men bring forth good things?
Mat.23, Because they sat in Moses’ seat. Had He not first said, They
8it in Moses' seat; He would never have enjoined that evil

men should be heard. For what they brought forth out of the

evil treasure of their own heart, was one thing; another

what they gave utterance to out of the seat of Moses, the

criers so to say of the judge. What the crier says, will never

be attributed to him if he speak in the presence of the
judge. What the crier says in his own house is one thing,

what the crier says as hearing it from the judge is another. For

* vocem whether he will or no, the crier must proclaim the sentence’
of punishment even of his own friend. And so whether he

will or no, must he proclaim the sentence of the acquittal

even of his own enemy. Suppose him to speak from his
heart; he acquits his friend, and punishes his enemy.
Suppose him to speak from the judge’s chair; he punishes

his friend, and acquits his enemy. So with the Scribes; sup-

pose them to speak out of their own heart; thou wilt hear,

Is.23, Let us eat and drink, for to-morrow we shall die. Suppose
L4 them to speak from Moses’ scat; thou wilt hear, Thou shalt
20,12. not kill, Thou shalt not commit adultery, Thou shalt not stedl,
" Thou shalt not bear false witness. Honour thy father and
mother; thou shalt love thy neighbour as thyself. Do then

3 cathe- this which the official seat?® proclaims by the mouth of the
™  Scribes; not that which their heart utters. For so embracing
both judgments of the Lord, thou wilt not be obedient in the

one, and guilty of disobedience in the other; but wilt under-

stand that both agree togecther, and wilt regard both that s







208 Typical use of O. T.not taken awayin N., but the veil upon it

Sern. taken away. The image is looked upon, when the emperor is

ﬁi“,}'] not present; but where he is, whose image it is, there the

— image is removed. There were then images borne before
I1im, before that our Emperor the Lord Jesus Christ came.
When the images were taken away, the glory of the Emperors
presence is seen. Therefore, When any one turneth to the
Lord, the vail is taken away. For the voice of Moses sounded
through the vail, but the face of Moses was not seen. And so
now the voice of Christ sounds to the Jews by the voice
of the old Scriptures: they hear their voice, but they
see not the face of Him that speaketh. Would they then
that the vail should be taken away? Let them turn to
the Lord. For then the old things are not taken away, but
laid up in a trcasury, that the Scribe may henceforth be
instructed in the kingdom of God, bringing forth out of his
treasure not new things only, nor old things only. Forif he
bring forth new things only or old things only; he is not e
scribe instructed in the kingdom of God, bringing forth out
o his treasure things new and old. If he say and do them
not; he brings forth from the official scat, not from the
treasure of his heart. And (we speak the truth, Holy Brethren)
what things are brought out of the old, are illustrated by the
new. Thercfore do we turn to the Lord, that the vail may
be taken away.

SERMON XXV. [LXXV. Bex.]

On the words of the Gospel, Matt. xiv. “ But the ship was in the midst of
the sea, tossed with waves.”’

i. 1. THE lesson of the Gospel which we have just heard isa
lesson of humility to us all, that we may see and know where
we are, and whither we must tend and hasten. For that ship
which carries the disciples, which was tossed in the waves by
a contrary wind, is not without its meaning. Nor without 3

1causa meaning! did the Lord after He had left the multitudes, go
up into a mountain to pray alone ; and then coming to His
disciples found them in danger, walking on the sea, and
getting up into the ship strengthened them, and appeased
the waves. But what marvel if He can appease all things












212 Our Lord’s words “ It is I” assert reality of all in Him.

Sgxm. the Church as in a ship, and borne on in the faith of His
[};5}.([{ 7 Cross, as in wood, and in peril through this world’s tempta-
tions as through the waves of the sea; His Name began to be

vil.

honoured even in this world in which He was despised,
accused, and slain ; that He who in the dispensation of His
suffering in the flesh, had come into the depths of the sea,
and the floods had overwhelmed Him, might now through the
glory of His Name tread upon the necks of the proud as on
the foaming waters. Just as we now see the Lord walking as
it were upon the sea, under Whose feet we behold the whole
madness of this world subjected.

8. But to the perils of tempests are added also the errors
of heretics; and there are not wanting those who so try the
minds of them that are in the ship, as to say that Christ*
was not born of a Virgin, nor had a real body, but seemed
to the eyes what He was not. And these opinions of heretics
have sprung up now, when the Name of Christ is already glo-
rified throughout all nations; when Christ, that is, is as it

Mat.14, were now walking on the sea. The disciples in their trial said,

26.

1t is « phantom. But He giveth us strength against these

ver. 27. pestilent opinions by His own voice, Be of good cheer, it is I;

be not afraid. For men in vain fear have conceived these
opinions concerning Christ, looking at his Honour and
Majesty; and they think that He could not be so born, Who
hath deserved to be so Glorified, fearing Him as it were
walking on the sea. For by this action the excellency of His
honour is figured; and so they think that He was a phantom.
But when he saith, It is I; what else doth He say but that
there is nothing in Him which does not really exist? Ac-
cordingly if He sheweth His flesh, it is flesh; if bones, they

2Cor.1,arc bones; if scars, they are scars. For there was not in

Him yea and nay, but in Him was yea, as the Apostle
says. Hence that expression, Be ¢f good cheer, it is I;
be not afraid. That is,do not so stand in awe of My Majesty,
as to wish to take away the reality of My Being from Me.
Though I walk upon the sea, though I have under My feet
the elation and the pride of this world, as the raging
waves, yet have I appeared as very Man, yet does My Gospel
proclaim the very truth concerning Me, that I was born of 8
8 Manichees, Conf. b. v. 9. (16.) 10. (20.) b. ix. 8. (6.)
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216 Peter blessed, speaking things of God; rebuked, when of men.
said, Is Christ divided? was Paul crucified for you’ or

[7(];l Y; [76. B.] were ye bapiized in the name of Paul? And, as not in the

ver. 13.

1 Apo-

princi-
patum

Matt,
16, 93.

ver. 28.

Ps. 83,
8.7.

Mat.16,
17.

Johnl6,
15.

name of Paul, so neither in the name of Peter; but in the
name of Christ: that Peter might be built upon the rock,
not the rock upon Peter.
8. This same Peter therefore who had been by the Rock
pronounced blessed, bearing the figure of the Church, holding
the chief place in the Apostleship?, a very little whilg after
that he had heard that he was blessed, a very little while after
thathc had heard that he was Peter,avery little while after that
he had heard that he was to be built upon the Rock, displeased
the Lord when He had heard of His future Passion, for He had
foretold His disciples that it was soon to be. He feared lest
he should by death, lose Him Whom he had confessed as the
fountain of life. He was troubled, and said, Be st far from
Thee, Lord: this shall not be to Thee. Spare Thyself, O
God, I am not willing that Thou shouldest die. Peter said
to Christ, I am not willing that Thou shouldest die; but
Christ far better said, I am willing to die for thee. And then
He forthwith rebuked him, whom He had a little before com-
mended; and calleth him Satan, whom he had pronounnced
blessed. Get thee behind Me, Satan, he saith, thou art an
aoffence unto Me: for thou savourest not the things that be of
God, but those that be of men. What would He have us do
in our present state, Who thus findeth fault because we are
men? Would you know what He would have us do? Give
ear to the Psalm; I have said, Ye are gods, and ye are all
the children of the Most High. But by savouring the things
of men; ye shall die like men. The very same Peter a litte
while before blessed, afterwards Satan, in one mnoment, within
a few words! Thou wonderest at the difference of the names,
mark the difference of the reasons of them. Why wonderest
thou that he who was a little before blessed, is afterwards
Satan? Mark the reason wherefore he is blessed. Because
Sesh and blood hath not revealed it unto thee, but My Father
Which is in heaven. Therefore blessed, because flesh and
blood hath not revealed it unto thee. For if flesh and blood
revealed this to thee; it were of thine own; but because flesh
and blood hath not revealed it unto thee, but My Father
Which is in heaven; itis of Mine, not of thinc own. Why of
Mine? Because all things that the Father hath are Mine.

\'













220 Difficulty of trampling on the world, when all things smooth

s:sn rebuked his distrust; O thou ¢f little fasth, wherefore didst

XXV
(76. B.] B

vi.

> thou doubt? Once thou didst trust in Me, hast thou now
~ doubted of Me?

9. Well, Brethren, my sermon must be ended. Consider
the world to be the sea; the wind is boisterous, and there is
a mighty tempest. Each man’s peculiar lust, is his tempest
Thou dost love God; thou walkest upon the sea, and under thy
feet is the swelling of the world. Thou dost love the world, it
will swallow thee up. It skilleth only how to devour its lovers,
not to carry them. But when thy heart is tossed about by
lust, in order that thou mayest get the better of thy lust, call
upon the Divinity of Christ. Think ye that the wind is then
contrary, when there is this life’s adversity? For so when there
are wars, when there is tumult, when there is famine, when
there is pestilence, when even toevery individual man his private
calamity arriveth, then the wind is thought to be contrary,
then it is thought that God must be called upon. But when
the world wears her smile of temporal happiness, it is as if
there were no contrary wind. But do not ask upon this
matter the tranquil state of the times: ask only your own
lust. See if there be tranquillity within thee: see if there be
no inner wind which overturns thee; see to this. There
needs great virtue, to struggle with happiness, lest this very
happiness allure, corrupt, and overthrow thee. There needs,
I say, great virtue, to struggle with happiness, and great
happiness, not to be overcome by happiness. Learn then t0
tread upon the world; remember to trust in Christ. And if
thy foot have slipped ; if thou totter, if some things there are
which thou canst not overcome, if thou begin to sink, ssy,
Lord, I perish, save me. Say, I perish, that thou perish
not. For He only can deliver thee from the death of the body,
Who died in the body for thee. Let usturn to the Lord, &e.

SERMON XXVII. [LXXVII. Be~.]

On the words of the Gospel, Matt. xv. ¢ Jesus went from Gennesareth,
and departed into the coasts of Tyre and Sidon. And, behold, a wowan
of Canaan, &c.”

1. THis woman of Canaan, who has just now been brought
before us in the lesson of the Gospel, shews us an example
of humility, and the way of godliness; shews us how to rise
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222 Saul the proud, laid low, to be raised up Paul the humble.

be filled.  For whence came the Apostles? whence came

XXVIL
i77. B.j Peter? whence the rest?

1 Cor.
1, 1.
| Sam.

I8, 29.

Acts 9,

1. &ec.

Deat.

32, 39.

8. Whence was Paul himself, who was first called Saul?
That is, first proud, afterwards humble? For when he was
Saul, his name was derived from Saiil : now Saiil was a proud
king; and in his reign he persecuted the humble David. So
when he who was afterwards Paul, was Saul, he was proud, at
that time a persecutor of the innocent, at that time a waster of
the Church. For he had received letters from the chief priests,
(burning as he was with zeal for the synagogue, and persecuting
the Christian name,) that he might shew up whatever Christians
he should find, to be punished. While he is on his way, while
he is breathing out slaughter, while he is thirsting for blood,
he is thrown to the ground by the voice of Christ from
heaven the persecutor, he is raised up the preacher. In him
was fulfilled that which is written in the Prophet, / w«ill
wound and I will heal. Forthat only in man doth God wound,

Vimpiuswhich lifteth itself up against God. He is no unkind’

2 com-
men-
dans
1 Cor.
15, 9.

ver. 6.

physician, who opens the swelling, who cuts, or cauterizes
the corrupted part. Ie gives pain it is true; but he only gives
pain, that he may bring the paticnt on to health. He gives
pain; but if he did not, he would do no good. Christ then
by one word laid Saul low, and raised up Paul; that is, He
laid low the proud, and raised up the humble. For what was
the reason of his change of name, that whereas he was afore
called Raul, he chose afterwards to be called Paul; but that
he acknowledged in himself that the name of Saul when he
was a persecutor, had been a name of pride? He chose therefore
a humble name; to be called Paul, that is, the least. For Paul
is, “ the least.” Iaul is nothing clse but little. And now
glorying in this name, and giving us a lesson? of humility, he
says, I am the least of the Apostles. Whence then, whence
was he, but of the people of the Jews? Of them were the
other Apostles, of themn was Paul, of themn were they whom
the same Paul mentions, as having seen the Lord after His
resurrection.  For he says, That He was seen of above five
hundred brethren at once; of whom the greater part remais
unto this present, but some ure fallen asleep.

4. Of this people too, of the people of the Jews, were ther,
who when Peter was speaking, setting forth the Passion, and







224 Conversion of Gentiles, not seeing Xt, foretold ; praise greater.

Senm. disciples. And in this was fulfilled what the Prophet said; §

[77. B.] 4 people whom I have not known hath serred Me. Seehov H

P- l/, decp, how clear, how express the prophecy is; a people whos }-

(]g 43 I have not known, that is, to whom I have not exhibited My |

#)E Prescnce, hath served Me. How? It goes on to say, By th |

" hearing ¢f the ear they have obeyed Me: that is, they hawe
belicved, not by secing, but by hearing. Therefore have the §
Gentiles the greater praise. For the others saw and dev
Him; the Gentiles heard and believed. Now it was to cal
and gather togcther the Gentiles, that that might be fulfilld |

Ps. 106, which we bave just now chanted, Gather us from among the {-

A7 Gentiles, that we may confess to Thy Name, and glory® |-
Thy praise, that the Apostle Paul was sent. He, the lestt, }-
made great, not by himself, but by Hiza Whom he onet |-

ﬁ,“:"‘ 9, persecuted, was sent to the Gentiles, from a robber becomes
shepherd, from a wolf a sheep. e, the least Apostle, was
sent to the Gentiles, and laboured much among the Gentiles, |
and through him the Gentiles belicved. His Epistles ar |
the witnesses.

{alukg‘ 8, ¢. Of this you have a very sacred figure in the Gospe
also. A daughter of a ruler of the synagogue was really {
dead, and her father besought the Lord, that He would go to
her; he had left her sick, and in extreme danger. The Lord
sct out to visit and heal the sick; in the mean time it was
announced that she was dead, and it was told the father;
Thy daughter is dead, trouble not the Master. But the
Lord Who knew that He could raise the dead, did not deprive -
the despairing father of hope, and said to him, Fear not, only
belicre. So he set out to the maiden; and in the way s
certain woman, who had suffered from an issue of blood, and
in her lengthened illness had spent to no purpose all that she
had upon physicians, pressed herself in, how she could,
amongst the crowds. When she touched the border of His
garment, she was made whole. And the Lord said, Who
touched Me? The disciples who knew not what had taken
place, and saw that I{e was thronged by the multitudes, and
that He was troubling Himself about one single woman who
had touched Ilim gently, answered in astonishment, The
multitudes press Thee, and sayest Thow, Who touched Me?
And He said, Somebody hath touched Me? for the other



















230 Life, one long death : need of humility to all.

Szmx. cannot be cured. This man has the leprosy’: this disease
[77. B]too cannot be cured. He is in a consumption. Who can
Tele- cure this? He must needs die, he must perish.” See, the
fi‘;:u"; physician has now pronounced that he is in a consumption;
that he cannot but die; and yet sometimes the dropsical patient
does not die of his disease, and the leprous does not die of
his, nor the consumptive patient of his; but now it is
absolutely necessary that every one who is born should die
of this. He dies of it, he cannot do otherwise. This the
physician and the unskilled both pronounce upon; and
though he die somewhat more slowly, does he on that
account not die? Where then is there true health, except
where there is true immortality? But if it be true immortality,
and no corruption, no wasting, what need will there be
there of nourishment? Therefore, when you hesr it said,
M'“ 8, They shall sit down with Abraham, Isaac, and Jacob; get
not your body, but your soul in order. There shalt thou be
i‘e";e"“ filled; and this inner? man has its proper food. In relation
Matt. 5, to it is it said, Blessed are they which do hunger and thirst
6. after righteousness, for they shall be filled. And so truly
filled shall they be that they shall hunger no more.

15. Therefore did the Lord graff in at once the wild olive
tree, when He said, Many shall come jfrom the east and
west, and shall sit down with Abraham, and Isaac, and
Jacob, in the kingdom of heaven ; thatis, they shall be grafted
into the good olive tree. For Abraham, and Isaac, and
Jacob, are the roots of this olive tree; but the children of the
kingdom, that is, the unbelieving Jews, shall go away into
outer darknese. The natural branches shall be broken off,
that the wild olive tree may be grafted in. Now why did
the natural branches deserve to be cut off, except for pride’
why the wild olive tree to be grafted in, except for humility! :

Matt. Whence also that woman said, Truth, Lord, yet the dogs eal
16,27- of the crumbs whick fall from their master's table. And
ver. 28. thereupon she hears, O woman, great is thy faith. And so
Matt. 8, again that centurion, [ am not worthy that Thou shouldest come
2;" 10 under my roof. Verily I say unto you, I have not found so
"7 great faith, no not in Israel. Let us then learn, or let us
hold fast, humility. If we have it not yet, let us learn it; if
we have it, let us not lose it. If we have it not yet, let us




The Apostles saw X¢s kingdom in the Transfiguration; how. 281

bave it, that we may be grafted in ; if we have it already, let s“"-
us hold it fast, that we may not be cut off. I77 B]

SERMON XXVIII. [LXXVIIIL Ben.]

Oa the words of the (fospel, Matt, xvii. ¢ After six days Jesus took Peter,
and James, and John his brother, &e.”

1. WE must now look into and treat of that vision which
the Lord shewed on the mount. For it is this of which He had

said, Verily 1 say unlo you, there be some stunding here Mntt
which shall not taste of death till they see the Son of Man'
in His kingdom. Then began the passage which has just
been read. When He had said this, after six days He took Mate
three disciples, Peter, and James, and John, and went up Luke9
inlo a mountain. These three were those some, of whom He 28.
bad said, There be some here which shall not laste of death,

lill they see the Son of Man in His kingdom. ‘There is no

small difficulty here. For that mount was not the whole extent

of Hiskingdom'. What is a mountain to Him Who possesseth ' reg-
the heavens? Which we not only read He doth, but in some c:,l:p,.e-
sort see it with the eyes of the heart. He calleth that His hensum
kingdom, which in many places Ile calleth the kingdom ¢f
hearen. Now the kingdom of heaven is the kingdom of the
saints. For the heavens declare the glory of God. And of these Ps.19,1.
heavens it is immediately said in the Psalm, There ¢s no ver. 3.
speech nor language where their voice s not heard. Their ver- 4.
sound is gone out through all the earth, and their words

unto the end of the world. Whose words, but of the heavens?

And of the Apostles, and all faithful preachers of the word

of God. These heavens therefore shall reign together with

Him Who made the heavens. Now consider what was done,

that this might be made manifest.

2. The Lord Jesus Himself shone bright as the sun; His Mat.17,
raiment became white as the snow; and Moses and Elias > %
talked with Him. Jesus Himself indeed shone as the sun, sig-
nifying that He is the light which lighteth every man that gohn 1,
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Mawlz,

Lnkol7,

Matt. 6,
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286 Blessed to know our weakness of faith, and of Whom to ask. .

to do, He appeared in His own person. Hear ye Him: let
us then hear Him. When the Gospel spake, think it was the
cloud: from thence hath the voice sounded out to us. Let
us hear Him, that is; let us do what He saith, let us hope for
what He hath promised.

SERMON XXX. [LXXX. BEN.]

On the words of the Gospel, Matt. xvii. ¢“ Why could not we cast him
out, &c.” and on prayer.

1. Our Lord Jesus Christ reproved unbelief even in His
own disciples, as we heard just now when the Gospel was
being read. For when they had said, Why could not we cas
* him out ? He answered, Because ¢f your unbelief. If the
Apostles were unbelievers, who is a believer? What must
the lambs do, if the rams totter? Yet the mercy of the Lord
did not disdain them in their unbelief; but reproved,
nourished, perfected, crowned them. For they themselves, s
mindful of their own weakness, said to Him, as we read ina
certain place in the Gospel, Lord, increase our faith. Lord,
say they, increase our faith. The knowing that they hads
dcficiency, was the first advantage; a greater happiness still, -
to know Who it was of Whom they were asking. Lord, say
they, tncrease our faith. See, if they did not bring their
hearts as it were to the fountain,and knocked that that might
be opened to them, out of which they might fill them. For
He would that men should knock at Him, not that He might
repel those that knock, but that He might exercise those who
long.

2. For do you think, Brethren, that God doth not know what
is needful for you? He knoweth and preventeth our desires,
Who knoweth our want. And so when He taught His disciples
to pray, and warned them not to usc many words in prayer,
He saith, Use not many words; for your Father knoweth
what things ye have need of before ye ask Him. Now the
Lord saith something different from this. What is thisi
Because He misliked that we should usc many words in






















Evils abound, because most are evil, lest we love evil world. 243

what thou hast asked, hath not been given thee? Trust thy
Father, Who would give it thee, were it expedient for thee. Lo!
jadge in this case by thine own self. For such as thy son who
knows not the ways of men is in regard to thee, such in
regard to the Lord art thou thyself, who knowest not the
things of God. Lo, thy son cries a whole day before thee,
that thou wouldest give him a knife, or a sword; thou
dost refuse to give it him, thou wilt not give it, thou
disregardest his tears, lest thou shouvldest have to bewail his
death. Let him cry, and beat himself, or throw himself
upon the ground, that thou mayest set him on horseback;
thon wilt not do it, because he does not know how to
govern the horse, he may throw and kill him. To whom
thou refusest a part, thou art reserving the whole. But
that he may grow up, and possess the whole in safety,
thou givest him not that little thing which is full of peril to
kim.

8. And so, Brethren, we say, pray as much as ye are able.
Rvils abound, and God hath willed that evils should abound.
Would that evil men did not abound, and then evils would
not abound. Bad times! troublesome times! this men are
mying. Let our lives be good; and the times are good.
We make our times; such as we are, such are the times.
But what can we do? We cannot, it may be, convert the mass
of men to a good life. But let the few who do give ear live
well; let the few who live well endure the many who live ill.
They are the corn, they are in the floor; in the floor they can
have the chaff with them, they will not have them in the
barn. Let them endure what they would not, that they may
come to what they would. Wherefore are we sad,and blame
we God? Evils abound in the world, in order that the world
may not engage our love. Great men, faithful saints were

SErNM.
XXX.

(80. B.]

they who have despised the world with all its attractions'; we 1 specio-
wre not able to despise it even disfigured as it is. The®'™

world is evil, lo, it is evil, and yet it is loved as though it

were good. But what is_this evil world? For the heavens

and the earth, and the waters, and the things that are therein,

the fish, and birds, and trees, are not evil. All these are good?

but it is evil men who make this evil world. Yet as we

cannot be without evil men, let us, as I have said, whilst
R 2
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248 8. Peter rebuked, to teach how to reject  gffences.”
doubtedly the Lord Who hath given thee an example of life,

(81. B.] hath taught thee both what an offence is, and how an offence is

ver. 17.

Matt. 4,

Ps. 116,
11,

to be avoided. Him to whom He had a little while before
said, Blessed art thou, Simon Bar-jona; He had shewn to be
His member. But when he begins to be an offence, He cuts
off the member; only He restored the member, and put it
into its place again. He then will be an offence to thee,
who shall begin to persuade thee to any evil thing. And
here, Beloved, take heed; this takes place for the most
part not through any evil will, but through a mistaken good
will. Thy friend who loves thee, and is loved by thee again,
thy father, thy brother, thy child, thy wife, sees thee in an evl
case, and would have thee do what is evil. What do I mean
by “seesthee in an evil case ?” Seestheein some pressof trouble.
This pressure it nay be thou art suffering for righteousness
sake; art suffering it because thou wilt not give false witness.
I would speak merely by way of illustration. Examples
abound; for woe to the world, because of offences. See, for
instance, some powerful person, to cover his rapine and
plunder, asks of you the service of a false witness. You
refuse: refuse the false oath, lest thou shouldest deny Him
that is true. That I may not dwell long on this, he is angry,
he is powerful, he oppresses thee: a friend comes who
would not have thee in this press of trouble, in this esil
case; ‘I pray thee,do what is told thee ; what great matteris :
it?” And then perhaps as Satan with the Lord, 7¢ is writles
of Thee, He shall give His Angels charge concerning Thee, that
Thou dash not Thy foot against a stone. Perhaps too this
fricnd of thine, because he sees thou art a Christian, wishes
to persuade thee out of the Law to do what he thinks you
ought to do. “ Do what the other tells.” ¢ What? Do
what the other wishes.” “ Butit is a lie, it is false.” “ Well,
have you not read, All men are liars?” Now is he an offence.
He is a friend, what will you do? Ile is an eye, he is
a hand: Cut it off, and cast it from thee. What is, cul
it off, and cast it from thee ? Consent not to him. For mem-
bers in our body make up unity by consent, by consent they
live, by consent are joined together one with the other. Where
there is dissent, there is disease, or a sore. He is then one of
thy members; thou wiltlove him. But he is an offence to thee:



















264 Do what Xt enjoins, so will reviling hurt but the revilers.

szru. For they could be carried by the fugitive ; but they could not
’[E,fxij flee away themselves. And coming with these gods into Italy,
— with these false gods, he founded Rome. It is too longto
go through the whole story; yet would I briefly mention what
their own writings contain. An author of theirs well known to
Sallust. all speaks thus; ¢ As I have received the account, the Trojans
g‘f Catll who under the guidance of Aneas were wandering about
as fugitives without any settled abode, originally built and
inhabited Rome.” So they had their gods with them, they
builded Rome in Latium, and there they placed the gods to
be worshipped, which before were worshipped in Troy.
Juno is introduced by their poet, incensed against Zneas
and the fugitive Trojans, saying,
Xn.i. ¢ A race of wandering slaves abhorred by me,
s With prosperous passage cuts the Tuscan sea,
To fruitful Italy their course they steer,
And for their vanquished gods, design new temples there.”

Now when these vanquished gods were carried into Italy,

1 numen was it as a protecting deity, or® as a presage® of their future

S fall? Love therefore the law of God, and nothing shall be en
offence to you. We pray you, we beseech you, we exhort you;
be meek, sympathize with the suffering, bear the weak ; and
on this occasion of the concourse of so many strangers, and
needy, and suffering people, let your hospitality and your
good works abound. Let but Christians do what Christ
enjoineth, and so will the Heathen blaspheme only to their
own hurt.

SERMON XXXII. [LXXXII. Ben.]

On the words of the Gospel, Matt. xviii.  If thy brother shall sin against
thee, rebuke him between thee and him alone;” and of the words of
Solomon, “ he that winketh with the eyes deceitfully, heapeth sorrow upm
men; but he that reproveth openly, maketh peace.”

i 1. Our Lord warns us not to neglect one another's sins,
not by searching out what to find fault with, but by looking
¢ De Civit. Dei, lib. i. c. 3. Immo tenere non numina bona sed omis

vero victos deos tanquam premsides ac malaP
defensores colere, quid est alind quam












258 Sinthe real humiliation ; no other to be accosnted of afterveré:

8erx. for God. Christ seeketh him whom He hath redeemed wik

é;x];f]‘ His Blood, more than what thou hast found in thy bam.” fe J~

then, Leave there thy gift before the Altar, and go thy v,
Jirst be reconciled to thy brother,and so thou shalt come asl
offer thy gift. Lo that danger of hell-fire, how quicy -
dissolved it is! When thou wast not yet reconciled, thm
wast in danger of hell-fire; once reconciled, thou offerst
thy gift before the Altar in all security.

iv. 6. But men are easy and ready enough to inflict injuria,
and hard to seek for reconciliation. Ask pardon, says oos,
of him whom thou hast offended, of him whom thou hat
injured. He answers, “ I will not so humble myself” Bd

Lnkeu, now if thou despise thy brother, at least give ear to thy God -
He that humbleth himself shall be exalted. Wilt thou refom
to humble thyself, who hast already fallen? Great is the Jn
difference between one who humbleth himself, and one whe
lieth on the ground. Already dost thou lie on the ground, §:
and wilt thou then not humble thyself? Thou mightest well
say, I will not descend; if thou hadst first been unwilling to fall §.

7. This then ought one to do who hath done an injuy.
And he who hath suffered one, what ought he to do? What

Mﬁ-ls, we have heard to-day, [f thy brother shall sin against thee, §
rebuke him between thee and him alone. If thou shall
neglect this, thou art worse than he. He hath done m
injury, and by doing an injury, hath stricken himself with
a grievous wound ; wilt thou disregard thy brother’s wound!
Wilt thou see him perishing, or already lost, and disregard
his case? Thou art worse in keeping silence, than he in
his reviling. Therefore when any one sins against us, let
us take great care, not for ourselves, for it is a glorious
thing to forget injuries; only forget thine own injury, not
thy brother’s wound. Therefore rebuke him between thee
and him alone, intent upon his amendment, but sparing his
shame. For it may be that through shame-facedness he will
begin to defend his sin, and so thou wilt make him whom thon
desirest to amend, still worse. Rebuke him therefore between
him and thee alone. If he shall hear thee, thou hast gained '
thy brother ; because he would have been lost, hadst thou
not done it. But if he will not hear thee, that is, if he will

ver. 16. defend his sin as if it were a just action, take swith thee







::‘“I"- Christ spareth his shame who blushes for his sins. For
XII.

{82. B.]in the one place it is written, He that reproveth opesly

1 Tim.
5, 20.

! injuria without any ! prejudice to his honour lay aside Solomon fora

2 Cor.
13, 3.

vi.

260 Contradictions in H. Scr. opened to prayer, not to be judged of.

maketlh peace; but in the other, Rebuke him belsween kim
and thee alone; not openly, but apart and secretly. But
wouldest thou know, whosoever thou art that thinkest such
things, that the two Testaments are not opposed to each
other, because the first of these passages is found in the book
of Solomon, and the other in the Gospel? Hear the Apostle.
And surely the Apostle is a Minister of the New Testament
Hear the Apostle Paul then, charging Timothy, and saying,
Them that sin rebuke before all, that others also may fear.
So then not the book of Solomon, but an Epistle of Paul the
Apostle seems to be at issue with the Gospel. Let us thea

while; let us hear the Lord Christ and His servant Psul
What sayest Thou, O Lord? [f thy brother sin against thee,
rebuke him between him and thee alone. What sayest thou,0"
Apostle? Them that sin rebuke before all, that others also mey
Jfear. What are we about? Are we listening to this controversy
as judges? That be far from us. Yea, rather as those whoss
place is under the Judge, let us knock, that we may obtain,
that it be opened to us; let us fly beneath the wings of our
Lord God. For He did not speak in countradiction to His
Apostle, sceing that He Himself spoke ¢» him also, as he says,
Would ye receive a proof of Christ, 1V 'ho speaketh in me?
Christ in the Gospel, Christ in the Apostle: Christ therefore
spake both; one by His own Mouth, the other by the mouth
of His herald. For when the herald pronounces any thing
from the tribunal, it is not written in the records, ¢ the herald
said it;” but he is written as having said it, who commanded °
the herald what to say.

9. Let us then so give ear to these two precepts, Brethren,
as that we may understand them, and let us settle ourselves in
peace between them both. Let us but be in agreement with
our own hcart, and Holy Scripture will in no part disagree
with itself. It is entirely true, both precepts are true; but we
must make a distinction, that sometimes the one, sometimes
the other must be done; that sometimes a brother must be
reproved between him and thee alone, sometimes a brother
must be reproved before all, that others also may fear. Ifwe
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(82. B.] Therefore those sins are to be reproved before all, which are
committed before all; they are to be reproved with more

viii.

Vinseri- licly, but thou art seeking to prosecute him®. Decidedly thea

bere

Heb 13, Where is that then which we have heard to-day, Whﬂ'L

262 Sins, known privately to the Priest, in no case to be revealed.
the rather, to whom he thought what he did was pleasing.

secresy, which are committed more secretly. Distinguisk
times, and Scripture is in harmony with itself.

11. So let us act; and so must we act not only when the
sin is committed against ourselves, but when the sin is s
committed by any one as that it is unknown by the other.
In secret ought we to rebuke, in secret to reprove him; lest
if we would reprove him publicly, we should betray the maa
We wish to rebuke and reform him; but what if his eneasy
is looking out to hcar something that he may punish? Far
example, a Bishop knows of some one who has killed anothes,
and no one else knows of him. I wish to reprove him pub-

I will neither betray him, nor neglect him; I will reproe}
him in secret; I will set the judgment of God before ks §
eyes; I will alarm his bloodstained conscience ; I will pe- g
suade him to repentance. With this charity ought w
to be endued. And hence men sometimes find fault wihg.
us, as if we do not reprove; or they think that we knovf§,
what we do not know, or that we hush up what we knos. §.
And it may be that what thou knowest, I know also; butl§-
will not reprove in thy presence; because I wish to cum§-
not to act informer. There are men who commit adulteryis
their own houses, they sin in secret, sometimes they are dir §-
covered to us by their own wives, generally through jealousy,
sometimes as seeking their husband’s salvation; in such cas
we do not betray them openly, but reprove them in secret
Where the evil has happened, there let the evil die. Yetdovt}
not neglect that wound ; above all things shewing the man who
is in such a sinful state, and bears such a wounded conscienct
that that is a deadly wound which they who suffer from, somt-
times by an unaccountable perverseness despise; and sed
out testimonies in their favour, I know not whence, null cer
tainly and void, saying, God careth not for sins of the flesk.

r—r—

mongers and adulterers God will judge? Lo! whosoere
thou art that labourest under such a discase attend. Hewr |;

* Vide Serm. cexxiv. ii.




Perilous sophisms about sins of the flesh. 263
whst God saith; not what thine own mind, in indulgence to Szzx.

thime own sins, may say, or what thy friend, thine enemy ("5
ather anad his own too, bound in the same bond of iniquity
rith thee may say. Hear then what the Apostle saith ; Mar-
iage & honourable in all, and the bed undefiled. But
phorem oangers and adulterers God will judge.

12. C ome then, Brother, be reformed. Thou art afraid ix.
jest thizae enemy should prosecute thee; and art thou not
ofrsid 1©8t God should judge thee ? Where is thy faith? Fear

'hﬂstlhere is the time for fear. Far off indeed is the day
- of ']ndglnent; but every man’s last day cannot be far off; for
6o is short. And since this shortness is ever uncertain, thou
i gmowest not when thy last day may be. Reform thyself to-

: day, because of to-morrow. Let the reproof in secret be of
yservice to thee now. For I am speaking openly, yet do I
j-reprove in secret. I knock at the ears of all; but I accost's con-
«the consciences of some. If I were to say, “ Thou adulterer, "**°
reform thyself;” perhaps in the first place I might say what

I bad no knowledge of; perhaps suspect on a rash hear-

my report. I do not then say, “ Thou adulterer, reform

" thyself ;” but “ whosoever thou art among this people who art

@ adulterer, reform thyself.” So the reproof is public; the
reformation secret. This I know, that whoso feareth, will
reform himself.

18. Let no one say in his heart, God careth not for sins x.
o the flesh. Know ye not, saith the Apostle, that ye are1 Cor.
te temple of God, and the Spirit of God duwelleth in3'%'7-
you? If any man defile the temple of God, him will God
destroy. Let no man deceive himself. But perhaps a man
will say, “ My soul is the temple of God, not my body,” and
will add this testimony also, Al flesh is as grass, and all) pet.
the glory of man as the flower of grass. Unhappy interpre- 1» 24
tation! conceit meet for punishment! The flesh is called
grass, because it dies; but take thou heed that that which
dies for a time, rise not again with guilt. Wouldest thou
ascertain a plain judgment on this point also? Know ye not,
says the same Apostle, that your body is the temple of the cor.
Holy Ghost Which is in you, Whick ye have of God? Do not & 19-
then any longer disregard sins of the body ; seeing that your
bodies are the temples ¢f the Holy Ghost which is in you,
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264 Xtian, every where Xt's temple ; fear to offend it's Indweller.

which ye have of God. 1If thou didst disregard a sin of the
body, wilt thou disregard a sin which thou committest against
a temple? Thy very body is a temple of the Spirit of God
within thee. Now take heed what thou doest with the
temple of God. If thou wert to choose to commit adultery
in the Church within these walls, what wickedness could be
greater? But now thou art thyself the temple of God. In
thy going out, in thy coming in, as thou abidest in thy house,
as thou risest up, in all thou art a temple. Take heed then
what thou doest, take heed that thou offend not the In-
dweller of the temple, lest He forsake thee, and thou fall
into ruins. Know ye not, he says, that your bodies (and
this the Apostle spake touching fornication, that they might
not think lightly of sins of the body) are the temples
«f the Holy Ghost Which is in you, Which ye have of God,
and ye are not your own? For ye have been bought with a
great® price. 1If thou think so lightly of thine own body,
have some consideration for thy price.

14. I know, and as I do every one knows, who has used s
little more than ordinary consideration, that no man who
has any fear of God omits to reform himself in obedience to
His words, but he who thinks that he has longer time to live.
This it is which kills so many, while they are saying, “ To-
morrow, To-morrow;” and suddenly the door is shut. He
remains outside with the raven’s croak®, because he had not
the moaning of the dove.  To-morrow, To-morrow;” is the
raven’s croak. Moan plaintively as the dove, and beat thy
breast; but whilst thou art inflicting blows on thy breast,
be the better for the beating ; lest thou seem not to beat thy
conscience, but rather with blows to harden it, and make an
evil conscience more unyielding instead of better. Moan with
no fruitless moaning. For it may be thou art saying to thyself,
“ God hath promised me forgiveness, whenever I reform myself
I am secure; I read the divine Scripture, In the day that
the wicked man turneth away from his wickedness, and
doeth that which is lauful and right, I will forget all his
tniquities. 1 am secure then, whenever I reform myself,
God will give me pardon for my evil deeds.” What can [say
to this? Shall I lift up my voice against God? Shall I say to

8 Serinon 228, 4. Enarr. in Ps. cii. 16.







266 Peril of priestly office ; even sadness profitable.

seex. words 1 set a mirror before you. Nor are they my words, but
[’;;f;;;] I speak at the bidding of the Lord, by Whose terrors I refrain
from keeping silence. For who would not rather choose to
keep silence, and not to give account for you? But now I
have undertaken the burden, and I cannot, and I ought not
to shake it off my shoulders. When the Epistle to the
Heb.13, Hebrews was being read, my Brethren, ye heard, Obey them
Y. that have the rule over you, and submit yourselves: for they
walch for your souls, as they that must give account,thal
they may do it with joy, and not with grief; for that is wa-
profitable for you. When do we it with joy? When we
see man making progress in the words of God. When does
the labourer in the field work with joy > When he looks at the
tree, and sees the fruit; when he looks at the crop, and sees
the prospect of abundance of corn in the floor; when he sees
that he has not laboured in vain, has not bowed his back,
and bruised his hands, and endured the cold and heat in vain.
This is what he says, That they may do it with joy, ard ot
with grief; for that is unprofilable for you. Did he sy,
“ unprofitable for them?” No. But he said, unprofitable for
you. For when those who are set over you are saddened at
your evil deeds, it is profitable for them ; their very sadness is
profitable for them; but it is unprofitable for you. Butwe
do not wish that any thing should be profitable for us, which
for you is unprofitable. Let us then, Brethren, do good
together in the Lord's field; that at the reward we may
rejoice together.

SERMON XXXIII. [LXXXIII. Ben.]

On the words of the Gospel, Matt. xviii. ¢ How often shall my brother
sin against me,”” &c.

1. YESTERDAY the holy Gospel warned us not to neglect

M“'.w the sins of our brethren: But if thy brother shall sin against
16. ,lhee, rebuke him between him and thee alone. If he shall
ver. 16. hear thee, thou hast gained thy brother. Bul if ke shall refuse
10 hear thee, take with thee two or three more; that in the
mouth of two or three witnesses,every word may be established.






268 Would you be forgiven and receive, forgive and give.
JSrom your hearts forgive not every one his brotRer their

f;;;‘;;fj trespasses. Lo, Brethren, the thing is plain, useful is the

admonition, and a wholesome obedience is by all means due,
that what hath been bidden may be fulfilled. For every man
is at once God’s debtor, and hath also some brother a debtor
to himself. For who is there who is not God’s debtor, buthe
in whom there can be found no sin? And who is there who
hath not a brother his debtor, but he against whom no one
hath sinned? Think you that any one among mankind can
be found, who is not himself bounden to his brother by
some sin? So then every man is a debtor, yet having
himself his own debtors too. The righteous God therefore
appointeth a rule for thee toward thy debtor, which He also
will observe with His. For two works of mercy are there,
which deliver us, which the Lord hath Himself briefly laid

Luke 6, down in the Gospel: Forgive, and ye shall be forgiven: give

Jobn 6,
51.

ii.

" and it shall be given unto you. Foryive, and ye shall be

Jorgiven, relates to pardoning. Give, and it shall be given
unto you, relates to doing kindnesses. As to what he saith
of pardoning, thou both wishest thy sin to be pardoned
thee, and thou hast another whom thou mayest pardon.
Again, as to the doing kindnesses; a beggar asks of thee,
and thou art God's beggar. For we are all when we pray
God’s beggars; we stand, yea rather we fall prostrate before
the door of the Great Houscholder, we groan in supplication
wishing to receive something; and this something is God
Himself. What does the beggar ask of thee? Bread. And
what dost thou ask of God, but Christ, Who saith, I am the
living Bread which camme down from heaven? Would yoube
forgiven? Forgive. Forgive, and it shall be forgiven you.
Would you receive?! Give, and it shall be given unto you.
3. But now hear what in so plain a precept may cause
a difficulty. In this question of forgiveness when pardon is
asked, and it is duc from him who should grant it, it may be

Mat.18,a difficulty to us as it was to Peter. How q¢ften ought I (o

ver. 22.

Jorgive? [sup to seven times sufficient? It is not sufficient,’
saith the Lord, I say not unto thee, Until seven times; bul,
Until seventy times seven. Now reckon up how often thy
brother hath sinned against thee. If thou canst reach the
seventy-eighth fault, so as to get beyond the seventy times
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seven, then set about revenge. Is this then what He really Serx.
means, and is it really so, that if he shall sin seventy times f;;f%f]'
seven, thou shouldest forgive him; but if he shall sin seventy
times and eight, it should then be lawful for thee not to forgive ?
Nay I am bold to say, that if he should even sin seventy-eight
times, thou must forgive. Yea, as I have said, if he shall sin
seventy-eight times, forgive. And if he sin a hundred times,
forgive. And why need I say, so and sooften? In one word®,
as often as he shall sin, forgive him. Have I then taken
upon me to overpass the measure of my Lord? He fixed
the limit of forgiveness in the number seventy-seven; shall
1 presume to overleap this limit? It is not so, I have not
presumed to go at all beyond. I have heard the Lord Himself
speaking in His Apostle, where there is no measure or
number fixed. For He says, Forgiving one another, if any cq. 3,
men have a quarrel against any, as God in Christ hath (3,
Jorgiven you. Here you have the rule. If Christ havess,
forgiven thee thy sins sevenly times and seven only, if He
have pardoned thee up to this point, and refused to pardon
beyond it; then do thou also fix this limit, and be loth to
forgive beyond it. But if Christ hath found thousands of
sins upon sins, and hath yet forgiven all; withdraw not then
tby mercy, but ask the forgiveness of that large number.
For it was not without a meaning that the Lord said seventy
limes seven ; forasmuch as there is no trespass whatever
vhich thou oughtest not to forgive. See this servant in the
parable, who being a debtor was found to have a debtor,
owed ten thousand talents. And 1 suppose thatten thousand
tlents are at least ten thousand sins. For I will not say how
but one talent will include all sins. But how much did the
other servant owe him? He owed a hundred denarii. Now
, 18not this more than seventy and seven ? And yet the Lord
was wroth, because he did not forgive him. For not only is
2 hundred more than seventy-seven; but a hundred denarii
perhaps are a thousand ‘“asses.” But what was this to ten
thousand talents ?
4. And so let us be ready to forgive all thc trespasses 1iv.
which are committed against us, if we desire to be forgiven.
For if we consider our sins, and reckon up what we do in

» Vid. Serm. 64. (cxiv. Ben.) 1.















274 Men’s love of this shortwretchedlife should teach love of truclife.

S“" life be loved, where thou wilt never end life. Thou dost love,
[34 B ]it seems, this present life, ‘where thou dost labour so much,
hastest to and fro, art busy, sufferest fatigue; yea scarcely to be
enumerated are the necessities of this miserable life ; sowing,
ploughing, clearing the ground, sailing, grinding, cooking,
weaving ; and after all these things thou hast to end thy life.

See the evils thou dost suffer in this miserable life, which
thou lovest ; and dost thou think that thou shalt always live,
and never die! Temples, stones, marbles, joined so strongly
together with iron and lead, fall into ruin for all their strength;

and does a man suppose that he shall never die? Leam

then, Brethren, to seek for eternal life, where you will not

Ps. 34, endure all this, but will reign with God for ever. For ke who
Valg. twisheth life, as the Prophet says, loveth to see good days. Fot
in evil days death is rather wished for than life. Do we not

hear and see men when they areinvolved in some tribulations

and distresses, in law-suits or sicknesses, and they see that

they are in travail, do we not hear them saying nothing else

but, “ O God, send me death, hasten my days?” Yet when
sickness comes, they run about, and physicians are fetched,

and money and rewards are promised. Death himself says

to thee, “ Lo, here I am, whom but a little while ago thou wert
asking of the Lord, why wouldest thou fly from me now? I

have found thee to be a self-deceiver, and a lover of this

miscrable life.”

2. But as concerning these days which we are passing

f?}lgf- now, the Apostle says, Redeeming the time, because the day
7" are evil. Are not these days indeed evil which we spend
in this corruptible flesh, in or under so heavy a load of the
corruptible body, amid so great temptations, amid so great
difficulties, where therc is but false pleasure, no security of
joy, a tormenting fear, a greedy covetousness, a withering .
sadness? Lo, what evil days! yet no one is willing to end

these same evil days, and hence men earnestly pray God that

they may live long. Yet what is it to live long, but to be

long tormented? What isit to live long, but to add evil daysto

evil days? When boys are growing up, it is as if days are
being added to them; whereas they do not know that theyare
being diminished; and their very reckoning is false. For as

we grow up, the number of our days rather diminishes than
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increases. Appoint for any man at his birth, for instance, Serx.
eighty years; every day he lives, he diminishes somewhat of [y By
that sum. Yet silly men rejoice at the oft-recurring birthdays, ~—
both of themselves and their children. O sensible man!
If the wine in thy bottle is diminished, thou art sad; days
art thou losing, and art thou glad? These days then are
evil; and so much the more evil, in that they are loved.
This world is so alluring, that no one is willing to finish a
life of sorrow. For the true, the blessed life is this, when we
shall rise again, and reign with Christ. For the ungodly too
shall rise again, but to go into the fire. Life then is there
noue but that which is blessed. And blessed life there can
be none but that which is eternal, where are good days;
and those not many days, but one day. They are called days
after the custom of this life. That day knows no rising, it
knows no sctting. To that day there succeeds no to-morrow;
because no yesterday precedes it. This day, or thesc days,
and this life, this true life, have we in promise. It is then
the reward of a certain work. So if we love the reward, let
us not fail in the work ; and so shall we reign with Christ for
ever.

SERMON XXXV. [LXXXYV. Ben.]

On the words of the Gospel, Matt. xix. ¢ If thou wilt enter into life, keep
the commandments.”

1. THE Gospel lesson which has now sounded in our cars, i.
Brethren, requires rather an attentive hearer and a docr, than
an expositor. What is more clear than this light, I/’ thou
wilt enter into life, keep the commandments? What then have Matt.
1 to say but, If thow wilt enter into life, keep the command- 19, 17.
ments? Who is there that does not wish for life? and yet
who is there that does wish to keep the commandments? 1f
thou dost not wish to keep the commandments, why seckest
thou after life? If thou art slow to the work, why dost thou
hasten to the reward? The rich young man in the Gospel
said that he had kept the commandments: then he heard the
greater precepts, “ If thou wilt be perfect, one thing is lacking ver. 21.
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278 Scribes and Pharisees gave a tenth ; we must exceed them.

'?g(u\" them begin to accuse themselves, and to say what we have
igg‘njjust heard in the Psalm, For I acknowledge my sin. Tell
Ps 51, us what this is, let them be rich in good works? Let them
easily distribute. And what is let them easily distribute?
What! is this too not understood? Let them easily dis-
tribute, let them communicate. Thou hast, another hath
not: communicate, that God may communicate to thee.
Communicate here, and thou shalt communicate there.
Communicate thy bread here, and thou shalt receive Bread
therc. What bread here? That which thou dost gather
with sweat and toil, according to the curse upon the first
Jobn 6,man. What Brcad there? Even Him who said, I am
5. the Living Dread which came down from hearen. Here
thou art rich, but thou art poor there. Gold thou hast,
but thou hast not yet the Prescnce of Christ. Lay out what
thou hast, that thou mayest reccive what thou hast not. Let
Vulg. them be rich in good works, let them easily distribute, let
them communicate.

5. Must they then lose all they have? He said, Le? them
communicate, not, Let them give the whole. Let them keep for
themsclves as much as is sufficient for them, let them keep
more than is sufficient. Let us give a certain portion of it

‘““919,“ hat portion? A tenth? The Scribes and Pharisees gare
tithes for whom Christ had not yet shed His Blood. The
Scribes and Pharisces gave tithes ; lest haply thou shouldest

think that thou art doing any great thing in breaking thy
bread to the poor; and this is scarcely a thousandth part

of thy means. And yet I am not finding fault with

this; do even this. So hungry and thirsty am I, that I am

glad even of these crumbs. But yet I cannot keep back what

M”“ 5,1I¢c Who dicd for us said whilst He was alive. Ezcept your
righteousness cxcced the righteousness of the Scribes and
Pharicces, ye shall in no case enter into the kingdom o
heaven. He does not dcal softly with us; for He isa
physician, 1e cuts to the quick. Except your righte
ousness excced the righteousness of the Scribes and Pharisees,

ye shall in no case enter inlo the kingdom of heaven. The
Scribes and Pharisces gave the tenth. 1low is it with you?

Ask yourselves. Consider what you do, and with what means

you do it; how much you give, how much you leave for your-

i\'.












282 God longs to be our debtor, and to give us usury.

Serx. I will keep it in heaven for Thee; T would not hesitate to give
ﬁ’éfﬁf]' it to my Lord, the Good Master; but now thou hast said,
T Ghve to the poor.”

iii. 8. Let no one fear to lay out upon the poor, let no one
think that he is the receiver whose hand he sees. He
receives it Who bade thee give it. And this I say not out of
mine own heart, or by any human conjecture ; hear Him Him-
self, Who at once exhorteth thee, and giveth thee a title of secu-

Mat.25, rity. [ was an hungred, saith He, and ye gave Me meat. And

8. &c. when after the enumeration of all their kind offices, they
answered, When saw we Thee an hungred ? He answered, Inas-
much as ye have done it unto one of the least of these of Mine,
ye have done it unto Me. Itis the poor man who begs, but He
thatis Rich receives. Thou givest to one who will make away
with it, He recciveth it Who will restore it. Nor will He restore
only what He receiveth; He is pleased to borrow upon interest,
He promiseth more than thou hast given. Give the rein nov
to thy avaricc, imagine thyself an usurer. If thou wert an
usurer indeed, thou wouldest be rebuked by the Church,
confuted by the word of God, all thy brethren would execrate
thee, as a cruel usurer, desiring to wring gain from other’s
tears, But now be an usurer, no one will hinder thee
Thou art willing to lend to a poor man, who whenever be
may repay thee will do it with grief; but lend now toa
debtor who is well able to pay, and who even exhorteth thee
to receive what he promiscth.

iv. 4. Give to God, and press God for payment'. Yea rather

'lg‘:!"'l:“i give to God, and thou wilt be pressed to receive payment. On
earth indeed thou hadst to seck thy debtor; and he sought
too, but only to find where he might hide himself from thy
face. Thou hadst gone to the judge, and said, * Bid that my
debtor be summoned;” and he on hearing this gets away,

* necsa-and cares not cven to wish thee well?, though to him per-

::’::; _haps in his nced thou hadst given wealth by thy loan.

rit, cui Thou hast one then on whom thou mayest well lay out

Z‘gﬁﬁ thy money. Give to Christ; He will of His own accord

salutem press thee to receive, whilst thou wilt even wonder that He

3‘;‘,‘,’,;?' hath received ought of thec. Ior to them who are placed on

g::ﬁ; His right hand He will first say, Come, ye blessed of My

Mat.25, Father. Come whither? Receive the kingdom prepared for
34, &e.
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286 Avarice bids consult for a future, which is not;

9. No good counsel then has avarice given. See she b

enjoined thee to keep, yet has not found a place where thuwr—
mayest keep. Let her give also her next advice, “ Conm=e_,

{or the future.” For what future? for a few and those uncertiir—
days. She says, “ Consult for the future,” to a man whc»
may be, mill notlive even till to-morrow. But suppose himear
live as long as avarice thinks he will, not as long as she =

prove, or assurc him, or have any confidence about,

-

suppose him to live as long as she thinks, that, he grow —=
and so come to his end: when he is even now bent dow e
with old age, and leaning on his stick for support, still i- ==
seeking gain, and hears avarice saying still, * Consult formse=4
future.” For what future? When he is even at his last brese1d
she speaks. She says, “for thy children’s sake.” Would #lat
at least we did not find the old men who had no childxes

avaricious. Yet to these even, to such as these even, who
limagine cannot even excuse their iniquity by any empty® show of

natural affection, she ceases not to say, “ Consult for the
future.” But it may be that these will soon blush for them-
selves; so let us look to those who have children, whether they
are certain that their children will possess what they shall leavel
Let them observe in their lifetime the children of other mes,

some losing what they had by the unjust violence of others,

others by their own wickedness consuming what they pos-
sessed; and they remain in poor estate, who were the children
of rich men. Ceasc then to be the home born slaves of
avarice. But a man will say, “ My children will possess this.”
It is uncertain; I do not say, it is false, but at best, itis
uncertain. But now supposc it to be certain, what dogt
thou wish to leave them? What thou hast gotten for thyself
Assuredly what thou hast gotten was not left thee, yet thou
hast it. If thou hast been able to get possession of what
was not left to thee, then will they also be able to get
what thou shalt not leave to them.

10. Thus have the counsels of avarice been refuted; but
now let the Lord say the same words, now let righteousness
speak: the words will be the same, but not the same the

meaning. “ Kecp for thyself,” saith the Lord, *“ consult for !

rthe future.” Now ask Him, “ Where shall I keep ?” 7hos
shalt have treasure in heaven, where no thief approacheth.
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290 One is come from the dead, to warn us how to use our wealth.

his soul, after the counsel of luxuriousness and avarice.

[ss B] His ground brought forth plentifully, and he had no room
Lukel2, where lo bestow his fruits; and he said, What shall I do?

16. &c.

xiil.

Lukel6

19. &e.

I have no room where to bestow my fruits; I have found
out what to do; I will pull down my old barns, and build
new, and will fill them, and say to my soul, Thou hast muck
goods; take thy pleasure. Hear the counsel against luxs-
riousness; Thou fool, this night thy soul shall be required
of thee; and whose shall those things be which thou hast
provided? And whither must that soul which shall be re-
quired of him go? This night it shall be required, and shall
go he knows not whither.

16. Consider that other luxurious, proud, rich man. He
’ feasted sumptuously every day, and was clothed in purple and
JSine linen ; and the poor man laid at his gate full of sores,
and desired in vain the crumbs from the rich man’s table;
he fed the dogs with his sores, but he was not fed by the
rich man. They both died; one of them was buried;
of the other what is said? He was carried by the Angels
tnto Abraham’s bosom. The rich man sees the poor man;
yea rather it is now the poor man sees the rich; he longs for
a drop of water on his tongue from his finger, from him who !
once longed for a crumb from his table. Indced theirlot '
was changed. The dcad rich man asks for this in vain: |
O let not us who are alive hearit in vain. For he wished to

Vsuperos return again to the world’, and was not permitted; he wished

Xiv.

one of the dead to be sent to his brethren, neither was this
granted him. But what was said to him? They harve Moses
and the Prophets ; and he said, They will not hear except
one go from the dead. Abraham said to him, If they hear
not Moses and the Prophets, neither swill they believe though
one go from the dead.

17. What luxuriousness then said in a perverted sense con-
cerning the giving of alms, and procuring rest for our souls
against the time to come, that so we may ¢ do well to our
souls,” Moses also and the Prophets have spoken. Let us give
ear while we are alive. Because there he will desire in vain
to hear, who has despised these words when he heard them
here. Are we expecting that one should rise even from
the dead, and tell us to do well to our own souls? It
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292 God cultivates us, to make us better.

 men cultivate God, but the hearer feels a kind of awe, when
1 he hears that God cultivates man ; because it is not after the
ordinary usage of men to say, that God cultivateth men, but
that men cultivate God. We ought therefore to prove to
you, that God also doth cultivate men ; lest perchance we be

Vindis- thought to have spoken a word contrary to sound doctrine',

ciplina-
tum

and men dlspute in their heart against us, and as not knowing
our meaning, find fault with us. I have determined there-
fore to shew you, that God doth also cultivate us; but as
I have said already, as a field, that He may make us better.

Johnlo, Thus the Lord saith in the Gospel, I am the Vine, ye are the

i.

branches, My Father is the Husbandman. What doth the
Husbandman do? I ask you who are husbandmen. I
suppose he cultivates his field. If then God the Father be
a Husbandman, He hath a field; and His field He cultivateth,
and from it He expecteth fruit.

f

8. Again, He planted a vineyard, as the Lord Jesus Christ '
gg?"m’ Himself saith, and let it out to husbandmen, who should
render Him the fruitin the proper season. And He sent His i

servants to them to ask for the hire of the vineyard. But

they treated them despilefully, and killed some, and con-

temptuously refused to render the fruits. He sent ofhers
also, they suffered the like treatment. And then the House-
holder, the Cultivator of his field, and the Planter, and Letter
out of His vineyard, said; I will send Mine Only Son, it
may be they will at least reverence Him. And so he saith,
He sent His Own Son also. They said among themselves,
This is the heir, come, let us kill Him, and the inheritance
shall be ours. And they killed Him, and cast Him out of the
vineyard. When the Lord of the vineyard, cometh, what
will He do to those wicked husbandmen? They answered, He
will miserably destroy those wicked men, and will let owt
His vineyard unio other husbandmen, which shall render Him
the fruits in their seasons. The vineyard was planted when
the law was given in the hearts of the Jews. The Prophets
were sent, seeking fruit, even their good life: the Prophets
were treated despitefully by them, and were killed. Christ
also was sent, the Only Son of the Householder; and they
killed Him Who was the Heir, and so lost the inberitance.
Their evil counsel turned out contrary to their designs






294 Patriarchsand Prophetscalled in early hours, Xtians at thelast;

Seru. as withholding what belonged to another; but when I pay
(87. B.] what is due, and give besides to whom I will, neither can he
towhom I owed find fault, and he to whom I gave ought ©
rejoice the more.” They had nothing to answer; and all were
made equal; and the last became first, and the first last; by
;ﬂl;:n- equality ! of treatment, not by inverting their order. For
preepos- What is the meaning of, the last were first, and the first last?
terando That both the first and last received the same.

iv. 5. How is it that He began to pay at the last? Are not
all, as we read, to receive together? For we read in another
place of the Gospel, that He will say to those whom He shall

Mat.25, set on the right hand, Come, ye blessed of My Fatker, receive
M the kingdom prepared for you from the beginning of the
world. If all then are to receive together, how do we
understand in this place, that they received first who began
to work at the eleventh hour, and they last who were hired
at the first hour? If I shall be able so to speak, as to reach
your understanding, God be thanked. For to Him onght
ye to render thanks, Who distributeth to you by me; for
nought of my own do 1 distribute. If ye ask me, for example,
which of the two bas received first, he who has received after
one hour, or he who after twelve hours; every man would answer
that he who has received after one hour, has received before
him who received after twelve hours. So then though theyall
received at the same hour, yet because some received after
one hour, others after twelve hours, they who received
after so short a time are said to have received first. The
first righteous men, as Abel, and Noe, called as it were at the
first hour, will reccive together with us the blessedness of the
resurrection. Other righteous men after them, Abraham,
Isaac, Jacob, and all of their age, called as it were at the
third hour, will receive together with us the blessedness of
the resurrection. Other righteous men, as Moses, and
Aaron, and whosoever with themm were called as it were
at the sixth hour, will receive together with us the blessedness
of the resurrection.  After them the Holy Prophets, called as
it were at the ninth hour, will receive together with us the
same blessedness. In the end of the world all Christians,
called as it were at the eleventh hour, will receive with the
sest the blessedness of that resurrection. All will receive
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298 Despair and false hope, death of the soul.
the Holy Ghost, spake by himself with the tongues of all

[87. ‘B"] nations. But now in the Church oneness itself, as one ma

speaks in the tongues of all nations. For what tongue has
not the Christian religion reached? to what limits does it
not extend? Now is there no one, wko hideth himself from
the heat thereqf; and delay is still ventured by him who
stands still at the eleventh hour.

10. It is plain then, my Brethren, it is plain to all, do ye
hold it fast, and be sure of it, that whensoever any one turns
himself to the faith of our Lord Jesus Christ, from a useless'
or abandoned way of life, all that is past is forgiven him, and
as though all his debts were cancelled, a new account is
cntered into with him. All is entirely forgiven. Let no ons
be anxious in the thought that there remains any thing which
is not forgiven him. But on the other hand, let no one rest
in a perverse sccurity. For these two things are the death of
souls, despair, and perverse hope. For as a good and right
hope saveth, so doth a perverse hope deceive. First, consider
how despair deceiveth. There are men, who when they begin
to reflect on the evils they have done, think they cannot be
forgiven; and whilst they think they cannot be forgiven, forth-
with they give up theirsouls to ruin,and perish through despair,
saying in their thoughts, * Now there is no hope for us; for
such great sins as we have committed cannot be remitted or .
pardoned us; why then should we not satisfy our lusts? Let
us at least fill up the pleasure of the time present, seeing we
have no reward in that which is to come. Let us do what
we list, though it be not lawful; that we may at least have
a temporal enjoyment, because we cannot® attain to the
receiving an eternal.” In saying such things they perish
through despair, cither before they believe at all, or when
Christians already, they have fallen by evil living into any
sins and wickednesses. The Lord of the vineyard goeth
forth unto them, and by the Prophet Ezekiel knocketh, and
calleth to them in their despair, and as they turn their backs
to Him that calleth them. In whalsoever day a man shall
turn from his most wicked way, I will forget all his iniquities.
If they hear and belicve this voice, they are recovered from
despair, and rise up again from that very deep and bottomless
gulf, wherein they had been sunk.

11. But these must fear, lest they fall into another gulf,













802 Jews and Saul phrenzied against X, yet healed by Him.

Seru. of blood; but now rather as seeing what thou dost, shake of
187. B]all vain delights, and come to the Physician, it is the time

Luke

28, 84,

xii.

of healing, not of pleasure.

14. Let us then think, Brethren, of being cured. If we
do not yet know the Physician, yet let us not like phrenzied
men be violent against Him, or as men in a lethargy tum
away from Him. For many through this violence have
perished, and many have perished through sleep. The phren-
zied are they who are made mad for want of sleep. The
lethargic are they, who are weighed down by excessive
sleep. Men are to be found of both these kinds. Against
this Physician it is the will of some to be violent, and
forasmuch as He is Himself sitting in heaven, they persecute
His faithful ones on earth. Yet even such as these He cureth,
Many of them having been converted from enemies hare
become friends, from persecutors have become preachen.
Such as these were the Jews, whom, though violent as men in
phrenzy against Him while He was here, He healed, and
prayed for them as He hung upon the Cross. For He said,
Father, forgive them, for they know not what they do. Yet
many of them when their fury was calmed, their phrenzy as
it were got under, came to know God, and Christ. When
the HHoly Ghost was sent after the Ascension, they were con-
verted to Hlim Whom they crucified, and as believers drunk
in the Sacrament His Blood, which in their violence they
shed.

15. Of this we have examples. Saul persecuted the
members of Jesus Christ, Who is now sitting in heaven;
grievously did he persecute them in his phrenzy, in the loss
of his reason, in the transport of his madness. But He with

Acts9,4.0ne word, calling to him out of heaven, Saul, Saul, why

persecutest thou Me? struck down the frantic one, raised
him up whole, killed the persecutor, quickened the preacher.
And so again many lethargic ones are healed. For to such
are they like, who are not violent against Christ, nor malicious
against Christians, but who in their delay are only dull and
heavy with drowsy words, are slow to open their eyes to the
light, and are annoyed with those who would arouse them.
“ Get away from me,” says the heavy, lethargic man, “ I pray
thee, get away from me.” Why ? “ I wish to sleep.” But you




Love gives pain to remove lethargy of body ; much more the soul's.303

will die in consequence. He through love of sleep will Sern.
answer, “ I wish to die.” And love from above calls out, ¢ I (;’5"2;’,
do not wish it Often does the son exhibit this loving =
affection to an aged father, though he must nceds die in a

few days; and is now in extreme old age. If he secs that

ke is lethargic, and knows from the physician that he is
oppressed with a lethargic complaint, who tells him, “ Arouse
.your father, do not let him slecp, if you would save his life ?”

Then will the son come to the old man, and beat, and squecze,

or pinch, or prick him, or give him any uncasiness, and all
through his dutiful affection to him; and will not allow him

to die at once, die though he soon must from very age; and

i his life is thus saved, the son rejoices that he has now to

live some few days more with him who must soon depart to

make way for him. With how much greater affection then

ought we to be importunate® with our friends, with whom we ! molesti
may live not a few days in this world, but in God’s presence

for ever! Let them then love us, and do what they hear us

sy, and worship Him, Whom we also worship, that they may
receive what we also hope for. Let us turn to the Lord, &ec.

SERMON LVIII. [LXXXVIII. Ben.]

On the words of the Gospel, Matt. xx. about the two blind men sitting

by the way side, and crying out, ¢ Have mercy on us, O Lord, thou Son of
David.”

1. YE know, Holy Brethren, full well as we do, that our i.
Lord and Saviour Jesus Christ is the Physician of our eternal
health ; and that to this end He took the weakness of our
nature, that our weakness might not last for ever. For
He assumed a mortal body, wherein to kill death. And,
though He was crucified through weakness, as the Apostle2 Cor.
saith, yet Heliveth by the power of God. They are the words
too of the same Apostle; He dieth no more, and death shall Rom 6,
have no more dominion over Him. These things, I say,are w ell®
known to your faith. And there is also this which follows from
it, that we should know that all the miracles which He did
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804 Faith first founded on visible miracles, happier nowwithout t

on the body, avail to our instruction, that we may from tl
perceive that which is not to pass away, nor to have any
He restored to the blind those eyes which death was sures
time to close; He raised Lazarus to life who was to die ag
And whatever He did for the health of bodies, He did it
to this end that they should be for ever; whereas at the las!
will give eternal health even to the body itself. But bec:
those things which were not seen, were not believed; by m¢
of these temporal things which were seen, He built up f
in those things which were not seen.

2. Let no one then, Brethren, say that our Lord Ji
Christ doeth not those things now, and on this account pr
the former to the present ages of the Church. 1In a cer
place indeed the same Lord prefers those who do not see,
yet believe, to them who see and therefore believe. For e
at that time so irresolute was the infirmity of His discij
that they thought that He Whom they saw to have r
again must be handled, in order that they might believe.
was not enough for their eyes that they had seen E
unless their hands also were applied to His limbs, and the s
of His recent wounds were touched; that that disciple
was in doubt, might cry out suddenly when he had touc
and recognised the scars, My Lord and my God. Thes
manifested Him Who had healed all wounds in others. C
not the Lord have risen again without the scars ? Yes,
He knew the wounds which were in the hearts of
disciples, and to heal them Ie had prescrved the scan
Hisown Body. And whatsaid the Lord to him who now
fessed and said, My Lord and my God? Because thou .
seen, He said, thou hast believed ; blessed are they who do
see, and yel believe. Of whom spake He, Brethren, but of
Not that He spake only of us, but of those also who ¢
come after us. For after a littlc while when I1e had depa
from the sight of men, that faith might be established in t
hearts, whosoever believed, believed, though they saw ]
not, and great has becn the merit of their faith; for
procuring of which faith they brought only the movemen
a pious heart, and not the touching of their hands.

8. These things then the Lord did to invite us to the f¢
This faith reigneth now in the Church, which is spr
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306 Philip’s eye healed by faith, to see the Father in Christ.

those who saw indeed, but who saw only with the eyes of
the flesh? For when Philip said to Him, Lord, shew us the
, Father, and it sufficeth us; he understood indeed that if the
Father were shewn him, it might well suffice him; but how
would the Father suffice him whom He that was equal %o
the Father sufficed not? And why did He not suffice ? Becauss
He was not seen. And why was He not seen? Because the
eye whereby He might be seen was not yet whole. For this, .
namely, that the Lord was seen in the flesh with the outward
eyes, not only the disciples who honoured Him saw, but :
also the Jews who crucified Him. He then who wished o |
be seen in another way, sought for other eyes. And therefore |
it was that to him who said, Shew us the Father,and # -
sufficeth us; He answered, Have I been so long time with
you; and yet hast thow not known Me, Philip 2 He who hath
seen Me, hath seen the Father also. And that He mightia
the mean while heal the e¢yes of faith, he has first of all
instructions given him regarding faith, that so he might
attain to sight. And lest Philip should think that he wasto
conceive of God under the same form in which he then saw
the Lord Jesus Christ in the body, he immediately subjoined;
Belicvest thou not that I am in the Father, and the Father
in Me? He had already said, He who hath seen Me, hath
scen the Father also. But Philip’s eye was not yet sound
enough to see the Father, nor consequently to see the Son
who is Himself Coequal with the Father. And so Jesus Christ
took in hand to cure, and with the medicines and salve of faith
to strengthen the eyes of his mind, which as yet were weak and
unable to behold so great a light, and He said, Believest thow
not that I am in the Father, and the Father in Me? Let not
him then who cannot yet see what the Lord will one day
shew him, seek first to see what he is to believe; but let him
first believe that the eye by which he is to see may be healed.
For it was only the form of the servant which was exhibited
to the eyes of servants; because if He who thought it nol
robbery to be equal with God, could have been now seen as
equal with God by those whom He wished to be healed, He
would not have needed to empty Himself, and to take the
Jorm of a servant. But because there was no way whereby
God could be seen, but whercby man could be seen, there


















812 Our Lord did things wh. passed by that we m' believe Himabiding.

sern. also was that centurion of whom the same Lord saith, Ferily
Tos. 1) [ say unto you, I have not found so great faith, no not
Mot 8 én Israel. Because he had said, I am not worthy that
10. &. Thou shouldest come under my roof, but speak the word
only, and my servant shall be healed. So then the Lord
even beforc His Passion and Glorification pointed out two
people, the one to whom He had come because of the
promises to the Fathers; and the other whom for His mercy’s
sake he did not reject; that it might be fulfilled which
Geng2,had been promised to Abraham, In thy seed shall all
18- nations be blessed. Wherefore also the Apostle after the
Lord’s Resurrection and Ascension, when He was despised
by the Jews, went to the Gentiles. Not that he was sileat
however towards the Churches which consisted of Jewish
Gal. 1, believers; I was unknown, he says, by face unto the Churches
2. 3. O Judea which were in Christ. But they had heard only
that he which persecuted us in times past, now preacheth
ver. 24. the faith which once he destroyed, und they glorified God
Ephes. i me. 8o again Christ is called the Corner Stone Who made
3,14.20.both one. For a corner joins two walls which come from
different sides together. And what was so different as the
circumcision and uncircumcision, having one wall from
Judea, the other from the Gentiles? But they are joined
Ps.118: together by the corner stone. For the stone which the builders
2. rejected, the same is become the head of the corner. There
is no corner in a building, except when two walls coming
from different directions meet together, and are joined ins
kind of unity. The two blind men then crying out unto

the Lord were these two walls according to the figure.
xii. 11. Attend now, dearly Beloved. The Lord was passing
by, and the blind men cried out. What is, Was passing by?
As we have already said, He was doing works which passed by.
:l;;cun- Now upon' these passing works is our faith built up. For we
believe on the Son of God, not only in that He is the word of
God, by Whom all things were made ; for if He had always
continued ¢n the form of God, equal with God, and had not
emptied Himself in taking the form of a servant; the blind
men would not even have perccived Him, that they might be
able to cry out. But when He wrought passing works, that is






























392 Departfrom y*wicked,’ inmind, not body ;‘towchnot, parta
Seru. make such an uproar, that they will not be silenced ev.
’[‘:;. '1';"] the clear manifestation of the truth.
Is.53, 23. See, they say, the Prophet says, Depart ye, go 3
. from thence, and touch no unclean thing; how the
peace sake should we bear with the wicked, from who
are commanded to go out and depart that we touch n
unclean thing? We understand that departure spirit
they corporally. For 1 also cry out with the Prophe
however mean a vessel I am, God maketh use of 1
minister to you;) I also cry out and say to you, Depart
ye oul from thence, and touch not the unclean thing.
with the touch of the heart, not of the body. For wha
to touch the unclean thing, but to consent to sin. And
is it to go out from thence, but to do what appert:
to the rebuking of the wicked, as far as can be
Ipersona according to each one’s grade and condition', with the m
nance of peace? Thou art displeased at a man’s sin,
hast not foucked the unclean thing. Thou hast rep:
rebuked, admonished him, hast administered, if the ca:
quired it, a suitable discipline, and such as doth not v
unity ; then thou hast gone out from thence. Now co
the actions of the Saints, lest perhaps this should seem
an interpretation of my own. As Saints have under
these words, so surely ought they to be understood.
oul from them, says the Prophet. I will first maintair
meaning of the words from their customary use, and
afterwards shew that that meaning is not my own. It
happens that men are accused; and when they are ac
they defend themselves, and when the accused defends hi
with good reason and justice, the hearers say, “ He has g
of this.” Gotout; whither has he gone? He abides still
place where he was, yet has he ““ got out of this.” How!
got out of it? By the good account he has rendered, ar
his most satisfactory defence. This is what the holy Ap
Luke  did when they shook off the dust from their feet against
1% 11 gho did not receive the message of peace which was
to them. That watchman, got out from thence, to 1
Ezk. it was said, 1 have made thee a watchman wuni
?Liff'w. house of Israel. For it was told him, If thou wan
wicked, and he turn nol from his wickedness, nor fro












826 Barren fig-tres, the synagogue, not the many who belie
8zru. the Name of the Lord. There was a great company t

fs’;x{f, believing Jews, a great company of those who belie
Christ before He shed His Blood for them. For it was
gﬂ-lﬁ, vain that the Lord Himself had come to none &t #o ¢
* &sheep of the house ¢f Israel. But in others, after H
crucified, and was now exalted into heaven, He fou:

fruit of repentance; and these He did not make to v

but cultivated them in His field, and watered them wit

word. Of this number were those four thousand Jew
believed, after that the disciples and those who wer

Ac" 3, them, filled with the Holy Ghost, spake with the tong
¢ all nations, and in that diversity of tongues announce
way beforehand, that the Church should be throughc
nations. They believed at that time, and they were #/
I.nkew sheep of the house of Israel; but because the Son o
had come to seek and to save that whick was lost, He

these also. But they lay hid here and there among thor
though wasted and dispersed by the wolves; and becaus

lay hid among thorns, He did not come to find them

when torn by the thorns of His Passion; yet come H:

He found, He redeemed them. They had slain, not

so much, as themselves. They were saved by Him

was slain for them. For, as the Apostles spake, they

Acts 2, pricked ; they were pricked in conscience, who had pr
3. Him with the spear ; and being pricked they sougl
counsel, received it when it was given, repented, found g

and believing drunk that Blood which in their fury the;

shed. But they who have remained in this bad and b

race, even unto this day, and shall remain unto the end,
figured in that tree. You come to them at this day, anc

with them all the writings of the Prophets. But thesea
leaves; Christ is an hungred, and He seeketh for fruit
findeth no fruit among them, because He doth not find Hi
among them. For He hath no fruit, who hath not Christ.

he hath not Christ, who holdeth not to Christ’s unity,

hath not charity. And so by this chain he hath no frui

hath not charity. Hear the Apostle, Now the fruit q
Spirit s charity ; so setting forth the praise of this ch

g;l- 8, thatis, of this fruit; The/fruit of the Spirit, he says,¢s ch













880Some words and actsin H. Scr .only literal; othersonly figurative ;

Sgeu. way with two of His disciples, by whom He was not yet
E‘a’;’g] recognised, and with whom He joined company as a third
traveller. They came to the place whither they were going,
Luke24, and the Evangelist says, But He made a pretence as though
2. He would have gone further. But they kept Him, saying, in
1 more the spirit of a courteous kindness', that it was already drawing
't‘:t‘i‘"‘"i' toward evening, and praying Him to tarry there with them;
being received and entertained by them, He breaketh Bread,
and is known of them in blessing and breaking of the Bread.
So then, let us not now fear to say, that He made a pretence
of seeking, if He made a pretence of going further. But
;z'g;_ here there arises another question. Yesterday ° 1 insisted*at :
vimus some length on the truth which is in the Apostles ; how then
do we find any prefence in the Lord Himself? Therefore, .
Brethren, I must tell you, and teach you according to my
poor abilities, which the Lord giveth me for your benefit, and
3regula- must convey to you what ye may hold as a rule? in the inter-
Ter  pretation of all Scripture. Every thing that is said or dons
is to be understood either in its literal signification, or elseit
signifies something figuratively; or at least contains both of
4 cogni- these at once, both its own literal interpretation*, and &
tonem g ourative signification also. Thus I have set forth three
things, examples of them must now be given; and from
whence, but from the Holy Scriptures? It is said in its
literal acceptation, that the Lord suffered, that He rose again,
and ascended into heaven; that we shall rise again at the
end of the world, that we shall reign with Him for ever, if we
do not despise Ilim. Take all this as spoken literally, snd
look not out for figures; as it is expressed, so it really is.
And so also with divers actions. The Apostle went up
to Jerusalem to see Peter, the Apostle actually did this, it
actually took place, it was an action pecculiar to himsell
It is a fact which he tells you; a simple fact according to its
2‘?‘-21’ literal meaning. Thestonewhich the builders refused,is become
Pa.118,the Head of the corner, is spoken in a figure. If we take the
stone literally,what stone did the builders refuse,which became
the Head of the corner? If we take the stone literally, of what
corner is this stone become the Head? If we admit that it was

* Probably in that Sermon which is Epistle to the Galatians, where Paul
marked asnextbefore thisin Posidonius’s reproved Peter.” Bened. note.
Catalogue, ch. 9. namely, ‘ From the








































































854 Our Lord Incarnate,took what He wasnot, not lost what He vas.

serm. The Apostle shews thee David’s Lord by saying, Who being |
B2 B in the form of God, thought it not robbery lo be equal wil
God. And how is He David’s Son? But He emptied Him-
self, taking the form of a servant, being made in the likeness
of men ; and being found in fashion as a man, He humbled
Himself, having become obedient unto death, even the death of
the cross. Wherefore God also hath highly ezalted Him.
Christ ¢f the seed of David, the Son of David, rose again be-
cause Heemptied Himself. How did He empty Himself? By
taking that which He was not, not by losing that which He
was. He emptied Himself, He humbled Himself. Though
He was God, He appeared as man. He was despised as He
walked on earth, He Who made the heaven. He was
despised as though a mere man, as though of no power.
iii. Yea, not despised only, but slain moreover. He was that
stone that lay on the ground, the Jews stumbled against it,

Mat 21, and were shaken. And what doth He Himselfsay? WhAosoever
shall fall on this stone shall be shaken, but on whomsoever it |

shall fall, it shall grind him to powder. First, He lay low,

and they stumbled against Him; He shall come from above, !

and He will grind them that have been shaken fo powder.

8. Thus have ye heard that Christ is both David’s Son,

and David’s Lord: David’s Lord always, David’s Son in
time: David’s Lord, born of the substance of His Father,
David’s Son, born of the Virgin Mary, conceived by the

Holy Ghost. Let us hold fast both. The one of them will

be our eternal habitation, the other is our deliverance from

our present exile. For unless our Lord Jesus Christ had
vouchsafed to become man, man had perished. He was

made that which He made, that what He made might not
perish.  Very Man, Very God; God and man whole Christ.

This is the Catholic faith. Whoso denieth that Christ

is God is a Photinian*; whoso denieth that Christ is man

is a Manichean®. Whoso confesscth that Christ is God °
equal with the Father and very man, that He truly suffered,

truly shed His blood; (for the Truth would not have set us

free, if He had given a false price for us;) whoso confesseth

* Vinc. Lirinens. Commonit. xii. vii. 25. (xix.) Oxf. Trans aod nott
Conf. vii. 26. (xx.) Oxf. Transl. and A 3256. De Dono Perseverant
note f. ; (xxiv.) Serm. 66, (116. Ben.)

% Conf. v. 16. (ix.) 20. (x.) 25. (xix.) 1—5 (i—iv.) Epist. 286. (al. 74) 3.
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35% Sleep of the Virgins, in death, not through unendxrance. '

seex. keep the usnal order, it will be uppermost’®; if you change the
[‘,;‘,’; order, it will still be uppermost. Charity never falleth®.

Tvinc: 6. What is it then, Brethren 2 Let us treat now of the five
1.4, wise and the five foolish virgins. They wished to go to meet

v. the Bridegroom. What is the meaning of % go and meel
the Bridegroom? To go with the heart, to be waiting for his
coming. But he tarried. While Ae tarries, they all slept.
What is alli? Both the foolish and the wise, all slumbered
and slept. Think we is this sleep good? What is this
slecp? Is it that at the tarrying of the Bridegroom,
because iniquity aboundeth, the love of many wazeth cold?
Are we to understand this sleep so? I like it not. 1 will tell
vou why. Because among them are the wise virgins; and

‘Mate. certainly when the Lord said, Because iniquity shall gbound,

3412 the lore of many shall waz cold; He went on to say, But he that
shall endure unto the end, the same shall be saved. Where
would ye have those wise virgins be? Are they not among
those that skall endure unto the end? They would not be ad-
mitted within at all, Brethren, for any other reason, than because
they have endured unto the end. No coldness of love then
crept over them, in them love did not wax cold; but preserves
its glow even unto the end. And because it glows even unto
the end, therefore are the gates of the Bridegroom opened to
l.hem; therefore are they told to enter in, as that excellent

Mate. servant, Enler thou into the joy of thy Lord. What then

::r 95' is the mecaning of they all slept? There is another sleep
which no one escapes. Remember ye not the Apostle say-

1 Thess.ing, But I would not have you to be ignorant, brethren, con-

4 13- cerning them which are asleep, that is, concerning them
which are dead? For why are they called tkey which are
asleep, but because they are raised in their own day? There-
fore they all slept. Thinkest thou that because one is wise,
he has not therefore to die? Be the virgin foolish, or be
she wise, all suffer equally the sleep of death.

vi. 7. But men continually say to themselves, “ Lo, the day of
judgment is coming now, so many evils are happening, s
many tribulations thicken; behold all things which the
Prophets have spoken, are well-nigh fulfilled; the day of
judgment is already at hand.” They who speak thus, and
speak in faith, go out as it were with such thoughts to mee!
the Bridegroom. But, lo! war upon war, tribulation upon




Midnight, our Lord’s unexpected coming at Day of Judgment. 3569

tribulation, earthquake upon earthquake, famine upon famine, )%i?fl
pation against nation, and still the Bridegroom comes not [93. B.]
yet- Whilst then He is expected to come, all they who are
nying, “ Lo, He is coming, and the Day of Judgment will find
w here,” fall asleep. Whilst they are saying this, they fall
wsleep. Let each one then have an eye to this his sleep, and
persevere even unto his slecp in love; let sleep find him so
waiting. For suppose that he has fallen asleep. Will notPs. 40,
He who falls asleep afterwards rise again # Therefore they (us?“
all slept; both of the wise and the foolish virgins in theE -V
parable, it is said, they all slept.

8. Lo, at midnight there was a cry made. What is, at Matt.
midnight? When there is no expectation, no belief at all of
it. Night is put for ignorance. A man makes as it were
a calculation with himself: “ Lo, so many years have passed
since Adam, and the six thousand years are being completed,
and then immediately according to the computation of certain
expositors, the Day of Judgment will come;” yet these calcu-
lations come and pass away, and still the coming of the
Bridegroom is delayed, and the virgins who had gone to
meet him sleep. And, lo, when He is not looked for, when men vii.
are saying, “ The six thousand years were waited for and, lo,
they are gone by, how then shall we know when He will
come?” He will come at midnight. What is, ¢ will come at
midnight?” Will come when thou art not aware. Why will He
come when thou art not aware of it? Hear the Lord Himself,
It is not for you o know the times or the seasons which the Acts 1,
Lord hath put in His own power. The day of the Lord, 'y
says the Apostle, will come as a thief in the night. There-5,2-
fore watch thou by night that thou be not surprised by
the thief. For the sleep of death—will ye, or nill ye—it will
come.

9. But when that cry was made at midnight. What cry
was this, but that of which the Apostle says, In the twinkling i Cor.
of an eye, ul the last trump 2 For the trumpet shall sound,'® ®%
and the dead shall be raised incorruptible, and we shall be
changed? And so when the cry was made at midnight,
Behold, the Bridegroom cometh ; what follows? Then all those
virgins arose. What is, they all arose? The hour will come, John 5,
said the Lord Himself, when all that are in the graves shall 2*
hear His voice, and shall come forth. Therefore at the last









362 Men's praise oil for this life only,goesoutin Day of Judgment.
seaw. told Go ye rather to them that sell. In that ye have been
%‘,‘,{; used to live upon the praises of men, ye do not carry oil with
~— vou; but we can give you none; lest there be not enough for

us and you. For scarcely do we judge of ourselves, how much

less can we judge of you? What is “ scarcely do we judge

:;v;: 0 of ourselves’™ Because, /1 hen the righteous King sitieth o
. ke throme, who will glory that kis heart is pure? It may
be thou doet not discover any thing in thine own consciencs;

but He who seeth better, Whose Divine glance penetrateth

into deeper things; discovereth it may be something, He seeth,

it may be, something, He discovereth something. How much

Ps. 143. better mavest thou say to Him, Enfer not into judgment with

Thy serrant? Yea, how much better, Forgive us our debts?

Because it shall be also said to thee because of those torches,

because of those lamps; I wcas hungry, and ye gare Me meat.

What then? did not the foolish virgins doso too? Yea, but they

did it not before Him. How then didthey doit? As the Lord
Mat. 6, forbiddeth, Who said, Take heed that ye do not your righteoss-
1.&c- ness before men 1o be seemn of them, otherwise ye have mo

reward of your Father twchich is in heaven : and when ye

pray, be not as the hypocrites, for they love to pray, standing

in the streels, that they may be seen of men. Ferily I say

unto you, they hare received their reward. They hare

bought oil, they have given the price; they have bought it

they have not been defrauded of men’s praises, they have sought

men’s praises, and have had them. These praises of men

aid them not in the judgment day. But the other virgins,

Mat.5, how have they done? Let your sworks shine before men,

16. that they may sce your good works, and glorify your Father

which is in heaven. He did not say, “ may glorify you.” For

thou hast no oil of thine own self. Boast thyself and say,

1Cor.4,1 have it; but from Him, for what hast thou that thou has

7 not received? So then in this way acted the one, and in
that the other.

Mat.25, 15. Now it is no wonder, that while they are going to by,

" while they are seeking for persons by whom to be praised,

and find none; while they are seeking for persons, by whom

to be comforted, and find none; that the door is opened, that

the Bridegroom cometh and the Bride, the Church glorified

then with Christ, that the several members may be gathered



Watch now, to rest hereafter. 363

together into their whole. And they went in with Him into Seau.
the marriage, and the door was shut. Then the foolish g5 5
virgins came afterwards; but had they bought any oil, or —
found any from whom they might buy it? Therefore they

found the doors shut ; they began to knock, but too late.

16. 1t is said, and it is true, and no deceiving saying,
Knock, and it shall be opened unto you ; but now when it is Mat, 7,
the time of mercy, not when it is the time of judgment. For’-
these times cannot be confounded, since the Church sings to
her Lord of mercy and judgment. It is the time of mercy ;Ps. 101,
repent. Canst thou repent in the time of judgment? Thou
wilt be then as those virgins, against whom the door was shat.
Lord, Lord, open to us. What! did they not repent, that they
bad brought no oil with them? Yes, but what profited them
their late repentance, when the true wisdom mocked them ?
Therefore the door was shut. And what was said to them ?

I know you not. Did not He know them, Who knoweth all
things? What then is, I know you not? 1 refuse, IMsat25,
reject you. In my art I do not acknowledge you, my art
knoweth not vice; now this is a marvellous thing, it doth not

know vice, and it judgeth vice. It doth not know it in the
practice of it; it judgeth by reproving it. Thus then, I know

you not.

17. The five wise virgins came, and wen! in. How many
are ye, my Brethren, in the profession of Christ's Name!
let there be among you the five wise, but be not five such
persons only. Let there be among you the five wise, belonging
to this wisdom of the number five. For the hour will come,
and come when we know not. It will come at midnight,
Watch ye. Thus did the Gospel close; Falch, for ye know ver. 13.
neither the day nor the hour. But if we are all to sleep,
how shall we watch? Watch with the heart, watch with
faith, watch with hope, watch with charity, watch with good
works; and then, when thou shalt sleep in thy body, the time
will come that thou shalt rise. And when thou shalt have risen,

make ready the lamps. Then shall they go out no more, then

shall they be rencwed' with the inner oil of conscience; then! vege-
shall that Bridegroom fold thee in His spiritual? embracc, then :ei'::::,-
shall He bring thee into His House where thou shalt never poreis
slecp, where thy lamp can never be extinguished. Butat pre-
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364 God exceedingly desirous of our profit in gracs.

sent we are in labour, and our lamps flicker! amid the winds

ﬁ,;‘g; and temptations of this life ; but only let our flame bum
1fluctu- strongly, that the wind of temptation may increase the fire,

ant

rather than put it out.

SERMON XLIV. [XCIV. Ben.]

On the words of the Gospel, Matt. xxv. where the slothful servant who
would not put out the talent he had received, is condemned.

1. My lords, my brethren, and fellowbishops have deigned
to visit us and gladden us by their presence; but I know not
why they are unwilling to assist me, when wearied. T have
said this to you, Beloved, in their hearing, that your hearing
may in a manner intercede for me with them, that whenI
ask them they also may discourse unto you in their tum.
Let them dispense what they have reccived, let them vouch-
safc to work rather than excuse themselves. Be pleased,
however, to hear from me, fatigued though I be and hare
difficulty in speaking, a few words only. For we have besides
a record of God’s mercies vouchsafed through a holy
Martyr, which we must give willing audience to altogether.
What is it then? what shall I say unto you? Ye have

"heard in the Gospel both the due recompense? of the good

servants, and the punishment of the bad. And the whole
wickedness of that servant who was reprobate and severely
condemned, was that he would not put out his money to use.
He kept the entire sum he had received; but the Lord looked
for profit from it. God is covetous with regard to our salva-
tion. If he who did not put out to use is so con-
demned, what must they look for who lose what they have
received?! We then are the dispensers, we put out, ye
receive. We look for profit; do yelive well. For this is the
profit in our dealings with you. But do not think that this
office of putling out to use does not belong to you also.
Ye cannot exccutc it indeed from this elevated seat, but







866 Our Lord'sword, works; He Who invitesto His feast,will sexer.

SerM. this world there are continual revolutions of seven days
[5.,“1‘,' ]What then is seven times in a day will I praise Thee, but
Ps. 34, what is said in another place, His praise shall always be in my
1. mouth? With reference to this perfection, John writes to seven
Churches. The Apocalypse is a book of St. John the
Be' 1, Evangelist; and he writes fo seven Churches. Be ye hm-
|.om,, gered'; own ye these baskets. For those fragments were
Edd. not lost; but seeing that ye too belong to the Church,
ant. v
nouB they have surely profited you. In that I explain this to you,
ﬁ: 2,.. I minister to Christ; and when ye hear peaceably, ye st
down. 1 in my body sit, but in my heart I am standing,
’and ministering to you in anxiety ; lest peradventure, not the
food, but the vessel offend any of you. Ye know the feast of
God, ye have often heard it, that it is for the heart, not for
the belly.

8. Of a truth four thousand men were filled by seven
loaves; what is more wonderful than this! Yet even this
were not enough, had not seven baskets also been filled with
the fragments that remained. O great mysteries! they were
works, and the works spake. If thou understand these doings,
they are words. And ye too belong to the four thousand,
because ye live under the fourfold Gospel. To this number

ﬂat;é the children and women did not belong. For so it is said, Asd
*77 they that did eat were four thousand men, excepting women
and children. As though the void of understanding, and

the effeminate were without number. Yetlet even these eat

Let them eat: it may be the children will grow, and will be
children no more; it may be the effeminate will be amended,

and become chaste. Let them eat; we dispense, we deal out

to them. But who these are, God inspecteth His feast, and if

they do not amend themselves, He who knew how to invite

them thither, knoweth also how to separate them from the rest

4. Ye know it, dearly Beloved; call to mind the parable

of the Gospel, how that the Lord came in to inspect the
guests at a certain feast of His. The Master of the house

Matt. Who had invited them, as it is written, found there a mas
211 which had not on a wedding garment. For to the marriage
had that Bridegroom invited them Who is fair in beasly
above the children of men. That Bridegroom became de-
formed because of His deformed spouse, that he might make

Matk 8
6.



Xt, as God, fairer, as man, more deformed, than man. 367

ber fair. How did the Fair One become deformed? If I do Serm.
2ot prove it, I am blaspheming. The testimony of his fair g5 5]
beauty the Prophet gives me, who saith, Thou art fair in Pe. 44,
deauly above the children of men. The testimony of his %_("be)a’
deformity another Prophet gives me, who saith, We saw 1s-58.2.
Him,and He had no grace, nor beauty; but His countenance Pt
swas marred, and<His whole look* deformed. O Prophet, who 1 positio
saidst, Thou art fair in beauly above the children of men;
thou art contradicted; another Prophet cometh out against
thee, and saith, “ Thou speakest falsely. We have seen Him.
‘What is this that thou sayest, Thou art fair in beauty above

the children of men ? We have seen Him, and He had no grace

nor beauty.” Arethen these two Prophets at disagreement in the
Corner stone of peace? Both spake of Christ, both spake of

the Corner stone. In the corner the walls unite. If they do

not unite, it is not a building, but a ruin. No, the Prophets
agree, let us not leave them in strife. Yea, rather let us
understand their peace; for they know not how to strive.

O Prophet, who saidst, Thou art fair in beauty above the
children of men; where didst thou see Him? Answer me,
answer where didst thou see Him? Being in the form of Phil. g,
God, He thought it not robbery to be equal with God. There®

I saw Him. Dost thou doubt that He who is equal with God

is fair in beauty above the children of men? Thou hast
answered; now let him answer who said, We saw Him, and

He had no grace, nor beauty. Thou hast said so; tell us where

didst thousee Him? He begins from the other’s words; where

the other ended, there he begins. Where did he end?

Who being in the form of God, thought it not robbery to be
equal with God. Lo, where he saw Him Who was fair in
beanty abuve the children ¢f men; do thou tell us, where

thou sawest that He Ahad no grace nor beauty. But He ver. 7.
emptied Himself, taking the form of a servant, being made 'n

the likeness of men, and found in fashion as a man. Of His
deformity he still further says; He humbled Himself, having
become obedient unto death, even the death of the cross. Lo,
where I saw Him. Therefore are they both in peaceful
concord, both are at peace together. What is more fair than

God? What more deformed than the Crucified ?

5. So then this Bridegroom, fair in beauty above thechildren









370Clothe Xtin Hispoorthat Hemayclotheyou;hardthings easyto love.

sezm. O Apostle ? Peradventure prophecy is a gift of God which -

[Q‘X;] both good and bad have not. If, says He, I have not :

T charity, nothing profiteth me. See the wedding garment;
put it on, ye guests, that ye may sit down securely. Do not
say; “ we are L0o poor to have that garment.”” Clothe others,
and ye are clothed yourselves. It is winter, clothe the naked.
Christ is naked; and He will give you that wedding garment
whosoever have it not. Run to Him, beseech Him; He
knoweth how to sanctify His faithful ones, He knoweth how to
clothe His naked ones. That ye may be able as haviny the
wedding garment to be free from the fear of the outer dark-
ness, and the binding of your members and hands and feet;
let not your works fail. If they fail, with hands bound what
canst thou do ? with feet bound, whither wilt thou fly ? Keep
then that wedding garment, put it on, and so sit down in
security, when He comes to inspect. The Day of Judgment
will come; He is now giving a long space, let him who
erewhile was naked now be clothed.

SERMON XLVI. [XCVI. Ben.]

On the words of the Gospel, Mark viii. “ Whosoever will come after Me,
let him deny himself,” &c. And on the words 1 John 2. ¢ Whoso loveth
the world, the love of the Father is not in him.”

i 1. Harp and grievous does that appear which the Lord
Mark8, hath enjoined, that whosoever will come after Him, must
84 deny himself. But what He enjoineth is not hard or grievous,

Who aideth us that what He enjoineth may be done. For
both is that true which is said to Him in the Psalm, Becaust
Ps.16,4.9f the words of Thy lips I have kept hard ways. And that
(Sle{tl:'JV) is true which He said Himself, My yoke is easy, and My
Mat.11, burden is light. For whatsoever is hard in what is enjoined
80. us, charity makes easy. We know what great things love
itself can do. Very often is this love even abominable and
impure; but how great hardships have men suffered, what
indignities and intolerable things have they endured, to
attain to the object of their love ? whether it be a lover of

























SERM.
XLVII.
[97. B.]

1.
Ps. b5,

878 Pridein man greater thanin Satan; death, its penalty, beits cure.

what is there in a day which was not made by the Word, by
Whom the day was made? Let no one then search out for the
last Day, when it is to be; but let us watch all by our good
lives, lest the last day of any one of us find us unprepared,
and such as any one shall depart hence on his last day,
such he be found in the last day of the world. Nothing will
then assist thee which thou shalt not have done here. His
own works will succour, or his own works will overwhelm
every one.

2. And how have we in the Psalm sung unto the Lord,
Lord, have mercy on me, for man hath trodden me down?

Sept. He is called a man who lives after the manner of men. Fot

(56, 1.
EV.
Ps. 82,
-~ 6.

Gen. 2,
17.

Ecclus.
10, 9.

Ps. 82,
7.

it is said to them who live after God, Ye are gods, and ye are
all the children of the Most High. But to the reprobate,
who were called to be the sons of God, and who wished rather
to be men, that is, to live after the manner of men, he says,

* But ye shall die like men, and fall as one of the princes.

For that man is mortal, ought to avail for his instruction, not
for boasting. Whereupon does a worm that is to die on the
morrow boast himself? I speak to your love, Brethren;
proud mortals ought to be made blush by the devil. For he,
though proud, is yet immortal ; he is a spirit, though a malig-
nant one. The last day is kept in store for him at the end
as his punishment; nevertheless he is not subject to the
death to which we are subject. Butman heard the sentence,
Thou shalt surely die. Let him make a good use of his
punishment. What is that I have said,“ Let him make a good
use of his punishment?”’ Let him not by that from which
he received his punishment fall into pride; let him acknow-
ledge that he is mortal, and let it break down his elation.
Let him hear it said to him, Why is earth and ashes proud?
Even if the devil is proud, he is not earth and ashes. There-
forc was it said, But ye shall die like men, and shall fall as
one of the princes. Ye do not consider that ye are mortals,
and ye are proud as the devil. Let man then make a good
use of his punishment, Brethren; let him make a good
use of his evil, that he may make advancement to his good.
Who does not know, that the nccessity of our dying is a
punishment ; and the more gricvous, that we know not when?
The punishment is certain, the hour uncertain; and of that
















The miracles divine, with divine meaning : the three dead. 383

heir own will are not able to yield fruit. And barrenness is Srx.
Reir fault, whose fruitfulness is their will. The Jews then [98. B.]
tho had the words of the Law, and had not the deeds, were
all of leaves, and bare no fruit. This have I said to
sersuade you, that our Lord Jesus Christ performed miracles
vith this view, that by those miracles He might signify
jomething further, that besides that they were wonderful
mmd great, and divine in themselves, we might learn also
something from them.

4. Let us then see what He would have us learn in those
three dead persons whom He raised. Ile raised again the
dead daughter of the ruler of the synagogue, for whom when
she was sick petition was made to Him, that He would
deliver her from her sickness. And as He is going, it is
snnounced that she is dead; and as though He would now
be only wearying Himself in vain, word was brought to her
father, Thy daughter is dead, why weariest thou the Master Mark 5,
any further? But He went on, and said to the father of the **
damsel, Be not afraid, only believe. He comes to the house, ver. 36.
and finds the customary funeral obsequies already prepared,
and He says to them, Weep not, for the damsel is not dead, ver. 39.
but sleepeth. He spake the truth; she was asleep; asleep,
that is, in respect of Him, by Whom she could be awakened.

8o awakening her, He restored her alive to her parents. So

again He awakened that young man, the widow’s son, by Luke 7,
whose case I have been now reminded to speak with you, %
Beloved, on this subject, as He Himself shall vouchsafe to

give me power. Ye have just heard how he was awakened.

The Lord came nigh to the city; and behold there was

a dead man being carried out already beyond the gate.
Moved with compassion, for that the mother, a widow and
bereaved of her only son, was weeping, He did what ye

have heard, saying, Young man, I say unto thee, Arise. He ver. 4.
that was dead arose, and began to speak, and He restored ver. 15.
kim to his mother. He awakened Lazarus likewise from the

tomb. And in that case when the disciples with whom He

was speaking knew that he was sick, He said, (now Jesus

loved him,) Our friend Lazarus sleepeth. They thinking of Jobn11,
the sick man’s healthful sleep ; say, Lord, tf ke slecp he is well. 11. &e.
Then said Jesus, speaking now more plainly, I tell you, ou

iv.


















If little-forgiven love little, must we sin much to love much? 389

owed five hundred denaris, and the other fifty; He forgave xsi'f;
them both: which loved him most? He to whom the parable was 199. B.]
proposed answered, what of course common reasonobliged him ~—
to answer. I suppose, Lord, he to whom he forgave most.
Then turning to the woman he said unto Simon, Seest thou
this woman? 1 entered into thine house, thou gavest Me no
water for My feet: she hath washed My feet with tears, and
wiped them with her hairs. Thou gavest Me no kiss: this
woman since the time she came in, hath not ceased to kiss
My feet. My head with oil thou didst not anoint: but this
woman hath anointed My feet with ointment. Therefore I
say, her many sins are forgiven her, for she loved much.
But to whom little i3 forgiven, the same loveth little.

4. Here arises a difficulty which must in real truth be iv.
resolved, and which requires your fixed attention, Beloved,
lest haply my words may not be equal to the removing and
clearing of the whole obscurity of it by reason of the stress
of time; especially as this flesh of mine exhausted by its heat,
now longs to be recruited, and demanding its due, and clog-
ging the eagerness of the soul gives proof of that which is said,
The spirit indeed is willing, but the flesh is weak. Cause Mat.26,
there is for fear, yea great cause for fear, lest by these words of 4!*
the Lord, there steal over the minds of those who understand
them not aright, who indulge their fleshly lusts, and are loth
lo be brought away from them into liberty, that sentiment
which, even as the Apostles preached, sprung up in the
longues of slanderous men, of whom the Apostle Paul says,
And as some affirm that we say, Let us do evil that good may gom- 3,
come. For a man may say,  If ke to whom little is forgiven,
loveth little; and he to whom more is forgiven, loveth more;
and it is better to love more, than to love less; it is right
that we should sin much, and owe much which we may
desire to be forgiven us, that so we way love Him the more
Who forgiveth us our large debts. For that woman in the
Gospel who was a sinner, in the same proportion as she owed
more, loved the more Him who forgave her her debts, as the
Lord Himself saith, Her many sins are forgiven her, for she
loved much. Now why did she love much, but because she
owed much? And afterwards He added and subjoined, But?
to whom little is forgiven, the same loveth little. Is it not










































The harvest already ripe among the Samaritans. 403

among whom the Prophets preached; for thercfore were they Sena.
sowers, that the Apostles might be reapers. A woman of (,0,' o
Samaria talks with the Lord Jesus, and when the Lor —
among other things had told her how God ought to be
worshipped; she says, We know that Messias cometh Who Jobn 4,
t8 called Christ, and He will teach us all things. And the®

Lord saith to her, “ 1 that speak with thece am He. Believe ™' 26:
what thou hearest; why dost thou make search for what thou
seest? I that speak with thee am He.” But as to what she

had said, We know that the Messias will come, Whom Moses

and the Prophets have announced, Wko is called Christ. The
harvest was already in the ear. When it had yet to grow it

had received the Prophets as sowers, now that it was come

to ripeness, it waited for the Apostles as reapers. Presently

as gshe heard this she believed and left her water pot, and

ran in haste, and began to announce the Lord. The disciples

at that time had gone to buy bread; who on their re-

turn found the Lord talking with the woman, and they
marvelled. Yet did they not dare to say to Him, What or ver. 27.
why talkest Thou with her? They had astonishment in
themselves, they represscd their boldness in their heart. To

this Samaritan woman then the Name of Christ was nothing

new, she was already waiting for His coming, already did

she believe that He would come. Whence had she
believed it, if Moses had not sown? But hear this more
expressly noted. The Lord then said to His disciples, Fe John 4,
say that the summer is yet far distant, lift up your eyes, -
and see the fields white already to harvest. And then He
adds, Others have laboured, and ye are entered into their cer, 3s.
labours. Abraham laboured, Isaac, Jacob, Moses, the Pro-
phets laboured in sowing; at the Lord’s coming the harvest

was found ripe. The reapers sent with the scythe of the
Gospel, carried the sheaves into the Lord’s floor, where
Stephen was to be threshed.

8. But here comes in that Paul, and he is sent to the iii.
Gentiles. And this he does not conceal in setting forth the
grace, which he had specially and peculiarly reccived. For he
says in his Scriptures, that he was sent to preach the Gospel ﬁ,‘"‘;"
where Christ had not been named. But because that first
harvest was past alrcady, and all the Jews who remained

pd?



404 Our Lord sows and reaps in His Apostles ; be we good ground. 1

Serm. are no harvest, let us consider that harvest which we
[u}ilB jourselves are. For it has been sown by Apostles and Prophets. |
The Lord Himself sowed it. For He was in the Apostles,
seeing that Christ also Himself reaped it. For they are
nothing without Him ; He is perfect without them. For
']’gb‘;_ He saith Himself to them, For without Me, ye can do nothing.

" What then doth Christ from henceforth sowing among the

Lukes, Gentiles say? 4 sower went out to sow. There are reapers
sent oul to reap, here an unwearied sower went out to sow.
For what fear did it cause him, that some seed fell on the way
side, and some on rocky places, and some among thorns?
1dii- If he had been afraid of these unmanageable' grounds, he
ciles  would never have got to the good ground. What is it to us,
what affair of ours is it to be disputing now of the Jews, and
talking of the chaff? this only concerns us, that we be not
the way side, nor the rock, nor the thorns, but the govd
ground. Be our heart well-prepared, that from it may come
the thirty, or the sizty fold, or the thousand, and the Aundred
Jold; some more, some less; but all is wheat. Let it not be
the way side, where the enemy as a bird may take away the
seed trodden down by the passers by. Let it not be e
rock, where the shallow soil makes it spring up immediately,
so that it cannot bear the sun. ILet it not be the thorns,
2 vitiosee the lusts of this world, the anxieties of an ill-ordered! life.
For what is worse than that anxiety of life, which doth not
suffer one to attain unto Life? What more miserable, than by
caring for life, to lose Life? What more unhappy, than by
fearing death, to fall into death? Let the thorns be rooted up,
the field prepared, the sceds put in, let them grow unto the
harvest, let the barn be longed-for, not the fire feared.

iv. 4. My place accordingly it is, whom with all my un-
worthiness the Lord hath appointed to be a labourer in
lis field, to say these things to you, to sow, to plant, to
water, yea to dig round about some trees, and to apply
the basket of* dung; belongeth it to me to do these things
faithfully; to you to reccive them faithfully; to the Lord
to aid me in my labour, and you in your belief, all of
us labouring, but in Him overcoming the world. What

* i. e. to appoint the exercises of penance: see Sermon 60. (110. Ben.)
ch. 1.






SERM.

406 Spiritual meaning of the purse and shoes' forbidden to the Aposties.
Me ye can do nothing. Let us prove that He is our Example;

[l%ll 'p) Christ, says Peter, suffered for us, leaving us an example

21.

vi.

12, 16.

Exod.
3, 5.

1Pet.2, that we should follow His steps. Our Lord Himself had bags

in the way, and these bags He entrusted to Judas. It is
true He suffered from the thief; but I as desiring to leam
of my Lord say, “ O Lord, Thou didst suffer from the thief,
whence hadst Thou that of which he could take away? Me,
a wretched and infirm man Thou hast admonished not even to
carry a purse ; Thou didst carry bags, and hadst that in which
Thou couldest suffer from the thief. If Thou hadst not carried
them, neither could he have found any thing to take away.”
What remains, but that he here saith to me, “ Understand what
that thou hearest, Curry no purse, means? What is a purse?
Money shut up, that is, concealed wisdom. What is, Carry
no purse? Be not wise within your own selves only. Receive
ye the Holy Ghost. It should be a fountain in thee, not a
purse; from whence distribution is made to others, not
where it is itself shut in.” And the scrip is the same as the
purse.

7. What are the shoes? The shoes which we use, are the
skins of dead beasts, the coverings of our feet. By
this then are we bidden to renounce dead works. This
Moses was admonished of in a figure, when the Lord speaking
to him said, Loose thy shoes from off thy feet; for the place
wherein thou standest is holy ground. What ground is s
holy as the Church of God? In it therefore let us stand, let
us loose our shoes, let us, that is, renounce dead works. For as
touching these shoes, wherewith we walk, the same my Lord
again assures me. For if He had not been shod Himself, John

Luke 3, would not have said of Him, I am not worthy to unloose the

ter

latchet of His shoes. Be there obedience then, let not a
haughty severity steal over us. “ I,” says one, “ fulfil the
Gospel, because I walk with naked feet.” Well, thou canst
do it, I cannot. But lct us both keep that which we both
receive together. How? Let us glow with charity, let us
love one another; and so it shall be, that I will love your
strength, and thou shalt bear my weakness.

8. But what thinkest thou, who dost not choose to
understand in what sensc these words are used, and who

! pravi- art forced by thy 'perverse interpretation to slander even the













410 « Live well, that ye may not die ill.”
sﬁu. assurance of it by that Angelic voice, Peace on carth lo mes
(o1 B & good will.
Luke 2,
14.
Vulg.

SERMON LII. [CII. Ben.]

On the words of the Gospel, Luke x. ¢ He that despiseth you, despiseth
Me.”

i. 1. WHAT our Lord Jesus Christ at that time spake to His
disciples was put in writing, and prepared for us to hear.
And so we have heard His words. For what profit would it be
to us, if He were seen, and were not heard? And now
it is no hurt, that He is not seen, and yet is heard. He saith

Luke then, He that despiseth you, despiseth Me. 1If to the Apo-

10,16. iles only He said, He that despiseth you, despiseth Me; do
ye despise us. But if His word reach to us, and He bath
called us, and set us in their place, see that ye despise not
us, lest the wrong ye shall do unto us reach to Him. Forif
ye fear not us, fear Him Who said, He that despiseth yon,
despiseth Me. But why do we, who are unwilling to be
despised by you, speak to you, except that we may have joy
of your good conversation? Let your good works be the
solace of our perils. Live well, that ye may not die ill.

2. And in these words which I have spoken,  Live well,
that ye may not die ill,” do not think of those who it may be
have lived evilly, and have died in their beds; and the pomp
of their funeral has been displayed, and they have been laid
in costly coffins, in sepulchres prepared with exceeding
beauty and labour; nor because each one of you perhaps is
saying, “ 1 should wish so to die,” do ye think that it is a vain
thing I have chosen to say; when I said that I would that

ii. ye should live well, that ye may not dic ill? On the other
hand, the casc of some one, it may be, occurs to you, who has
both lived well, and according to the opinion of men bas
died ill; perhaps be has died from the fall of a house, has
died by shipwreck, has died by wild beasts; and each camal
man is saying in his heart, ¢ What good is it to live well?







412  Sow, like the husbandman, to reap what ye see not.

Seru. in this way; how do they die who plunder the goods of
lé_] others? Therefore have I said with true reason, “ Live well,
that ye die not ill,” that ye die not as that rich man died
Nothing proves an evil death, but the time after death. On
the other hand, look at that poor man ; not with the eyes, |
for so ye will err; let faith look at him, let the heart see
him. Set him before your eyes lying on the ground, full of {
sores, and the dogs coming and licking his sores. Now when
ye recall him before your eyes in this guise, immediately ye
loathe him, ye turn your face away, and stop your nostris:
see then with the eyes of the heart. He died, and was
carried by the Angels into Abraham’s bosom. The rich
mau’s family was seen bewailing him; the Angels were not
seen rejoicing. What then did Abraham answer the rich
Lukel6,man ? < Son, remember that thou in thy lifetime receivedst
. good things. Thou thoughtest nothing good, but what thou
hadst in this life. Thou hast received them ; but those days
are past; and thou hast lost the whole; and thou hast remained
behind to be tormented in hell.”

iv. 5. Opportune then was it, Brethren, that those words
should be spoken to you. Have respect unto the poor,
whether lying on the ground, or walking; have respect unto
the poor, do good works. Ye who are wont so to do, do it
still; and ye who are not wont to do so, do it now. Let the
number of those who do good works increase; since the
number of the faithful increases also. Ye do not yet see how
great is the good ye do; for so the husbandman also sees not
the crop when he sows, but he trusts the ground. Where-
fore dost thounot trust God? Our harvest will come. Think,
that we are busy in travail now, are working in travail now,

Ps. 125, but sure toreceive, as it is written, They went nn and wept s
6. 8ept: they cast their seed; but they shall surely come with exull-

(126. E.
V.)  ation, bringing their sheaves with them.
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418  Martha the type of those who do works of mercy;

seex. not be taken from her. For we have heard both the apped

LIV.
(104 B)

of the appellant, and the sentence of the Judge. Which

e S

sentence answered the appellant, defended the other’s cause. |

For Mary was intent on the sweetness of the Lord’s word.
Martha was intent, how she might feed the Lord; Mary
intent how she might be fed by the Lord. By Martha a feast
was being prepared for the Lord, in whose feast Mary was
even now delighting herself. As Mary then was listening
with sweet pleasure to His most sweet word, and was
feeding with the most earnest affection, when the Lord
was appealed to by her sister, how, think we, did she fear,
lest the Lord should say to her, “ Rise and help thy sister?”
For by a wondrous sweetness was she held; a sweetness of the

I veatrismind which is doubtless greater than that of the semses'.

She was excused, she sat in greater confidence. And how
excused? Let us consider, examine, investigate it thoroughly
as we can, that we may be fed also.

2. For what, do we imagine that Martha's serving was
blamed, whom the cares of hospitality had engaged, who
had received the Lord Himself into her house? How
could she be rightly blamed, who was gladdened by so
great a guest? If this be true, let men give over their
ministrations to the needy; let them choose for themselves
the better part,which shall not be taken from them ; let them

2 vacent give themselves? wholly to the word, let them long after the

ii.

sweetness of doctrine; be occupied about the saving know-
ledge ; let it be no care to them, what stranger is in the street,
who there is that wants bread, or clothing, or to be visited,
to be redecmed, to be buried; let works of mercy cease
earnest heed be given to knowledge only. If this be fhe
better part, why do not all do this, when we have the Lord
Himself for our defender in this behalf? For we do not fear
in this matter, lest we should offend His justice, when we
have the support of His judgment.

8. And yet it is not so; but as the Lord spake so it is. It
is not as thou understandest; but it is as thou oughtest to
understand it. So mark; Thou art occupied about many
things, when one thing is needful. Mary hath chosen the
better part. Thou hast not chosen a bad part; but shea
better. And how better? Because thou art about many things,
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Ecclus.

29, 27.

V mere-
aris

492 The friend « from the way,” man as a pilgrim or a penitent,

by her importunity, he gave her that which he could not in
kindness give her, against his will. But our Lord Jesus
Christ, Who is in the midst of us a Petitioner, with God a
Giver, would not surely exhort us so strongly to ask, if He
were not willing to give. Let then the slothfulness of men
be put to shame; He is more willing to give, than we to
receive; He is more willing to shew mercy, than we to be
delivered from misery; and doubtless if we shall not be
delivered, we shall abide in misery. For the exhortation He
giveth us, He giveth only for our own sakes.

2. Let us awake, and believe Him Who exhorteth us,
obey Him Who promiseth us, and rejoice in Him Who giveth
unto us. For peradventure, some time or other some friend
out of his way has come to us too, and we have found nothing
to set before him; and under the experience of this necessity,
we have received both for ourselves and him. For it cannot
be, but that some one of us hath fallen in with a friend who
asked him something, which he could not answer; and then
he has discovered that he has it not, when he is pressed to
give it. A friend has come to thee out of the way, out, that
is, of the life of this world, in which all men are passing
along as strangers, and no one abides here as possessor; but
to every man it is said, Thou hast been refreshed, pass on,
go on thy way, give place to the next comer. Or perhaps
from an evil way, that is, from an evil life, some friend of
thine wearied out, and not finding the truth, by the hearing
and perceiving of which he may be made happy, but ex-
hausted amid all the lust and poverty of the world, comes to
thee, as to a Christian, and says, “ Give me an account of this,
make me a Christian.” And he asks what it may be thou didst
not know through the simplicity of thy faith; and so thou
hast not whereby to recruit him in his hunger, and reminded
thus thou discoverest thine own indigence; and when thou
wishest to teach thou art forced to learn; and whilst thon
dost blush before him who asked thee, as not finding in thy-
self what he was secking for, thou art compelled to seek, that
thou mayest be thought worthy! to find.

8. And where shouldest thou seek. Where but in the books
of the Lord? Peradventure what he has asked is contained
in the hook, but it is obscure. Perhaps the Apostle has













426 Bitterness mingled with earth’s bliss, that we may look on.

seru. Unto those things which are not seen then extend thy hope,

[lg‘své] wait, endure. Look not back. Fear the scorpion for thine egg.
See how he wounds with the tail, which he has behind him. °
Let not then the scorpion crush thine egg, let not this world
crush thy hope, (so to say,) with its poison, therefore against
thee, because behind. How loudly does the world talk to
thee, what an uproar does it make behind thy back, that
thou mayest look back! that is, that thou mayest .place thy
hope in present things; (and yet not even present, for they
cannot be called present which have no fixedness,) and
mayest turn thy mind away from that which Christ hath
promised, and not yet given, but Who, seeing He is faithful,
will give it, and mayest be content to look for rest in a
perishing world.

vi. 8. For for this cause does God mingle bitternesses with
the felicities of earth, that another felicity may be sought, in
whose sweetness there is no deceit; yet by these very
bitternesses does the world endeavour to turn thee away from
thy longing pursuit after the things which are before, and to
turn thee back. For these bitternesses, for these tribulations
dost thou murmur and say, * Sce, all things are perishing in
Christian times.” What complaint is this! God hath not
promised me that these things shall not perish ; Christ hath not
promised me this. The Eternal hath promised things eternal:
if I believe, from a mortal, I shall be made eternal. What

! munde noise is these, O world! impurc! what murmuring is this!
dom"™ Why art thou trying to turn we back? Perishing as thou
art, thou wishest to detain me; what wouldest thou do, if
thou hadst any permanence? Whom wouldest thou not
beguile by thy swecetness, if with all thy bitternesses thou
%alimen- dost impose thy false nourishment? upon us? For me, ifI
thmet have hope,if I hold fast my hope, my egg has not been wounded
Ps.34,1. by the scorpion. Twill bless the Lord at all times, His praise
shall be ever in my mouth. Be the world prosperous, or be
the world turned upside down; Zwillbless the Lord, Who made
theworld. Yes, verily, I will bless Him. Be it well with meac-
cording to the flesh, or be it ill according to the flesh, I will
blessthe Lord at all times, His praise shall be ever in iy mouth.
For if I bless when it is well, and blaspheme when it is ill
with me; 1 have received the scorpion’s sting, being pricked
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4384 Judgment and charity,’ to judge self, love God, believe in Xt, |
Slnt beg, it Aungerelh gfter righteousness. Now when thon findest :

thy soul in such a state, (all this is within, in thy heart,) first
do alms, giveitbread. Whatbread? If the Pharisee had asked
this question, the Lord would have said to him, Give alms &
thine own soul. For this He did to say to him; but he did not -
understand it, when He enumerated to them the alms which i
they were used to do, and which they thought were unknown |
to Christ; and He saith to them, “ I know that ye do this, -
ye tithe mint and anise, cummin and rue ; but I am speak-
ing of other alms; ye despise judgment and charity. In
judgment and charity give alms to thine own soul.” What is
in judgment? Look back, and discover thyself; mislike
thyself, pronounce judgment against thyself. And what is

g-t.&?, charity ? Love the Lord God with all thy heart, and with all

John 6,
41,

thy soul, and with all thy mind; love thy neighbour as
thyself : and thou hast done alms first to thine own soul,
within thy conscience. Whereas if thou neglect this alms,
give what thou wilt, give how much thou wilt; reserve of thy
goods not a tenth, but a half; give nine parts, and leave bat one
for thine own self: thou doest nothing, when thou doest
not alms to thine own soul, and art poor in thyself. Let thy
soul have its food, that it perish not by famine. Give her
bread. What bread? thou wilt say. He speaketh with thee
Himself. If thou wouldest hear, and understand, and believe
the Lord, He would say to thee Himself, I am the Liring
Bread which came doun from heaven. Wouldest thou not
first give this Bread to thine own soul, and do alms unto it?
If then thou believest, thou oughtest so to do, that thou
mayest first feed thine own soul. Believe in Christ, and the
things which are within shall be clcansed; and what is
without shall be clean also. Let us turn to the Lord, &ec.






436 Grreedy seeking of our own, covetousness.

Slv!ﬁ- ing to Him Who could even see the heart ? Master, he says,
[107 B]$peak to my brother, that ke divide the inheritance with me.
ver. 13. The Lord did not say to him, *“ Let thy brother come.” No,
He neither sent for him to be present, nor in his presence, did :
He say to him who had appealed to Him, * Prove what thon
wast saying.” He asked for half an inheritance, he asked for
half an inheritance on earth; the Lord offered him a
whole inheritance in heaven. The Lord gave more than
asked for.
it 8. Speak to my brother, that he divide the inheritance wilh
me. Just case, short case. But let us hear Him Who
at once gives judgment and instruction. Man, He saith.
O man ; for seeing thou valuest this inheritance so highly,
what art thou but a man? He wished to make him some-
thing more than man. What more did He wish to make
him, from whom He wished to take covetousness away!?
Ps. 83, What more did He wish to make him? I will tell you, I have
said, Ye are gods, and all of you are children of the Most
High. Lo, what He wished to make him, to reckon him that
Lukel3, hath no covetousness among the gods. Man, who made Me
a divider among you? So the Apostle Paul His servant,
1Cor.1, when he said, / beseech you, brethren, that ye all speak the
10. . .
same thing, and that there be no schisms among you, was
unwilling to be a divider. And afterwards he thus admonished
them who were running after his name, and dividing Christ:
1bid.13, Every one of you suith, L am of Paul, and I of Apollos,and I
of Cephas, and I of Christ. Is Christ divided ? Was Paul
crucified for you? or were ye baptized in the name of Paul?
Judge then, how wicked are those men, who would have Him
to be divided, Who would not be a divider. o, saith He,
hath made Me a divider among you ?
Lukel?, 4. Thou hast petitioned for a kindness; hear counsel. Isay
unio you, Beware of all covetousness.*‘ Perhaps,” He wouldsay,
“thou wouldest call him covetous and greedy,if he were seeking
another’s goods ; but I say, seek not even thine own greedily
or covetously.” This is Of all, beware of all covelousness. A
heavy burden this! 1fby any chance this burden be imposed
on them that are weak; let Him be sought unto, that He Who
imposes it, may vouchsafe to give us strength. For itisnota
thing to be lightly regarded, my Brethren, when our Lord, our

iii.

























444 Giirded loins, temperance ; burning lights, righteousness.

SerM. light so shine before men, that they may see your good works,

{;},’JIB‘] and glorify yonr Father which is in heaven.

ver.16. 2. Therefore He would that our loins should be girded, and

L“hm’ our lights burning. What is, our loins girded? Depart from

P- 34, evil. What isto burn? What is to have our lights burning?

“ii It is this, And do good. What is that which He said after-

I.nkel‘l wards, And ye yourselves like unto men that wait for their

8.  Lord, when He will return from the wedding: except that

Ps. 34, Which follows in that Psalm, Seek after peace, and ensue itf

4. These three things, that is, abstaining from evil, and doing

good, and the hope of everlasting reward, are recorded in

. the Acts of the Apostles, where it is written, that Paul taught

Act. 24, them of temperance and righteousness, and the hope of eternal
life. To temperance belongs, let your loins be girded. To
righteousness, and your lights burning. To the hope of
eternal life, the waiting for the Lord. So then, depart from
evil, this is temperance, these are the loins girded: and do
good, this is righteousness, these are the lights burning;
seek peace, and ensue il, this is the waiting for the world
to comc: therefore, Be ye like unto men that wail for
their Lord, when He will come from the wedding.

ii, 8. Having then these precepts and promises, why seek we
on earth for gnod days, where we cannot find them? For I
know that ye do seck them, when ye are either sick, or in any
of the tribulations, which in this world abound. For when life
draws towards its close, the old man is full of complaints, and
with no joys. Amid all the tribulations by which man-
kind is worn away, men seek for nothing but good days,
and wish for a long life, which here they cannot have. For
even a man’s long life is narrowed within so short a span
to the wide extent of all ages, as if it were but one drop
to the whole sea. What then is man’s life, even that which
is called a long one? They call that a long life, which even
in this world’s course is short; and as I have said, groans
abound even unto the decrepitude of old age. This at the
most is but brief, and of short duration ; and yet how eagerly
is it sought by men, with how great diligence, with how great
toil, with how great carefulness, with how great watchfulness,
with how great labour do men seek to live here for a long time,
and to grow old. And yet this very living long, what is it but
running to the end ¢ Thou hadst yesterday, and thou dost wish
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448  Use time of mercy, tqrepent ; man frailer than glass.

SERMON LIX. [CIX. Ben.]

On the words of the Gospel, Luke xii. ¢ Ye can discern the face of the sky
and of the earth, &c.” And of the words,  If thou goest with thine
adversary to the magistrate, in the way give diligence to be delivered
from him, &c.”

1. Wk have heard the Gospel, and in it the Lord reproving
those, who knew how to discern the face of the sky, and
know not how to discover the time of faith, the kingdom of
heaven which is at hand. Now this He said to the Jews; but
His words reach even unto us. Now the Lord Jesus Christ
Himself began the preaching of His Gospel in this way;
Repent ye, for the kingdom of heaven ts at hand. In like
manner too John the Baptist and His forerunner began thus;
» Repent ye, for the kingdom of heaven is at hand. And now
the Lord rebuketh those who would not repent, when Zke
kingdom of heaven was at kand. The kingdom of heaven,
as He saith Himself, will not come with observation. And
again He saith, The kingdom of heaven is within you. let
every onc then wisely receive the admonitious of the Master!,
that he may not lose the season of the mercy of the Saviour,
which is now being dealt out, as long as the human race is
spared. For to this end is man spared, that he may be con-
verted, and that he may not be to be condemned. God
only knoweth when the end of the world shall come: never-
theless now is the time of faith. Whether the end of the world
shall find any of us here, I know not; and perhaps it will not
find us. Our time is very near to each one of us, seeing we
are mortal. We walk in the midst of chances. If we were
made of glass, we should have to fear chances less than we
have. What is more fragile than a vessel of glass? And yet it
is kept, and lasts for ages. For though the chances of a fall
are feared for the vessel of glass, yet there is no fear of fever
or old age for it. We then are more fragile and more infirm;
because all the chances which are incessant in human things,
we doubtless through our frailness are in daily dread of ; and
if these chances come not, yet time goes on; a man avoids
this stroke, can he avoid his end ? he avoids accidents which












452 Figtree;man in transmilted sin,cured by lowliness & sorrow.

:;m are the threc times ; one before the Law, the second under thi
Law, the third under grace. Now there is nothing unsuitable:
in understanding bytke fig tree the human race. For when the
Gen. 3, first man sinned, he covered his nakedness with fig leaves;
covered those members, from which we derive our birth. For !
what before his sin should have been his glory, after sin ;
Gen. 3, became his shame. So before that, they were naked, and were *
not ashamed. For they had no reason to blush, when no sin
had gone before; nor could they blush for their Creator’s
works, because they had not yet mingled any evil work of
their own with the good works of their Creator. For they had -
not yet eaten of the tree of knowledge of good and evil,
of which they had been forbidden to eat. After then that
they had eaten and sinned, the human race sprang from
them; that is, man from man, debtor from debtor, wortal
from mortal, sinner from sinner. In this tree then he entitles
those, who through the whole range of time would not
bear fruit; and for this cause the axe was hanging over the
unfruitful tree. The gardener intercedes for it, punishment
is deferred, that help may be administered. Now the
gardener who intercedes, is every saint who within the
Church prays for those who are without the Church. And
Lﬂels; what does he pray? Lord, let it alone this year also; that
is, in this time of grace, spare the sinners, spare the unbe-
ver. 9. lievers, spare the barren, spare the unfruitful. I will dig
about it, and put a basket of dung about il ; if it bear fruil,
well; but if not, thou shalt come and cut it down. Thos
shalt come: When? Thou shalt come in judgment, when
Thou shalt come to judge the quick and dead. Mean-
while they are spared. But what is the digging? what
is the digging about it, but the teaching lowliness and repent-
ance! For a ditch is low ground. The basket of dung
understand in its good effects. It is filthy, but it produces
fruit. The gardener’s filth is the sinner’s sorrows. They who
repent, repent in filthy robes; if, that is, they understand
aright, and repent in truth. To this tree then is it said,
2Matt-s, Repent ye, for the kingdom of heaven is at hand.
) What is that woman who was in an infirmity eighteen
years? In six days God finished His works. Three times
six, are eighteen. What the three years then in the tree signi-

[no B]

ii.












456 Our Lord answering astostraitgale taugitt y' y*savedarefew.

8srx, ness, who thinks this the only happy life, where he may be ’
[ll,‘?,[ p) bappy, and who believes no other can be; whosoever he be
that is so bent down, let him be made straight ; if he cannot
by himself, let him call upon God. For was that woman
made straight by herself? Woe had it been for her, if He }
had not stretched out His Hand.

!
!

SERMON LXI. [CXL Bex.]

On the words of the Gospel, Luke xiii. where the kingdom of God issaid :
to be “ like leaven, which a woman took and hid in three measures of
meal;” and of that which is written in the same chapter, “ Lord, are |
there few that be saved ?”’ :

R s s

i. 1. Tae three measures of meal of which the Lord spake, is |
. }g‘k;l_ the human race. Recollect the deluge; three only remained,
""" from whom the rest were to be repeopled. No& had three sons,
by them was repaired the human race. That holy womas

who hid the leaven, is Wisdom. Lo, the whole world crieth

Pe. 135 out in the Church of God, I know that the Lord is great.
b Yet doubtless there are but few who are saved, Ye remember
a question which was lately set before us out of the Gospel,

}gﬂ‘;s Lord, it was said, are there few that be saved? What said the
*™ Lord to this? He did not say, ““ Not few, but many are they
who are saved.” He did not say this. But what said He,

ver. 24. when He had heard, Are there few that be saved? Strive to
enter by the strait gate. When thou hearest then, Are there

few that be saved, the Lord confirmed what He heard.
Through the sfrait gate but few can enter. In another

Matt 7, place He saith Himself, Strait and narrow is the way which
13. 14 Jeadeth unto life, and few there be that go thereby: bul
broad and spacious is the way that leadeth to destruction,

and many there be which walk thereby. Why rejoice we in

great numbers? Give ear to me, ye few. I know that ye are
many, who hear me, yet but few of you hear to obey.

I see the floor, I look for the corn. And hardly is the

corn seen, when the floor is being threshed; but the time is
coming, that it shall be winnowed. But few then are saved






458 Stranger here, cherish strangers; gifts to poor kept by Xi.

Szan. all. He is a Christian who, even in his own house and in his
[{‘313] own country, acknowledges himself to be a stranger. For our
T country is above, there we shall not be strangers. For every
oue here below, even in his own house, is a stranger. If he |
be not a stranger, let him not pass on from hence. If |
pass on he must, he is a stranger. Let him not deceive
himself, a stranger he is; whether he will or not, he is a
stranger. And he leaves that house to his children, one
stranger to other strangers. Why? If thou wert at at inn,
wouldest thou not depart when another comes? The same !
thou doest even in thine own house. Thy father left a place |
to thee, thou wilt some day leare it to thy children. Neither
dost thou abide here, as one who is to abide always, nor to
~ those who are so to abide, wilt thou leave it. If we are all
passing away, let us do something which cannot pass away,
that when we shall have passed away, and have come thither
whence we may not pass away, we may find our good works
there. Christ is the keeper, why dost thou fear lest thou

shouldest lose what thou spendest on the poor? Let us tum
to the Lord, &c.

9 v T W H

And after the Sermon.
I suggest to you, Beloved, what ye know already. To-
!senis morrow breaks the anniversary day of the venerable' lord
Aurelius’ ordination; he asks and admonishes you, dear
! digne- Brethren, by my humble ministry, that ye would be so good’

as to meet together with all devotion at the basilica of
Faustus. Thanks be to God.

SERMON LXII. [CXII. Ben.]

On the words of the (iospel, Luke xiv. “ A certain man made a grest

supper, &c.”
See
f’:"}’éo Delivered in the basilica Restituta.
Ben,)

1. HoLy lessons have been set forth before us, to which we
should both give ear, and upon which by the Lord’s help
I would deliver some observations. In the Apostolic lesson






"460 5 pairs of oxen " 5senses ; who believe theseonly, heldback.

Sean. the first vicee. For the first man wished to have dominion,

[Il‘ﬁll‘;']in that he would not that any should have dominion over him.

— What is to have dominion, but to take pleasure in one’s
own power? There is a greater power, let us submit our-
selves to it, that we may be able to be safe. I Aave bought
@ farm, Aave me excused. Having discovered pride, he would
Dot come.

S. Another said, I have bought five pairs of azen? Would
it not have been enough, “ I have bought oxen?” Something
beyond doubt there is, which by it’s very obscurity challenges
us to seek out, and uunderstand; and in that it is shut, He
exhorteth us to knock. The five pairs of oxen are the senses

iii. of this body. There are numbered five senses of this body,
" a8 is known to all; and they who, it may be, do not consider
it, will doubtless perceive it on being reminded of it
There are then found to be five senses of this body. In the
eyes is the sight, the hearing in the ears, the smell in the
nose, the taste in the mouth, the touch in all the members.
We bave perception of white and black, and things coloured
in whatever way, light and dark, by the sight. Harsh and
musical sounds, we have perception of by the hearing. Of
sweet and offensive smells, we have perception by the smell.
Of things sweet and bitter by the taste. Of things hard
and soft, smooth and rough, warm and cold, heavy and light,
by the touch. They are five, and they are pairs. Now that
they are pairs, is seen most easily in the case of the three
first senses. There are two eyes, two ears, two nostrils;
see three pairs. In the mouth, that is in the sense of taste,
a certain doubling is found, because nothing affects the
taste, unless it is touched by the tongue and the palate.
The pleasure of the flesh which pertains to the touch, has this
doubling in a less obvious way. For there is both an outer
and an inner touch. And so it too is double. Why are they
called pairs of oxen? Because by these senses of the body,
earthly things are sought for. For oxen turn up the earth. So
there are men far off from faith, given up to earthly things,
occupied in the things of the flesh; who will not believe any
thing, but what they attain to by the five senses of their
body. In those five senses do they lay down for themselves



















466  X¢s least, His lowly, who have left all for Him.
. habitations, but the Saints of God? And who are they who

ﬁfsugl are to be received by them into everlasting habitations, but

n"&’:mght hand, I was an hungred, and ye gave Me meat; and

Ibid.

ver. 34.

they who serve their need, and minister cheerfully to their
necessities? Accordingly let us remember, that in the last ;
judgment the Lord will say to those who shall stand on His |

the rest which ye know. And upon their enquiring when they }
had afforded these good offices to Him, He answered, Whes
ye did it to one of the least of Mine, ye did it unto Me. :-
These least are they who receive into everlasting habitations. "
This He said to them oun the right hand, because they did so: }
and the contrary He said to them on the left, because they
would not. But what have they on the right hand who did
8o, received, or rather, what are they to receive? Come,
says He, ye blessed of My Father, possess the kingdom pre-
pared for you from the foundation of the world. For I was
an hungred,and ye gave Me meat. When ye did it to one of
the least of Mine, ye did it unto Me. Who then are these
least ones of Christ? They are those who have left all they
had, and followed Him, and have distributed whatever they
bad to the poor; that unencumbered and without any worldly
fetter they might serve God, and might lift their shoulders
freed from the burdens of the world, and winged as it were
aloft. These are the least. And why the least? Because
lowly, because not puffed up, not proud. Yet weigh them
in the scales, these least ones, and thou wilt find them a heavy
weight.

2. But what means it, that He says they are friends ¢f the
mammon of iniquily? What is the mammon of iniquityf
First, what is mammon? For it is not a Latin word. Itisa
Hebrew word, and cognate to the Punic language. For these
languages are allied to one another by a kind of nearness of
signification. What the Punics call mammon, is called in

Vlverum Latin lucre'. What the Hebrews call mammon, is called

in Latin, rickes. That we may express the whole then in
Latin, our Lord Jesus Christ says this, Make to yourselres
Jriends of the riches of iniquity. Some, by a bad understand-
ing of this, plunder the goods of others, and bestow some of
that upon the poor, and so think that they do what is enjoined
them. For they say, “ To plunder the goods of others, is the






Snnu

ii.

468 Do good, like Zaccheus, with money ill-gutten, and be good.

i Turn Thine eyes from my sins, for I acknowledge my sin. If .
(118 B] thou acknowledgest it, then He will pardon it. Ye then who
Ps.51,9. have done so wrongly, do so no more: it is not lawful.

8. But if ye have done so already, and have such money
in your possession, and have filled your coffers thereby, and
were heaping up treasure by these means: what ye have
comes of evil, now then add not evil to it, and make to
yourselves friends of the mammon of iniquity. Had Zac-

Lukel9, cheeus what he had from good sources? Read and see. He

2. &ec.

ver. 19.

iv.

was the chief of the publicans, that is, he was one to whom
the public taxes were paid in: by this he had his wealth.
He had oppressed many, had taken from many, and so had
"heaped much together. Christ entered into his house, and
salvation came upon his house; for so said the Lord Himself,
This day ts salvation come to this house. Now mark the
method of this salvation. First he was longing to see the
Lord, because he was little in stature: but when the crowd
hindered him, he got up into a sycomore tree, and saw Him
as He passed by. But Jesus saw him, and said, Zaccheus,
come down, I must abide at thy house. Thou art hanging
there, but I will not keep thee in suspense. 1 will not, that
is, put thee off. Thou didst wish to see Me as [ passed by,
to-day shalt thou find Me dwelling at thy house. So the
Lord went in unto him, and he, filled with joy, said, The kalf
of my goods I give lo the poor. Lo, how swiftly he runs,
who runs to make friends of the mammon of iniquity. And
lest he should be held guilty on any other account, he said,
If I have taken any thing from any man, I will restore
Jourfold. He inflicted sentence of condemnation on himself,
that he might not incur damnation. So then, ye who have
any thing from evil sources, do good therewith. Ye who have
not,"wish not to acquire by evil means. Be thou good thy-
self, who doest good with what is evilly acquired: and when
with this evil thou beginnest to do any good, do not remain
evil thyself. Thy money is being converted to good, and
dost thou thyself continue evil ?

4. There ig indeed another way of understanding it; and |
will not withhold it too. The mammon of iniquity is all the
riches of this world, from whatever source they come. For
howsoever they be heapced together, they are the mammon of






470 y*world says,‘happy whose areriches; Scr. ‘happy whoseis God!

Sm}l. Jorth, no crying out in their streets. Lo, what sort of happi-
}‘,’1‘3 E] ness the Psalmist has described: but hear what is the case

with them whom he has set forth as children of iniquity.
Whose mouth hath spoken vanity, and their right hand is a
right hand of iniquity. Thus has he set them forth, and said
that their happiness is only upon the earth. And what did
he add? They are happy the people that hath these
things. But who called them so? Strange children, aliens
from the race, and belonging not to the seed of Abraham:
they called the people happy that hath these things. Who
called them so? They whose mouth hath spoken vanity. It
is a vaiu thing then to call them happy who have these

- things. And yet they are called so by them, whose mouth

hath spoken vanity. By them the mammon of iniquity
of the Gospel is called riches.

6. But what sayest thou? Seeing that these strange chil-
dren that they whose mouth hath spoken vanity, have called
the people happy that hath these things, what sayest thou!
These are false riches, shew me the true. Thou findest faunlt
with these, shew me what thou praisest. Thou wishest me
to despise these, shew me what to prefer. Let the Psalmist
speak himself. For he who said, they culled the people
happy that hath these things, gives us such an answer, as if

1Psalmo we had said to him, that is, to the Psalinist? himself, ¢ Lo,

this thou hast taken away from us, aud nothing hast thou
given us: lo, these, lo, these we despise ; whereby shall we
live, whereby shall we be happy ! For they who have spoken,

trecipi- they will undertake to answer? for themselves. For they
ent

vi.

bave called men who have riches happy. But what
sayest thou?” As if he had been thus questioned, he makes
answer and says, They call the rich happy: but I say, Happy
are the people Whose is the Lord their God. Thus then thou
hast heard of the true riches, make friends of the inammon of
iniquity, and thou shalt be a happy people, whose is the Lord
their God. Attimes we go along the way, and see very pleasant
and productive estates, and we say, ¢ Whose estate is that?”
We are told, “ such a man’s;” and we say, “ Happy man!”
We speak vanity. Happy he whose is that house, happy
he whose that estate, happy he whose that flock, happy
he whose that servant, happy he whose is that house-



God our inkerilance, and we His. 471

bold. Take away vanity if Thou wouldest hear the truth. SEa.
Happy he whose is the Lord his God. For not he who has {i’g ’,}]
that estate is happy: but he whose is that God. But in order
to declare most plainly the happiness of possessions, thou
sayest that thy estate has made thee happy. And why?
Because thou livest by it. For when thou dost highly praise
thine estate, thou sayest thus, “ It finds me food, I live by
it.” Consider whereby thou dost really live. He by Whom
thou livest, is He to Whom thou sayest, With Thee is the Ps.36,9.
Jountain of life. Happy is the people whose God is the

Lord. O Lord my God, O Lord our God, make us happy

by Thee, that we may come unto Thee. We wish not to be

happy from gold, or silver, or land, from these earthly, and

most vain, and transitory goods of this perishable life. Let

not our mouth speak vanity. Make us happy by Thee, see-

ing that we shall never lose Thee. When we shall once

have gotten Thee, we shall neither lose Thee, nor be lost
ourselves. Make us happy by Thee, because Happy s the
people whose is the Lord their God. Nor will God be angry if

we shall say of Him, He is our estate. For we read, that ¢ke Ps.16,5.
Lord is the portion of my inheritance. Grand thing,
Brethren, we are both His inheritance, and He is ours, seeing

that we both cultivate His service!, and He cultivateth us?®. loolimus
It is no derogation?® to His honour that He cultivateth us.:ic,:il.',:.i.
Because if we cultivate Him as our God, He cultivateth us

as His field. And, (that ye may know that He doth cultivate

us,) hear Him Whom He hath sent to us: I, saith He, am John1s,
the vine, ye are the branches, My Father is the Husbandman. "
Therefore He doth cultivate us. But if we yield fruit, He pre-

pares for us His garner. But if under the attention of so

great a hand we will be barren, and for good fruit* bring+ fru-
forth thorns, I am loth to say what follows®. Let us make ™%
an end with a theme of joy. Let us turn then to the

Lord, &c.

b quia et colimus eum, et colit nos. Vide Serm.47. 29.87. 2. Conf, b. xiii. 1.
« gee John 16, 2. and 6.



472 To forgive 7 times a day, always ; pardon man, to gain God

Serx. SERMON LXIV. [CXIV. Ben.]
LXIV.

[114 B] On the words of the Gospel, Luke xvii. “ If thy brother shall sin against

Luke
17, 4.

thee, rebuke him,” &c. touching the remission of sins.
Delivered at the Table of St. Cyprian, in the presence of Count Boniface.

1. THE Holy Gospel which we heard just mow as it was
being read, has admonished touching the remission of sins.
And on this subject must ye be admonished now by my
discourse. For we are ministers of the word, not our own
word, but the word of our God and Lord, Whom no one
-serves without glory, Whom no one despises without punish-
ment. He then the Lord our God, Who abiding with the
Father made us, and having been made for us remade us,
He the Lord our God Jesus Christ Himself says to us what
we have heard just now in the Gospel. [f, He saith, thy
Brother shall sin against thee,rebuke him, and if he shall re-
pent, forgive him ; and if he shall sin against thee secen times
in a day, and shatl come and say, I repent, forgive him. He
would not have seven times in a day otherwise understood
than “ as often as nay be,” lest haply he sin eight times, and
thou be unwilling to forgive. What then is seven times?

Ps. 119, Always, as often as he shall sin and repent. For this, Seren

Ie4.

times in a day wul I praise thee, is the same as in another

Pus.34,1. Psalm, His praise shall always be in sny mouth. And there

is the strongest rcason why seven times should be put for
that which is always: or the whole course of time revolves
in a circle of seven coming and returning days.

2. Whosoever then thou ari that hast thy thoughts on
Christ, and desirest to receive what He hath promised, be not
slow to do that which He hath enjoined. Now what hath He
promised? Eternal life. And what hath He enjoined? That
pardon be given to thy brother. As if He bad said to thee,
“ Do thou, O man, give pardon to a man, that I, who am God,
may come unto thee.” But that I may pass over, or rather
pass by for a while, those more exalted divine promises in
which our Creator engages to make us equal with His
Angels, that we may with Him, and in Him, and by Him,
live without end; not to speak of this just now, dost thou not

3
[=






474 Even S. John had sin; who forgives not, lies to God.

Szau. loved beyond all the rest, who lay on His breast, he says, [/

[Il‘ﬁ Bj we shall suy. He did not say, If ye shall say that ye have

T mo ¢gin, but if we shall say that we have no sin, we deceite .
ourselves, and the truth is not in us. He joined himselfin ,
the guilt, that he might be joined in the pardon also. Ifwe !
shall say. Consider who it is that says, If we shall say that
we hare no sin, we deceive ourselves, and the truth is nol in

ver.9. wus. Bul if we shall confess our sins, He iz faithful and just
to forgive us our sins, and to cleanse us from all iniquily.
How does He cleanse? By forgiving, not as though He
found nothing to punish, but as finding something to forgire.
So then, Brethren, if we have sins, let us forgive them that ask
us. Let us not retain enmities in our heart against another.
For the retaining of enmities more than any thing corrupls
this heart of ours.

5. I would then that thoun shouldest forgive, sceing that |
find thee asking forgiveness. Thou art asked, forgive: thou
art asked, and thou wilt ask thyself; thou art asked, forgive;
thou wilt ask to be forgiven ; for, lo, the time of prayer wil
come: I have thee fast in the words thou wilt have to speak.

Matt. 6, Thou wilt say, Our Father, Which art in hearen. For thou
9. & " wilt not be in the number of children, if thou shalt not say,
Our Father. So then thou wilt say, Qur Father, W'hich artin
heaven. Follow on; Hallowed be Thy Name. Say on, Thy
kingdom come. Follow still on, Thy will be done, as in heaven,
80 in earth. See what thou addest next, Give us this day
our daily bread. Where are thy riches? So thou art a
beggar. Nevertheless in the mean while, (it is the point]
am speaking of) say what is next after, Give us this day our
daily bread. Say what follows this: Forgice us our debls.
Now thou hast come to my words, Forgive us our debts. By
what right? by what covenant? on what condition? on what
express stipulation? As we also forgive our debtors. Ttis
but a small thing that thou dost not forgive; yea thou dost
more, thou liest unto God. The condition is laid down, the
law fixed. Forgive as I forgise. Therefore He does not
forgive, unless thou forgivest. Forgive as I forgive. Thou
wishest to be forgiven when thou askest, forgive him that
tjurispe- asks of thee. He that is skilled in heaven’s laws® has dictated
rites  these prayers: He does not deccive thee; ask according to






476 Faith fountain of prayer, prayer strengthens faith ; faith cold.

Seru. in ourselves, but in the Lord. What greater encouragement
[115 B) B)to prayer than the parable which is proposed to us of the
unjust judge? For an unjust judge, who feared not God,
nor regarded man, yet gave ear to a widow who besought
him, overcome by her importunity, not inclined thereto by
ipietate kindness®. If he then heard her prayer, who hated to be
asked, how must He hear Who exhorts us to ask? When
therefore by this comparison from a contrary case the Lord
had taught that men ought always to pray and not to faint,
Lukel8, He added and said, Nevertheless, when the Son of Man
m 8. 8hall comne, thinkest thou that He shall find faith on the
Vulg earth? If faith fail, prayer perishes. For who prays for
that which he does not believe? Whence also the blessed
Apostle, when he exhorted to prayer, said, Whosoever shall
call upon the Name of the Lord, shall be saved. And in order
to shew that faith is the fountain of prayer, he went ou and
said, How then shall they call on Him in Whom they hase
ver. 14, not believed ? So then that we may pray, let us believe; and
that this same faith whereby we pray fail not, let us pray. Faith
pours out prayer, and the pouring out of prayer obtains the
strengthening of faith. Faith, I say, pours out prayer, the
pouring out of prayer obtains strengthening even for faith
itself. For that faith might not fail in temptations, therefore
did the Lord say, Watch and pray, lest ye enter into temnp!-
l.nhﬂﬁ, ation. Watch, He saith, and pray, lest ye enter into templ-
alion. What is to enter into temptation, but to depart from
faith? For so far temptation advances as faith gives way:
and so far temptation gives way, as faith advances. For that
you may know, Beloved, more plainly, that the Lord said,
Watch and pray, lest ye enter into templalion, as touching
faith lest it should fail and perish; He said in the same
g 81, place of the Gospel, This night hath Salan desired to sift'
! vexare you as wheal, and I have prayed for thee, Peter, that thy
Saith fail not. He that defendeth prayeth, and shall not
he pray who is in peril? For in the words of the Lord,
when the Son ¢f Man shall come, thinkest thou that He
shall find faith on the earth? He spoke of that faith, which
is perfect. For it is scarce found on the earth. Lo! this
Church of God is full: and who would come hither, if there
were no faith? But who would not remove mountains, if

Rom.
10, 18.
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Little ones, lost in Adam, need grace of Xt in Baptism. 479

4. And, lo, after the case had been stated, and the sentence Serx.
. . V.

pronounced, little children also came forth, yea, rather, are )5 B]
carried and presented to be touched. To be touched by —
whom, but the Physician? Surely, it will be said, they must
bewhole. To whom are the infants presented to be touched?

To whom? To the Saviour. If to the Saviour, they are
brought to be saved. To whom, but to Him Who came to Lukel9,
seek and to save what was losi. How were they lost? As!

far as concerns them personally, I see that they are without

fanlt, I am seeking for their guiltiness. Whence is it? I

listen to the Apostle, By one man sin entered into the world. Ron. 5,
By one man, he says, sin entered inlo the world, and death '*

by sin, and so death passed upon all men by him in whom

all sinned. Let then the little children come, let them come:

let the Lord be heard. Suffer little children to come unto Lukels,
Me. Let the little ones come, let the sick come to the Phy- %
sician, the lost to their Redeemer: let them come, let no man
hinder them. In the branch they have not yet committed any

evil, but they are ruined in their root. Let the Lord bless ps. 115,
the small with the greal. Let the Physician touch both '3
small and great. The cause of the little oncs we commend

to their elders. Speak ye for them who are mute, pray

for them who weep. If ye are not their elders to no
purpose, be ye their guardians: defend them who are not

able yet to manage their own cause. Common is the

loss, let the finding be common: we were lost all together,
together be we found in Christ. Uneven is the desert, but
common is the grace. They have no evil but what they have
drawn from the source: they have no evil but what they have
derived from the first original. Let not them keep them off

from salvation, who to what they have so derived have added

much more evil. The elder in age is the elder in iniquity

too. But the grace of God effaces what thou hast derived,
effaces too what thou hast added. For, where sin abounded, rom. 5,
grace hath superabounded. =0.
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482 Noone can think himselftrue, who doubts Him, Who isthe Truth.
and let the Gospel persuade them. We do but blame them

%‘.ﬁv Bjfor entertaining this conceit: He will damn them if they

ver. 44.

ver. 44.

ver. 45

shall persevere in it. Who art thou who dost not believe
that a body laid in the sepulchre could rise again? If thou
art a Manichee, who dost not believe that He was crucified
either, because thou dost not believe that He was even born,
thou declarest thatall that He shewed was false. He shewed
what was false, and dost thou speak the truth? Thou dost
not lie with thy mouth, and did He lie in His body? Lo
thou dost suppose that He appeared unto the eyes of men

what He really was not, that He was a spirit, not flesh.

Hear Him: He loves thee, let Him not condemn thee. Hear

Him speaking: lo, He speaks to thee, thou unhappy one,

He speaks to thee, Why art thou troubled, and why do

thoughts ascend into thine heart? See, saith He, My hands

and My feet. Handle and sce, because a spirit hath not

Slesh and bones as ye see Me have. This spake the Truth,

and did He deceive ! It was a body then, it was flesh; that

which had been buried, appeared. Let doubting perish, and

meet praise ensue.

5. He shewed Himself then to the disciples. What is
Himself? The Head of His Church. The Church was
foreseen by Him as in time to be throughout the world, by
the disciples it was not yet secen. He shewed the Head, He
promised the Body. For what did He add next? Theseare
the words which I spake to you, while I was yet with you.
What is this, While I was yet with you? Was He not with
themn then when He was speaking to them? What is, when
I was yet with you? was with you as mortal, which now
I 'am not. I was with you when I had yet to die. Whatis,
with you. With you who were to die, Myself to die. Now
I am no more with you: for I am with those who are to die,
Myself to die no more for ever. This then is what I said to
you. What? That all things must be fulfilled which are
wrilten in the Law, and in the Prophets, and in the Psalms
concerning Me. 1 told you that all things must be fulfilled.
Then opened He their understanding. Come then, O Lord,
employ Thy keys, open, that we may understand. Lo, Thou
dost tell all things, and yet art not believed. Thou art

! ulsaris thought to be a spirit, art touched, are rudely handled’, and



Church, built in blood of Martyrs, and building, sings néwson_q. 483

was struck to the earth, the persecutor. He heard the Lord’s S;';l-
voice. He was blinded, but in the body only, that he might (116 B}
be enlightened in heart. IHe was brought to Ananias, cate-
chized on sundry points, baptized, and so came forth an
Apostle. Speak then, preach, preach Christ, spread His
doctrine, O thou goodly leader of the flock’, but lately a wolf. ' aries
See him, mark himy, who once was raging. But for me, God Gal. 6,

Jorbid that I should glory, save in the Cross of our Lord Jesus 4.
Christ, by Whom the world has been crucified to me and I to
the world. Spread the Gospel: scatter with thy mouth what
thou hast conceived in thine heart. Let the nations hear, let
the nations believe: let the nations multiply, let the Lord’s
empurpled spouse spring forth from the blood of Martyrs.
And from her how many have come already, how many
members have cleaved to the Head, and cleave to Him still
and believe! They were baptized, and others shall be
baptized, and after them shall others come. Then I say, at
the end of the world shall the stones be joined to the found-
ation, living stones, holy stones, that at the end the whole

" edifice may be built by that Church, yea by this very Church
which now sings the new song, while the house is in building.
For so the Psalm itself says, When the house was in building p,g; ),
after the captivity ; and what says it, Sing unte the Lord a (1;5301(;
new song, sing unto the Lord all the earth. How great a =
house is this! But when does it sing the new song? When
it is in building. When is it dedicated? At the end of the
world. It’s foundation has been already dedicated, becausc
He hath ascended into heaven, and dieth no more. When
we too shall have risen to die no more, then shall we be
dedicated.
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